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PUBLISHER’S NOTE 


We are grieved to say that Ch. Muhammad Akbar, 
the translator, passed away on January 16, 1972. May 
Allah in His mercy accept his services to the cause of 
the Quran, grant his soul eternal peace and fill the void 
caused by his sad demise ! 


A-M idah الْمآئده‎ 


Bert Nel کم‎ 


V 


AL-MA’IDAH آلمائده‎ 
INTRODUCTION 


Name. This Sarah takes its name from verse 112 in 
which the word mai’dah occurs. Like the names of many other 
strahs, this name has no special relation to the subject of the 
Sirah but has been used merely as a symbol to distinguish 
it from other sarahs. 

Period of Revelation. The theme of this Sarah indicates, 
and traditions support it, that it was revealed after the treaty 
of Hudaibiyah at the end of 6 A.H. or in the beginning of 
7 A.H. That is why 1006215 with those problems that arose 
from this treaty. 

The Holy Prophet with 1400 Muslims went to Makkah 
in Zil-Qa‘adah 6 A.H. to perform ‘Umrah, but the Quraish 
spurred by their enmity, prevented him from its perform- 
ance, though it was utterly against all {he ancient religious 
traditions of Arabia. After a good deal of hard and harsh. 
negotiations, a treaty was concluded at Hudaibiyab accord- 
ing to which it was agreed that he could perform ‘Umrah 
the following. year. That was a very appropriate occasion 
for teaching the Muslims the right way of performing a 
pilgrimage to Makkah with the true Islamic dignity, and 
enjoining that they should not prevent the disbelievers 
from performing pilgrimage to Makkah as a retaliation for 
their misbehaviour. This was not difficult at all as many 
disbelievers had to pass through Muslim territory on their 
way to Makkah. This is why the introductory verses deal 
with the things connected with pilgrimage to Makkah and 
the same theme has been resumed in vv. 101-104. The 
other topics of this Sarah also appear to belong to the same 
period. l ۱ 

The continuity of the subject shows that most probably 
the whole of the Sirah was revealed as a single discourse at 


ll 


4 The Meaning of the Quran 


one and the same time. It is also possible that some of its 
_verses were revealed at a later period and inserted in this 
Sirah at different places where they fitted in. But-there 
appears to be not the least gap anywhere in the Sarah to 
show that it might have comprised two. or more discourses. ` 


Occasion of Revelation. This Strah was revealed to suit 
the requirements of the changed conditions which were now 
different from those prevailing at the time of the revelation 
of Al-i-‘Imran and An-Nisa. Then the shock of the set-back 
at Uhd had made the very surroundings of Al-Madinah 
dangerous for the Muslims, but now Islam had become an in- 
vulnerable power and the Islamic State had extended to Najd 
on the east, to the Red Sea onthe west, to Syriaon the north 
and to Makkah on the south. This set-back which the 
Muslims had suffered at Uhd had not broken their determi- 
nation. It had rather spurred them to action. Asa result of 
their continuous struggle and unparalleled sacrifices, the 
power of the surrounding clans, within a radius of 200 miles 
or so, had been broken. The Jewish menace which was always 
threatening Al-Madinah had been totally removed and the 
Jews in the other parts of Hijaz had become tributaries of 
the State of Al-Madinah. The last effort of the Quraish to 
suppress Islam had been thwarted in the Battle of ‘the 
Ditch. After this, it had become quite obvious to the 
Atabs that no power could suppress the Islamic Movement. 
Now Islam was not merely a creed which ruled over the 
minds and hearts of the people but had also become a State 
which dominated over every aspect of the life of the people 
who lived within its boundaries. This had enabled the 
Muslims to live their lives without let or hindrance, in 
accordance with their beliefs. 


Another development had also taken place during this 
period. The Muslim civilization had developed in’ accord: 
ance with the principles of Islam and the Islamic view- 
point. This civilization was quite distinct from all other 
civilizations in all its details, and distinguished the Muslims 
clearly from the non-Muslims in their moral, social and 
cultural behaviour. Mosques had been built in all territor- 
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prayer had been established and Imam (leader) for every 
habitation and clan had been appointed. ` The Islamic civil 
and criminal laws had been formulated in detail and were 
being enforced through the Islamic courts. New and re- 
formed ways of trade and commerce had taken the place of 
the old ones. The Islamic laws of marriage and divorce, of 
the segregation of the sexes, of the punishment for adultery 
and calumny and the like had cast the social life of the 
Muslims in a special mould. Their social behaviour, their 
conversati_n, their dress, their very mode of living, their 
culture etc., had taken a definite shape of its own. Asa 
result of all these changes, the non-Muslims could not expect 
that the Muslims would ever return to their former fold. 

Before the treaty of Hudaibiyah, the Muslims were so 
engaged in their struggle with the non-Muslim Quraish that 
they got no time to propagate their message. This hind- 
rance was removed by what was apparently a defeat but in 
reality a victory at Hudaibiyah. This gave the Muslims not 
only peace in their own territory but also respite to spread 
their message in the surrounding territories. Accordingly 
the Holy Prophet addressed letters to the rulers of Iran, 
Egypt and the Roman Empire and the chiefs of Arabia, 
inviting them to Islam. At the same time the missionaries 
of Islam spread among the clans and tribes and invited 
them to accept the Divine Way of Allah. 

These were the circumstances at the time when Al- 
Ma’idah was revealed. 

Topics. It deals with the following three main topics: 


(1) Commandments and instructions about the religi- 
ous, cultural and political life of the Muslims. 

In this connection, a code of ceremonial rules concern- 
ing the journey for Haj has been prescribed ; the observance 
of strict respect for the emblems of Allah has been enjoined ; 
and any kind of obstruction or interference with the pil- 
grims to the Ka‘abah has been prohibited. Definite rules 
and regulations have been laid down for what is lawful and 
unlawful in the matter of food, and self-imposed foolish — 
restrictions of the pre-Islamic age have been abolished, 
Permission has been given to.take food with the people of 
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the Book and to marry their. women. Rules and regula-: 
tions for the performance of Wuda (ablutions) and bath and 
purification and tayammum (ablutions with dust) have been 
prescribed. Punishment for rebellion, disturbance of peace 
and theft have been specified. Drinking and gambling have 
absolutely been made unlawful. Expiation for the break- 
ing of oath has been laid down and a few more: things have 
been added to the law of evidence. ۰ 
(2) Admonition to the Muslims. 
_ Now that the Muslims had become a ruling body, it was 
feared that power might corrupt them. At this period of 
great trial, Allah has admonished them over and over again 
to stick to-justice and to guard against the wrong behavi- 
our of their predecessors, the people of the Book. They 
have been enjoined to remain steadfast to the Covenant of 
obedience to Allah and His Messenger, and to observe strict- 
ly their commands and prohibitions in order to save them- 
selves from the evil consequences which. befell the Jews and 
the Christians who had violated them. They have been 
instructed to observe the dictates of the Holy Quran in 


_ the conduct of all their affairs and warned agang the atti- 


tude of hypocrisy. `, 

(3) Admonition to the Jews and the Chiidtiails l 

As the power of the Jews had been totally weakened 
and almost all their habitations in north Arabia had come 
under the rule of the Muslims, they have been warned again 
about their wrong attitude and invited to follow the Right ` 
Way. At the same time a detailed invitation has also been 
extended to the Christians. The errors.of their creeds have 
been clearly pointed out and they have been admonished to 
accept the guidance of the Holy Prophet. Incidentally, it 
may be noted that no direct invitation has been made to 
the Majasis‘and idolaters living in the adjoining countries, 
because there was no need for a separate address for them 
as their condition had already been covered by the addres- 
ses to the mushrik Arabs. 


1-10 


11-26 


27-32 


SUMMARY 


Subject : Consolidation of the Islamic Community. 


In continuation of the instructions about the consolida- 


tion of the Islamic Community given in Strah AN-NISA, 
the Muslims have been directed to observe and fulfil all 
their obligations : further regulations have been prescribed to 
train the Muslims for that purpose. 


They have also been particularly warned as rulers to 
guard against the corruption of power and directed to 
observe the Covenant of the Quran. They have also been 
exhorted to learn lessons from the failings of their predeces- 
sors, the Jews and the Christians, who in their turn have 
been admonished to give up their wrong attitudes towards 
the Right Way and accept the guidance taught by Prophet 
Muhammad (God’s peace be upon him). 


Topics and their Interconnection 


The Believers have been exhorted to fylfil scrupulously 
all-of their obligations and follow the regulations prescribed 
by one Divine Law about food; sex, Salat, justice, etc. 


The Muslims have been waned to guard against the 
errors of their predecessors; they should follow the Right 
Path and avoid the bad example of the Jews and the Chris- 
tians, who broke their Covenants and went astray into evil 
ways. They, in their turn, have been admonished to give up 
their wrong ways and accept Islam. 


° The story of the two sons of Adam has been related to 
reproach the Jews for their plot to kill the Holy Prophet 
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and his Companions. (v. 11 & E.N. 30). The story has also 
been used to emphasize the sanctity of human life. 


33-40 To achieve this object, punishments have been prescrib- 
ed for those who create chaos in the Islamic State, and the 
Believers have been urged to exert their utmost to establish 
‘the Right Way ; the sanctity of l property has also been 
emphasized. 


41-50 The Holy Prophet (and Ê him the Muslims) has 
been reassured that he should not mind the enmity, the evil 
designs and the machinations of the Jews, but continue 
exerting his utmost to establish the Right Way in accord- 
ance with the Guidance of the Quran ; for nothing better 
could be expected from those who had forsaken their own 
Torah. He should deal with the Christians likewise, for 
they, too, had forsaken their Gospel. 


51-69 | In view of the degenerate moral condition of the Jews 
and the Christians, the Believers have been warned not to 
make them their friends and confidants. Likewise they 
should be on their guard against the evil designs of the 
hypocrites, the disbelievers and the like and should rely on 
the true Believers alone. The people of the Book have, in 
their turn, been exhorted to give up their enmity and adopt 
the right attitude, for they cannot get salvation without this. . 


70-86 The theme of the corruptions of the Jews and Christians 

‘has been resumed. The Christians especially have been 

reproved for their errors in regard to the doctrine of Tauhid. 

At the same time they have been preferred to the hard- 

hearted Jews, for there are among them some who are more 
inclined towards the Truth. 


87-108 In this portion of the Sirah, further regulations about 


the lawful and the un-lawful, in addition to those contained 
in vv. 1-10, have been givén. 


109-119 At the end of the Sarah, the mention of the éonversas 


tion that will take place between Allah and His Prophets 
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on the Day of Judgement, has been made for the benefit of 
the erring people to serve as a corrective to their creeds. 
The conversation with Prophet Christ has been cited as a 
specimen to warn particularly the Christians, who profess 
to believe in him, and generally all those people who put 
false hopes in their Prophets, etc. 


. Conclusion: “O man-kind! The Sovereignty of the 120 
heavens and the earth belongs to Allah: therefore you 
should become His true servants and fear Him, for He has 
full powers over everything.” 
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۷ 
AL-MA’IDAH set 


Verses: 120 < Revealed at Al-Madinah 

In the name of Allah, the Compassionate, the Merciful. 

O Believers; observe strictly the prescribed limits. All و‎ 
kinds of cattle-like animals have been made lawful for you? 
except the ones which will be told you here-in-after, but you 
should not make hunting lawful for yourselves during the 
state of ihram? : indeed Allah ordains whatever He pleases. 

O Believers, do not violate the emblems* of God-wor- 2 
ship. —Do not make lawful for yourselves any of the 
forbidden months nor catch hold of the animals dedicated 

. tb sacrifice nor lay hands on those animals which .are 
collared as a mark of their dedication to God, ۰ 
the people repairing to the Inviolable Mosque (the Ka‘abah), 
seeking their Lord’s bounty and pleasure. You-are, how- 
ever, allowed to hunt after you have put off ihram. And 
be on your guard: let not your resentment against those, 
who have barred you from visiting the Ka‘abah, incite you 
so much as to transgress the prescribed limits. Nay, co- 
operate with all in what is good and pious but do not co- 
operate in what is sinful and wicked. Fear God: for Allah 
is severe in retribution. 

You are forbidden carrion?’ and blood, the flesh of swine 3 
and of that animal which has been slaughtered in any other - 
name than that of Allah,” and of the strangled animal, and 
of that beaten to death or killed by a fall or gored to death 
or mangled by a beast of prey—save of that you duly 
slaughtered while it was still alive!!—and of that which 1s 
slaughtered at (un-godly) shrines.74% It is also unlawful 
for you to try to ‘find your fortune by means of divining 
devices,!‘ for all these things are sinful acts. Today the 
disbelievers have despaired of (vanquishing) your religion ; . 
therefore do not fear them but fear Me.1s To-day I have 
perfected your religion for you and completed My blessing 
on yoi and approved Islam as the way of life for you. 

(Therefore observe the limits prescribed by the Law) ; if, 
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however, one, dying of hunger, eats of any of these for- 
bidden things, provided that he is not inclined towards sin, 
he will find Allah Forgiving and 7 


1. That is “Observe those limits which are being prescribed for 
you in this Sdrah and all limits in general which have been laid down 
in the Divine Law.” After this brief introductory sentence begins 
the statement of those limits that are to be observed strictly. 

2. The Arabic word An‘ãm applies to camel, cow (ox), sheep and 
goat and bahimah applies to all kinds of grazing quadrupeds. The com- 
bination of the two words has made the meaning more comprehen- 
sive by including all the grazing quadrupeds that resemble those 
four contained in the word an‘am. It also implies that carnivora 
that kill other animals for ۰ food are unlawful. The Holy Prophet 
made this thing explicit in a Tradition declaring the carnivora, un. 


lawful. Likewise he also declared unlawful those birds that have: 


claws and kill other animals for food or eat dead bodies. According 
to a Tradition related by Ibn ‘Abbas, the Holy Prophet prohibited 
the eating of the flesh of the carnivora and of the birds with claws. 
Other Traditions from several Companions support the same. 

3. Ikram is the pilgrim’s robe which has to be put on at fixed 
boundaries at known distances from the Ka‘abah. It is not lawful 
for any pilgrim to proceed to the Ka‘abah till he puts off the ordinary 
dress and puts on the pilgrim’s garb. This consists of two pieces of 
cloth without seam or ornament, one of which is wrapped round the 
loins and the other thrown over the shoulders. The instep, heel and 
head must be bare. This is called the state of Ihrām because it makes 
unlawful even some of the things that are ordinarily lawful. For 
instance, one should not have a shave or a hair-cut and should not 
wear other clothes or ornaments nor use perfumes nor indulge in sen- 
sual desires and the like. Another restriction is the prohibition 
against killing any animate object or against hunting or against 
directing any one else to help hunt an animal. (Also please refer to 
E.N. 213, Al-Baqarah). _ 

4. This means that Allah has absolute authority to issue any 
decree He wills, and that the servants have no right at all to question 
it. Though all His Decrees and Commands are based on wisdom and 
are full of excellence, yet a Muslim, His servant, does not obey these 
just because they are proper and conducive to his good, but obeys 
them because they are commandments from his Sovereign. IfHe 
declares anything to be unlawful, it becomes unlawful for no other 

reason than this, that it has been made unlawful by Him. Likewise if 
He makes anything lawful, it becomes lawful for no other 1eason than 
that its Owner and the Owner of everything permits His servants to 
use it. This is why the Quran establishes with full force this funda- 
mental principle that the only basis which makes a thing lawful or un- 
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lawful is whether there is the permission of the Owner for its use or 
not. Likewise there is no other basis for the servant to consider a 
thing to be lawful or-un-lawful except this : it is lawful if Allah makes 
it lawful and unlawful if He prohibits it. 

5. Sha'a-ir is the plural of shi-ʻār (emblem). Every object or a 
representation of it, that symbolises a way or a creed or a mode of 
thought or action or a system is called its shi‘-€r because it serves as 
an emblem of it. Official flags, police and army uniforms, coins, 
currency notes, -stamps etc., are the sha‘a-ir of governments which 
demand due respect for these from all under them, and as far as 
possible, from others as well. For instance, Temple, Altar, Cross etc., 
are the sha‘a-ir of Christianity. The Hammer and Sickle is the sht-‘ar 
of the Communist Party, and the Swastika, of the Nazi Party. All 
of them demand reverence and respect for their emblems from their 
followers. If anyone shows disrespect for any of the-emblems of any 
system, it is an indication that he has enmity with that system and 
if the offender belongs to the same system, this act will be tantamount 
to apostasy and rebellion against it. 

The Emblems of Allah. are those signs and symbols that represent: 
the pure way of God-worship as against the ways of idolatry, un- 
belief, paganism and atheism. The Muslims are required to show 
res ect to the emblems of Allah wherever they find them in any way 
or -ystem, provided their psychological. background is purely attri- 
buted to God-worship and has not in any way been polluted by any. 
assoc ation with idolatry or unbelief. Therefore, if a Muslim comes 
across a::ything in the creed and deed of a non-Muslim which has an 
element of God-worship in it, he will show due respect to that element 
and to the emblems connected with God-worship. There will be no 
dispute with the non-Muslims on that account : a dispute arises only 
when he pollutes God-worship with the worship of others. 

In this connection, it should be rioted well that the command to 
show due respect to the emblems of Allah was given at the time when 
the Muslims were at war with the pagan Arabs who were in possession 
of Makkah. This was necessitated because some of the pagan Arabs 
had to pass on their way to the Ka‘abah through places where the 
Muslims could strike at them easily. Therefore the Muslims were 
enjoined not to molest them when they were proceeding to the House 
of Allah, even though they were idolaters and at war with them. 
Like-wise the Muslims should not attack them during the months of 
Haj nor ‘snatch from them those animals, which they were taking to 
‘the House of Allah as offering. This is to ensure that the’ element of 
God-worship, which had remained intact in their corrupt religion, 
should be respected and not violated. 

6. Immediately after this Command, a few emblems of Allah 
have been specially mentioned because there was an imminent danger 
of their violation by the Muslims owing to the state of war. This does 


وو ی ی eee E‏ 


14 The Meaning of the Quran 


not, however, mean that these emblems alone are to be respected. 

7. Incidentally the command about ۲۸۳۵9۸ has been given here 
because this is also one of the emblems of,Allah. Hunting during the 
state‘of /hram is prohibited, because it is the violation of one of the’ 
emblems of Allah. But when the restrictions of 1hram come to an end 
according to the law, one is permitted to hunt, if one’ desires to do so. 

. 8. . This prohibition was laid down to check the Muslims from 
preventing the pagan Arabs from proceeding to Haj and attacking 
them when they were passing through their territories. The Muslims 
had been so enraged when their enemies had prevented them from 
visiting the Ka’abah and from the performance of Haj incontravention 
even of their old custom that they were prone to retaliate, but Allah 


` warned them not to transgress the bounds. 


9. That is, “The flesh of animals that die,a natural death.” 

10.. That is, the flesh of that animal which has been slaughtered 
in the name of anyone or anything else than that of Allah or has been 
slaughtered with the intention of dedicating to a saint or a god or a 
goddess etc. (Please also see E.N. 171 of Al-Baqarah). : 

11. That is, “If an animal falls a victim to any of these. accidents 
but is still alive and is duly slaughtered, it is lawful to eat its flesh. 
This also implies that the flesh of a clean animal becomes lawful only 
when it is slaughtered in the prescribed way and that there is no 
other way of making it lawful.: In the prescribed way only that much 
of the throat is ‘cut that enables the blood to flow out freely. This 
cannot happen if the whole of the neck is cut off or if the animal is. 
strangled’ or -killed in any other way because in that case most of the 
blood rerhains in the body and congeals at different places and sticks to 
the flesh. But when it is slaughtered in the prescribed way, the whole 
of the body remains connected with the brain for a sufficiently long 
time to allow the blood to flow totally out of the-body and the flesh is 
cleahsed of the blood which in itself is unlawful. Therefore it is essential 
that the flesh should be cleansed of blood in order to become lawful. 


- 12. The-Arabic word nusub applies to ‘all’ those ‘places which 


` have been specifically dedicated to any saint or god, etc.,; for making 


offerings to them or for any other kind of ungodly worship whether 
there is or is not any sort of stone or wooden idol therein: 

13. In this’connection, it should be clearly understood that the 
limits prescribed’ by the law for making eatables lawful or ‘unlawful 
are not laid down from the point of view of physical health but from 
the moral and spiritual point of view. As regards the matters con- 
cerning physical health, these have been left to man’s own judgement 
and discretion. It is his own business to find out what things’ are 
useful or harmful for his physical health and nourishment and the law 
does not take any responsibility for his guidance in this respect. Had 
it done so, poison would have been the first thing to be made unlawful, 
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but there is absolutely no mention of this or other deadly things in 
the Quran or the Traditions. The Law is only concerned about what 
is morally or spiritually harmful or beweficial and also about the right 
-or wrong means for obtaining lawful things. It is obvious that man 
has no means of finding out these things by himself and is consequent- 
iy liable to commit errors in this matter without the. guidance af the ۰ 
Law. For whatever has been prohibited, has been forbidden because ` 
it is harmful fron. the point of view of cleanliness or morality or belief. 
On the other hand, wha‘ver has been made lawful, has been made so 
because it is free from all ‘hese evils. 

One might ask why A'lah hag not explained the philosophy under- 
lying the prohibition of certain things for the clear understanding of 
the people. This is because it is not possible for mankind to com- 
prehend this. For instance, it is not possible for us to make a research 
into the nature of moral evils that are produced by eating carrion, 
blood or the flesh of swine nor is it easy to find out how they are 
produced and to what extent, because we have no means of measuring 
or weighing morality. It is, therefore, obvious that, even if their 
evil effects had been explained, the position of the sceptic would have 
remained the same as before for the lack of means of testing their 
veracity. 

This i: why Allah has declared the observance of the limits pres- 
cribed for t.e lawful and the unlawful as a matter of belief. .One, who 
believes in the Quran as the book of God and in the Holy Prophet as 
His Messenge- and in Allah as All-Knowing and All-Wise, will observe 
the prescribed luaits whether one understands their philosophy or not. 
On the other hand, if one.does not believe in this basic creed, one will 
avoid only those things which are harmful, according to the human 
knowledge and will go on suffering from the comsequences of. those 
things which man has not learnt to be harmful. 

14. This verse comprises three categories of prohibitions : 

(1) It prohibits the pagan ways of taking omens from a god or a 
goddess and the like, about one’s fortune or getting indications as to 
the future or deciding disputes. For instance, the pagan Quraish of 
Makkah had specified the idol of Hubal at the Ka‘abah for this purpose 
and kept near it seven divining arrows. They would, after presenting 
‘the offering to the priest and performing certain ceremonies, pull out an 
arrow and regard the words engraved on it as the verdict of Hubal. 

(2) The second category consists of the superstitious ways and 
irrational methods of taking decisions about the daily problems of life 
for anything regarded as portending good or evil regardless of reason 
or knowledge, or of finding out future events blindly by the ominous 
significance of particular things, circumstances, occurrences or proceed- 

ings or the like. In short, it included all the so-called arts of predic- 
tion and prophetic significance. i 
(Contd. on p. 18) 
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They ask you what has been made lawful for them. 
Say, “All the good and pure things have been made lawful 


for you. You may also eat of what the hunting. animals, ۰ 


which you have trained to hunt in accordance with the 
knowledge Allah has given you, catch and hold for you;? you 
should, however, mention Allah’s name over it, and fear (to 
violate the Law of) Allah, for Allah is swift at reckoning.” 


` All the good and pure things have to-day been made 
lawful for you; the food of the people of the Book is law- 
ful for you, and your food for them... Likewise you are 
permitted to marry chaste believing women or chaste 
women from among the people who were given the Scripture 
before you;,? provided that you give them their dowries 
-and become their protectors in wed-lock : this permission is 
Tiot for sensual license or secret illicit relations; whoso rejects 
the way of Faith, all the deeds. of his life shall become 
vain and he shall be a bankrupt in the Hereafter. 


O Believers, when you rise to offer Salat you must 6 


7-8 


wash your faces and hands and arms up to the elbows and 
wipe your heads with wet hands and wash your feet up to 
the ankles ;* ‘and if. you have become unclean, cleanse your- 


selves with a full bath. ;? if, however, you are sick 0۲ are on` 


a journey, or if any of you has relieved himself or if you 
have “touched” women and. you can find no water, then 
cleanse yourselves with pure dust ; strike your palms on it 
and wipe your hands and faces with 10,26 Allah does not 
will to make life hard for you, but He wills to purify you 
and complete His blessing upon you? so that you may 
show gratitude. . 

Keep in mind the blessing Allah has bestowed upon 
you and. do not forget the solemn covenant which He 
made with you (and which you confirmed), when you said, 
‘‘We have heard and submitted.” Fear Allah for Allah 
knows the very secrets of the hearts. O Believers, be 
steadfast in righteousness and just in giving witnesses 
for the sake of Allah ;* the enmity of any people should 
not so provoke you as to turn you away from justice. Do 
justice for it is akin-to piety. Fear Allah (in your affairs) ; 
indeed He is fully aware of what you do. 
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Contd. from p. 15) 

(3) The third category includes all kinds of gambling in which the 
distribution of things etc., is based on mere chance and not on merit, 
right, service or other rational considerations. For instance, all the 

schemes of lottery which entitle a certain holder of a ticket to a prize 
merely on chance, and at the expense of a large number of other 
holders of such tickets, or the award of prizes for cross-word puzzles 
in which a certain answer out. of a large number of correct ones cor- 
responds, by mere chance, to the answer that has been ear-marked as 
correct for the purpose—all these things are unlawful. 

However, one simple form of casting lots is lawful in Islam, when 
there are two equally lawful things or rights and there is no rational 
method of deciding between them. Supposing two persons have equal 
rights, in every respect, to something and the judge finds no rational 
justification to give preference to either of the disputants, neither of 
whom is willing to forego his rights. In such a case, if they mutually 
agree, the matter may be decided by casting lots. Or if one has to 
choose one of the two lawful things and: is in difficulty in regard to 
the choice, one is allowed to cast lots for it. The Holy Prophet 
adopted this method on such occasions as required a choice to be made 
between two persons with equal rights, whenever he thought that if he 
himself decided in tavour of one, the other might be grieved. 


15. “Today” does not mean a particular day or date but the time 
when this verse was revealed. 


“The disbelievers have despaired of your religion” means, “After 
along systematic resistance and opposition, they have lost hope of de- 
feating your religion. Now they do not expect that you will ever return 
to the former way of ‘‘ignorance”’ because your religion has become a 
permanent system of life and has been established on a firm footing.” 
Therefore, “Do not fear them but fear Me.” That. is, there is no 
danger of interference from the disbelievers that: they will prevent 
you from the performance of your religious obligations. You should 
fear God and observe His commands and instructions because no 
ground for fear has been left for you. Now your disobedience of the 
Law will mean that you do not intend to obey Allah. 

16. “I have perfected your religion” means “I have provided it 
with all the essential elements of a permanent way of life which 
comprises a complete system of thought and practice and civilization, 
and have laid down principles and given detailed instructions for’ the 
solution of all human problems. Hence there is no:need for you to 
seek guidance and instructions from any other source.” ; . 

The completion of “the blessing” is the completion of the blessing 
of guidance. ; 

“I have approved Islam as the way of life for you because you ' 
have practically proved by your obedience and devotion to it that you 
sincerely believe in Islam which you have accepted. As I have 

practically set you free from every kind of subjection and servitude: 
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there is no compulsion for you to submit to any one else than Me in 
your practical life.” It also implies, “As a gratitude for these blessings 
of Mine, you should show no negligence in the observance of the 
prescribed limits.” 

. As regards the authentic traditions that this declaration was 
revealed on the occasion of the last Haj performed by the Holy Prophet 
in 10 A.H., Iam of the opinion that it was at first revealed in 
A.H. 6 as a part of this discourse, but was again sent down to the 
Holy Prophet for its declaration on that suitable occasion. This is 
because this verse is so well knit in this context that it would be 
incomplete without it. Therefore it cannot be imagined that it was 
inserted here afterwards when it was revealed in 10 A.H. I believe 
(and the real knowledge is with Allah) that at the time of its revelation 
its real significance was not realized, therefore in A.H. 10, when the 
whole of Arabia was subdued.and the power of Islam reached its 
zenith, it was again sent down to the Holy Prophet for its declaration 
on the occasion of his last Haj. 

17. Please refer to E.N. 172 of Al-Baqarah. 

18. A subtle point is hidden in this answer. It is meant to set 
right the doubting attitude of some “religious persons,” who regard 
everything as unlawful unless it is explicitly declared to be lawful. 
There was. a need to remove this doubt because it makes people very 
fastidious. So much so that such people begin to demand a complete 
list of lawful things in every sphere of life and look at everything with 
a doubting attitude.’ Those who asked the question did so with the 
intention of obtaining a detailed list of lawful things so that they 
might consider all other things as unlawful. However, the Quran did 
the opposite of it and gave a detailed list of forbidden things and 
made all other good things lawful. This was a great reform, for it set 
human life free from many bondages and opened wide the doors of the 
vast world for mankind. Before its revelation only a limited number 
of things was lawful and the remaining vast world was unlawful, but 
this verse declared a limited number of things unlawful and made the 
remaining vast world lawful. 

“Lawful” has been qualified with “pure” so that impure things 
might not be made lawful just because they have not been included 
in the list of prohibition. As regards the criterion for judging whether 
a thing is pure or not, it should be noted that all those things are pure 
which are not unclean according to any principle of the Islamic Law, 
or which are not offensive to good taste or have not universally been 
regarded as repugnant by cultured people. 

19. Hunting’ animals are dogs, leopards, falcons, hawks and 
other beasts ana biı ول‎ of prey which are trained to chase wild animals 
and catch them for their masters, without mangling them. The game 
of the trained hunting animals is lawful because they do not mangle it 
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and that of the untrained beasts and birds of prey is unlawful because 
they mangle it. 

There is, however, a difference of opinion among the jurists about 
this matter. Imam Shafi‘: and those of his school of. thought are of 


the opinion that if the hunting beast or bird eats a part of what it . 


catches, it becomes unlawful, for this means-that the animal had 
caught the game for itself and not for its master. Im4m Malik and 
those of his school of thought are of the opinion that if the hunting 
bird or beast eats less than one-third of the game, the remaining two- 
thirds or so is lawful for the master. Imam Abū Hanifah and those of 
his school of thought are of the opinion that if the hunting beast cats 
a part of what it catches, the remaining game will become unlawful, 
but if the hunting bird cats a part of it the remaining game will not 
become unlawful because the hunting beast can be trained to catch 
and hold the game for the master without eating anything of it, but 
the hunting bird cannot be so trained. In contrast to these Hadrat 
‘Aliis of the opinion that the game of the hunting bird is absolutely 
unlawful, because it cannot be trained.to catch and hold the game 
for its master without eating something of it. 

20. That is, recite «il بسم‎ (bismillah), ‘‘In the name of Allah,” 
when letting loose the hunting animal for game. According to a 
Tradition, ‘Adi-bin-H ãtim asked the Holy Prophet whether he could 
hunt a game with a hunting dog. The Holy Prophet replied, ‘‘You 
may eat of the game if you recited the name of Allah at the time of 
letting loose the hunting dog, provided that he did not eat of it. In 
the other case you should not eat it because that would mean that the 
dog had really caught it for himself.” Then ‘Adi-bin-Hatim further 
asked, “If I let loose my own dog on the game but afterwards find 
another dog there, what should I do in that case?” The Holy 
Prophet replied, ‘‘Do not eat it because you mentioned the name of 
Allah in relation to your own dog and not the other dog.” 

The verse enjoins that the name of Allah should be mentioned at 
the time of letting loose the hunting animal in order to make the 
game lawful. If, however, the hunted animal is found alive, it should 
be duly slaughtered in the name of Allah. But in case it is not found 
alive, it will be lawful if the name of Allah was mentioned at the time 
of letting loose the hunting animal.. The same applies to hunting with 
arrows. em 

21. “The food of the People of the Book” also includes what has 
„been slaughtered by them. 

“The food of the People of the Book is awin for- you and: your 
food for them” means that there are no restrictions cither on us or on 
them to take food together. The Muslims are permitted to take meals 
with the People of the Book and they with the Muslims. But the 
repetition of the sentence ‘‘all good and pure things have been made 
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lawful for you” is very significant. It shows that the Muslims should 
not partake of their food, if the people of the Book do not observe 
those rules which are essential from the point of view of the Islamic 
Law or if they include unlawful things in their food and drink. 
For instance, if they do not mention the name of Allah over the 
animal they slaughter or mention any other name than that of Allah 
over it, the flesh would be forbidden for the Muslims: Likewise if 
liquor or pork or any other forbidden thing is served, the Muslims are 
not permitted to sit at the same table with them. 

The same rule applies to the food and drink of other non-Muslims 
except that the Muslims are not permitted at all to eat the flesh of 
the animals slaughtered by non-Muslims. Moreover they are permitted 
to eat the flesh of the clean animals, slaughtered by the People of the 
Book only, if they duly pronounced the name of Allah over it. 

22. This refers to the Jews and the Christians. Permission to 
marry frem among the women of the People of the Book alone has 
been given, and that, too, with the provision that they should be chaste 
(muhsan@t). There is a difference of opinion in the details of the 
application of this permission. According to Ibn Abbas, a Muslim 
may marry from among the women of the People of the Book who are 
the subjects of the Islamic State, but is not permitted to marry 
from among the women of the People of the Book living in the regions 
which are at war with the Islamic State or are living in a territory 
of the unbelievers. The Hanafis differ a little from this and consider 
it undesirable, though not unlawful, to marry women from among the 
People of the Book living in a foreign territory. On the contrary, 
Sa‘id bin Musayyab and Hasan Basri are of the opinion that: the 
Command is of a general nature ; therefore there isno need to make 
any kind of distinction between the People of the Book whether they 
are subject of.an Islamic State or living in a foreign territory. 

Besides this there is a difference in the interpretations of the 


word Shat (muhsanat.) According to Hadrat ‘Umar, it refers to 
virtuous and chaste women. That is why he excludes characterless 
women of the People of the Book from this permission. Hasan, 
Sh‘ibi and Ibrahim Nakh‘i are of the same opinion and the Hanafis 
also approve of this. On the other side, Imam Shafi-‘i takes it to 
mean free women of the People of the Book as opposed to slave girls 
from among them. 

23. The warning that immediately follows the permission given 
to marry women from the People of the Book is very significant. The 
Muslim who makes use of this permission has been warned to guard 
his faith and morality very cautiously against the influence of his 
unbelieving - wife. There is genuine danger that his deep love might 
make him a prey to wrong creeds and acts of his unbelieving wife 
and: he might lose both his Faith and morality, or he might adopt 

(Contd. on p. 24) 
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Allah has promised that He will pardon the errors of 
.those who believe and do good deeds, and give them a rich 
reward: As for those who disbelieve and treat the Revel- 
ations of Allah as false, they shall go to Hell. ° 

O Believers, recall to mind the favour which Allah has 
(recently) shown to you : when some people intended to do 
harm to you, Allah restrained their hands from you.” 
Fear Allah in whatever you do for the Believers should 
put their trust in Allah alone. 

Allah had bound the Israelites by a solemn covenant, 
and appointed twelve supervisors?! from among them and 
said, “I am with you; if you establish Salat, pay Zakat 
and believe in My Messengers, and support?? them and give 
a generous loan to Allah, I shall surely wipe out your 
evils from you,34 and admit you into gardens under which 
canals flow. But after this whoso from among ۲ 
adopted the way of disbelief has indeed gone astray from 
the Right Way.” Then they broke their covenant and be- 
cause of this We deprived them of Our mercy and hardened 
their hearts. Now they have become so degenerate that 
they distort the word of the Scriptures so as to change 
their meanings completely : moreover they have forgotten 
the major portion of the teachings given to them and every 
now and then you find out one act or the other of their 
dishonesty. There are only a few of them who are free 
from this vice: (so whatever mischief they do is to be 
expected of them). ‘Yet forbear them and connive at 
what they are doing: Allah likes those people who show 
generosity in their dealings. 

Likewise We bound by a covenant those êlê who 
said, ‘‘We are 2۷۵۶۵2۲۵۰۳2۵ But they, too, forgot much of 
what had been taught to them. So We sowed among them 
seeds of discord, enmity and hatred that shall last up’ to 
the Day of Resurrection, and surely the time will come 
when Allah will tell them of what they had been con- 
triving in the world. 

O People of the Book, Our Messenger has come to you: 
he makes manifest to you many things of the Book which 
you were concealing, and passes over many things.” Light 
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has come to you from Allah and the Book which guides to 
the Truth, whereby Allah leads to the paths of peace™ 
those who seek His pleasure and brings them out of the 
depths of darkness into the Light of His grace and guides 
them towards the Right Way. 


Contd. from p. 217 
such a wrong moral and social attitude which might be against the 
Spirit of his faith. 

24. According to the practice and instructions of the Holy 
Prophet, the washing of the whole face includes the inside washing of 
fhe mouth and the throat, and the nose before proceeding with the 
face. It is also essential to wipe the ears from outside and inside as 
they form a part of the head. The hands should be cleansed first of 
all because the other parts are to be cleansed. with them. 

25, A full bath is essential in case one becomes ‘‘unclean’’ by 
cohabitation or by a discharge of semen during sleep etc. It is for- 
bidden ta touch the Quran or offer Prayer while one is “unclean”, 
(For further details please refer to E.N.’s 67, 68, 69 of An-Nisa). 

26. Please refer to E.N.’s 69 and 70 of An-Nis4. 2 : 

27. Cleanliness of the body is a blessing like the purity of the 
soul. The blessing of Allah becomes complete only when one gets full 
guidance for the purity of both the body and the soul. 

28. The blessing is that Allah has made'’the right way of life 
clear for the Muslims and appointed them to the high position of the 
leadership of the world to guide it on the straight path. 

29. Please refer to E.N’s 164 and 165 of An-Nis&. 

. 36. This refers to the incident that has been related by Hadrat 
‘Abdullah bin ‘Abbds. Some Jews plotted to kill the Holy Prophet 
and some of his eminent Companions in order to give a crushing 
blow ta Islam. Accordingly, they invited the Holy Prophet to a 
dinner. But by the grace of God the Holy Prophet came to know of 
the plot and did not go to the dinner. This incident has been men- 
tioned here by way of introduction, as the address onward is directed 

° towards the Israelites. 

The address, which begins. from here, has two objects. It is 
meant to warn the Muslims to guard against the attitude which the 
People of the Book had adopted towards the covenant they had made 
with God : they had broken the covenant and swerved into wrong and 
eyil ways. Moreover, it also warns the People of the. Book of their 
error and invites them to the Right Way. man 

31. The Arabic word نقیب‎ (nagib) means one who guards and keeps 
a protecting and restraining watch. Allah commanded Moses to 

appoint twelve supervisors from’ among each of the twelve tribes of 
Israel to keep a watch over their affairs in order to: pratect them fram 
irreligious and immorat ways. The Bible also mentions twelve ‘princes 
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` of the tribes of tiieır fathers’ (NUMBERS, 1 : 16) as ‘heads of thou- 
sands in Israel’ but not as supervisors o. religion and morality as is 
implied in the word sagib. 

32. That is, “if you accept the invitation of My Messengers and 
help them in their mission ....” 


33. ‘....agoodly loan to God” is the money spent in His Way. 
Such money has been called a goodly loan in the Quran at several places 
and Allah has very graciously promised to return the loan after 
increasing it manifold, provided that it is a “goodly loan” which “has 

‘been lawfully earned and spent in accordance with the Divine Law 
with good intentions. Inthat case Allah will pay back every farth- 
ing spent in His Way by increasing it manifold. > 

34. Allah “wipes out” evils in two ways: (1) When a person 
adopts the Right Way and follows the Divine Guidance in thought and 
action, his soul begins to purify itself and his life begins to be clean of 
many evils. (2) But if, in spite of this, he does not attain the high 
rank of perfection as a whole, and still has some evils left in him, 
Allah, by the exercise of His grace, will not take him to task and will 
“wipe out” these from his account. This is because Allah is not hard 
and strict in taking account of minor evils, provided that the person 
sincerely accepts the fundamental Guidance and begins to reform 
himself accordingly. 

35. The significance of ‘‘.. . . he has indeed gone astray from the 
Right Way” is that at first he found the Right Way and then lost it 
and strayed into paths of ruin. | 

“The Right Way” does not fully express the meaning of السبیل‎ ol gao 

““sawûã-"as-sabtl’’). It is that way of life which enables a man to develop 
harmoniously all his powers, faculties, and abilities : which . satisfies 
all his cravings, urges and feelings and the demands of his body and 
soul in a congenial manner : which guides him rightly to keep balanced 
the multifold complex relations with other human beings : which 
leads him individually and collectively to exploit and use equitably 
the natural. resources for his own good and that of humanity. In 
short, it.is‘that way of life which enables the individual and the. 

. society to solve spiritual, moral, social, physical, economic, political 
and international problems in,a straight,. smooth, even and just 
manner.. _ ` > ۱ ۱ 

It is obvious that man with his limited powers and intellect cannot 
by himself solye these problems, as he is simply incapable of com- 
prehending at one and the same time all the aspects of human. 
problems so as to weigh .and estimate their relative importance and 
judge between the: different courses before him. That is why, whenever 
he has. tried to plan a way of life for himself, he has utterly failed to 
do, justice to his own, self or his society, and made a. mess of all . his 
affairs and problems, and created a state of chaos everywhere. This 
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is because with his narrow vision he becomes so absorbed in one basic 
need out of many and one problem out of many that he loses sight of 
all others and neglects them intentionally or un-intentionally. As a 
result of this, life loses its balance and begins to rush towards one 
extreme. When this state of affairs becomes unbearable, one of the 
neglected needs or problems takes hold of man and life begins to 
rush towards another extreme with the same destructive result. In 
this way, life goes on running from one extreme to the other and man 
never finds the balanced middle way which is ‘‘The Right Way”, 
because all the ways planned by him keep running in wrong directions 
from one extreme to the other. 

As has been pointed out, man cannot plan that right way which 
may lead him clear of the pitfalls of 


aê r خی‎ the myriad wrong and crooked ways ; 
eee so Allah has very graciously made 


arrangements for showing the right 
way to mankind. He sent His 
Messengers with Guidance to lead 
mankind to the right way to real 
success in this world and in the Here- 
after; and the one who loses this 
way will go wrong here and act 
wrongly, and inevitably go to Hell in 
the next world, for all the wrong 
ways lead to Hell. In this connec- 
tion, it will be pertinent to point 
"E ; out the blunder that has been com- 

mitted by some so-called philoso- 

phers. When they noticed that human life was continually running 

between two extremes, they came to the wrong conclusion that the 

Dialectical process was the natural way of the evolution of human 

progress. According to them, internal contradications are inherent 

in all things and the struggle between these opposites and their 

synthesis constitutes the contents of the process of development. 

They apply the Dialectical methods to the study of social life and 

come to the wrong conclusion that the same is the right way of 

evolution. Accordingly they start with a thesis of an extreme nature 

for the solution of a problem and go on rushing away from the Right 
Way towards one extreme till they discover,to their dismay, that in 
this process gross injustice has been done to some other equally 
important problems. Then they turn back with the antithesis of the 
first theory and presume that the synthesis of the two will help evolve 
its right solution. Though it is true that the struggle between the 
two opposite -theories helps them approach the Right Way, yet they. 
cross it rapidly towards the other extreme because they do not believe 


Al-Ma’idah: V 


in Divine. Guidance which alone can ‘make one firmly adhere to it. 
Then they do gross justice to some other problems and the same 
process is repeated over and over again. If such short-sighted philo- 
sophers had not rejected God and religion and made an impartial 
study of the Quran, they would have discovered to their joy that the 
Right Way is the straight path, leading to the human evolution, and 
not the myriad crooked and curved paths. Thus they would have 
saved mankind from continually rushing aimlessly between extremes. 

36. It is wrong to presume that the title Nagdrd pertains to 
Nazareth, the home of Jesus. ln fact, its root is nugrat (help). The 
Christians have been called Naşûrî (helpers) for the reason that when 
Jesus asked, ‘‘Who will be my ansar (helpers) in the cause of Allah ?” 
his disciples answered, “We are Allah's انصار‎ (helpers)”. LXI: 14. 
The Christian writers got the wrong impression that the Quran con- 
temptuously calls the Christians Nasārā because of the apparent 
similarity between Naşara and Nazarenes, a sect of early Christians 
who were contemptuously called Nazarites. But the Quran makes it 
clear here that the Christians themselves said, “We are 2۷۵۵۵۲۸. It 
is obvious that the Christians never called themselves Nazarites. 

In this connection, it may also be noted that Jesus Christ never 
called his disciples ‘‘Christians’’ or ‘‘Messiahites,” for he had not come 
to found a new religion after his own name, but had come to revive 
the same religion that Moses and other Prophets before him (and after 
him) had brought. Therefore he did not form any new community 
other than that of the Israelites : nor did they live like a new one; 
nor did they adopt a distinctive name or symbol for themselves. 
They used to go to the Temple (Jerusalem) for prayer along with the 
other Jews and considered themselves to be bound by the Mosaic Law. 
(Please refer to the Acts, 3 : 1, 10: 14, 15 : 1 & 5, 21 : 21). 

Later on the process of separation began from two sides. On the 
one side St. Paul, a follower of Prophet Jesus, put an end to the 
observance of the law and declared that the only thing needed for 
salvation was belief in Messiah. On the other side, the Jewish rabbis 
cut off the followers of Christ by declaring them to be a misguided. 
sect. But in spite of this separateness, at first the sect bore no dis- 
tinctive name. The followers of Christ called themselves by different 
names, such as disciples, brethren, believers, saints etc. (Please refer 
to the Acts, 2 : 44, 4 : 32, 9 : 26, 11 : 29, 13 : 52, 15 : 1 & 23, Romans, 
15 : 45, and Corinthians, 1:12). But the Jews called them con- 
temptuously and tauntingly, the Galileans or the sect of the Nazarenes, 
(Luke, 13 : 2, The Acts, 24:5) because of the Roman Province of 
Galilee in which Nazareth, the birth place of Jesus, was situated. 
These names, however, did not become current as the permanent 


names of the followers of Christ. 1 
(Contd. om p. 30) 
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Indeed they committed blasphemy, who „said, “The 
Messiah, son of Mary, is verily God.” O Muhammad, 
say to them, “If Allah chose to destroy the Messiah, Mary’s 
son, and his mother and all the dwellers of the earth, who 
has the power to prevent Him from this? For, to Allah 
belongs the Kingdom. of the Earth and the Heavens and 
all that is between them: He creates whatever He wills*® 
and has power over everything.” 

۱ The Jews arid the Christians say, “We are the sons of 
Allah and His beloved ones.’’ Ask them, ‘‘Why then does 
He punish you for your sins ? In fact, you are also human 
beings like other human beings He has created. He for- 
gives whomever He wills and punishes whomever He wills. 
To Allah belongs the Kingdom of the Earth and the 
Heavens, and all that is therein and all shall return to Him.” 

O People of the Book, this Messenger of Ours has come 
to you and is making clear to you the teachings of the 
Right Way after a long interval during which there had 
come n> Messengers, lest you should say, “No bearer of 
good 1.2ws nor warner came to us. Lo, now the bearer of 
good news and warner has come.+And Allah has power 
over everything.” 41 

Call tu mind the time when Moses said to his people, 
“O my people, remember the favour which Allah bestowed 
upon you: He raised up Prophets from among you and 
made you rulers and gave you that which had not been 
given to anyone in the world.4 O my people, enter the 
Holy Land that Allah has destined for you, and, do not 
turn your backs or you will turn about losers.” They 
replied, “O Moses, in that land dwell mighty people ; there- 
fore we are never going to enter it till they leave it ; if, 
however, they leave it we are ready to enter it.”. Among 
those, who were filled with fear, there were two 85 
whom Allah had blessed with His favour : they said, “Make 
your way into the gate against those mighty people ; when 

‘you enter it, you will surely be victorious. Trust in Allah, 
if you are true believers.” But even then they replied, 0 
Moses, we are never going to enter it so long as they remain 
therein. Therefore, ga, both you and your Lord, and fight : 
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we will stay here.” At this Moses cried, “My Lord, I have 
no power over anyone but myself and my brother : so set 
us apart from these disobedient people.” Allah replied, 
“Very well, they are forbidden this land for forty years, 
during -which period they shall wander homeless on the 
earth“: so do not grieve at all for these disobedient 
people.’’¢? 

Contd. from p. 27) 

As a matter of fact, the disciples were called Christians first in 
Antioch, when Barnabas and Paul went there in 43-44 A.D. to preach 
the Gospels. (The Acts, 11:26). Though this name was also given 
to them contemptuously by their enemies, yet, by and by, their 
leaders accepted this, saying, ‘‘If ye be reproached for the name of 


' Christ, happy are ye, ....if any man suffers as a Christian, let him 


not be ashamed.” (1 Peter, 4: 16). At long last, they lost the feel- 
ings that the name “Christian” was a bad title that had been given to 
them by their enemies. 

Thus it is clear that the Quran has not called them Christians 
because of the contempt associated with it, but has called them Ansar 
(helpers) in order to remind them that they were the name-sake of 
those disciples of Jesus who had responded to his invitation and said, 
"We are helpers of Allah.” Is it not an irony that instead of being 
grateful to the Quran fór-giving them their name, the Christian mis- 
sionaries of today should bear a grievance against it for not calling 
them ‘‘Christians’’ ? 

37. That is, ‘‘He makes known many things which you were dise 
honestly keeping back from the Scripture, for these are essential for 
the establishment of the true Faith, but disregards many other such 
things for there is no real need to disclose them.” 

38. “Allah leads to the paths of peace” those who intend to walk 
in the Light of the Book of Allah and the Sunnah of His Prophet. 
They remain safe from wrong notions, wrong thoughts and wrong acts 
and their consequences, because at every cross-road they come to 
know the safe way with the help of that light. 

39. The Christians were guilty of blasphemy in regarding Jesus as 
God and worshipping him as such. This was the result of the error 
they committed in regarding Jesus as the union ‘of man and God, for it 
made his personality an enigma, which their scholars have not been 
able tg solve in spite of their verbosity and argumentations, The more 
they tried to solve it the more complicated it became. Those who 
were impressed by the human aspect of this complex personality made 

him the son of God and one of the Trinity, while others, who were 
impressed by the Divine aspect of his personality, declared him to be 


the incarnation of God and worshipped him as such. There were still l 


(Contd on p. 32) 
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Map showing the places that the Israelites visited dur- 
ing their homeless wanderings in the Sinai Peninsula after 
their Exodus from Egypt : 
(Sirah Al-Ma'idah, page 29—vv. 20-26) 


RED SEA 


Explanation : Prophet Moses led the Israelites out of Egypt and 
brought hem to Mount Sinai by the way of Marah, Elim and 
Rephidim in the Sinai Peninsula. Here he stayed for a little over a 
year and received most of the Commandments of the Torah. Then 
he was commanded to lead the Israelites towards Palestine and 
conquer it, for that land was to be given to them as an inheritance. 
So, he led them through Taberah and Hazeroth and came to the 
desert of Paran from where he despatched a deputation of the promi- 
nent Israelites to spy out Palestine. The deputation returned after 
forty days and made their report at Kadesh. Except for the encourag- 
ing picture presented by Joshua and Caleb, the report marde by the 
other members was so disappointing that the Israelites cried out in 
disgust and refused to march on to Palestine. Thereupon Allah 
decreed that they would wander about for forty years in the wilder- 
ness and none of their older generation except Joshua and Caleb would 
see Palestine. Thus, the Israelites wandered homeless in the wilder- 
ness of Paran, Shur and Zin, fighting and struggling agtainst the 
Amalekites, the Amorites, the Edomites, the Midianites and the 
Moabites. When the period of forty years was coming to an end, 
Prophet Aaron died in Mount Hor, near the border of Edom. At 
about this time, Prophet Moses entered Moab at the head of the Israel- 
ites and conquering the whole area, reached Heshbon and Shittim. 
Here he also died in the mountains of Abarim. After him Joshua, 
his first successor, crossed river Jordan from the east and captured 
Jericho, the first Palestinian city to fall to the Israelites. Later the 
whole of Palestine was conquered by them within a short period. 

Ailah (Aqaba of the present day) in this map is the place where 
probably the well-known incident of the Sabbath-breakers, as men- 
tioned in 11 : 65 and VII : 166, took place. 
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(Contd. from 7 30( 
others who tried to adopt the middle course between the two extremes 
and spent all their abilities to prove the impossibility that Jesus was 
both man and God at one and the same time and that God and the 
Messiah were two separate beings, but at the same timea single being. 
(Please refer to E.N.’s 212-215 of An-Nis8&). 


40. “He creates whatever He wills” implies that the miraculous . 


birth of Jesus was merely one of God’s countless wonderful manifesta- 
tions, and that this and his moral excellence and his miracles should 
not mislead the Christians to regard the Messiah as God. It was 
their shortsightedness that they did not consider the other créations 


of God which were even more wonderful than the creation of Jesus . 


and foolishly made him God. They forgot that His power has no 
bounds and seeing the miracles performed by a wonderful creation of 
the Creator they began to regard him as a creator : whereas wise men 
see the All-Powerful Creator in the wonders of His Creation and get 
the light of Faith from them. 

41. In this context, the sentence is very comprehensive and 
significant and has double meanings. One meaning is that God Who 
had the power of sending ۰ bearers of good news and warners before, 
has now appointed Prophet Muhammad (peace be upon him) for the 
same mission and He has the power to do so. The other meaning is 
that they should bear in mind that if they do not obey the bearer of 


good news and warner, Allah is All-Powerful and is able to inflict on 


them any punishment He likes without any hindrance. 

۰42. This refers to the past- glory of the Israelites they enjoyed at 
a much earlier period before the advent of Moses. .On the one hand, 
Prophets of the high rank of Abraham, Isaac, Jacob and Joseph were 
raised among the Israelites ; on the other,. they won great political 
power in Egypt during the time of Prophet Joseph and after him. 


For a long time they remained the greatest rulers of their time in the ` 


then civilized -world,.and their currency was in circulation not only 
in Egypt but also in the countries around it. 

In contrast to the general belief that the glory of the Israelites 
begins with the advent of Prophet Moses, the Quran makes it clear 
here that the period of their real glory had passed long before him and 
he himself was holding that period before his people as an instance of 
their glorious past. 

- 43. By Holy Land is it dant Palestine, which had been the home 
of Prophets Abraham, Isaac and Jacob. When the Israelites left Egypt 
for good, God allotted this land to them and commanded them to 
conquer it. 

44. Thisspeech was made by Prophet Moses when two years after 
their exodus from Egypt, the Israelites were encamping in the desert of 
Paran which lies in the Sinai Peninsula near the junction of the 


` Narthern boundary of Arabia and the Southern boundary of Palestine. 
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45. It may mean that the two persons were from among those who 
were filled with the fear of the people or from among those who were 
God-fearing pcople. 

46. The details of their homeless wandering can be had from the 
books, NUMBERS, DEUTERONOMY and JOSHUA, of the BIBLE. 
In brief, it is this : “Prophet Moses despatched twelve chiefs of Israel 
from the desert of Paran to spy out the Holy Land. Accordingly, 
they spied it out and returned at the end of forty days and made a 

‘report before all the congregation of Israel. They said, “Surely it 
floweth with milk and honey...... Nevertheless the people be strong 
that dwell in the land : (and) We be not able to go up against (them) 
sessi and all the people that we saw in it are men of a great stature. 
And there we saw the ‘giants, the sons of Anak, which come of the 
giants : and we were in our own sight as grasshoppers and so we were 
in their sight.” At this, all the community wailed aloud and said, 
“Would God that we had died in the land of Egypt: or would God 
we had died in this wilderness ! And wherefore hath the Lord brought 
us unto this land, to fall by the sword that our wives and our children 
should be a prey ? Were it not better for us to return into Egypt ?” 
But Joshua and Caleb, who had been among the twelve spies, 
rebuked the community for its cowardice. Caleb said, ‘‘Let us go up 

_ at once and possess it ; for we are well able to overcome it.” Then 
both declared, “If the Lord delight in us, then He will bring us into 
this land and. give it us...... Only rebel not ye against the Lord, 
neither fear ye the people of the land... . and the Lord is with us : 
fear them not. But all the congregation stoned them with ۳ 
At last God became wrathful at their continuous misbehaviour and 
decreed, “Doubtless ye shall now wander in the wilderness forty years 
‘until all that were numbered of you... . from twenty years old and 
upward shall fall as carcasses in this wilderness, (and) your littlé 
ones (grow young)-....them will I bring in and they shall know the 
land....’’ According to this Divine decree, they took 38 years to 
reach Jordan from the desert of Paran. During this period all those 
who were young at the time of the exodus from Egypt died and after 
the conquest of Jordan Prophet Moses also died. After this, during 
the time of Prophet Joshua, son of Nun, the Israelites were able to 
conquer Palestine. 

47. The incident contained in vv. 20-26 has been cited here with 
the special object to warn the Israelites. They have been reminded 
that they disobeyed Moses and swerved from the right path and 
showed cowardice and were consequently condemned to wander 
homeless for forty years but if. they persisted in their attitude of 
rebellion against the mission of Prophet Muhammad (Allah’s peace be 
upon him), the chastisement shall be much more severe than that. 
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And tell them accurately the story of the two sons of 
Adam. When the two offered their sacrifices, the offering 
of the one was accepted but that of the other was not 
accepted. The latter said, “I will kill you.” The other 
answered, “Allah accepts the offerings of the pious people 
only.4® Even if you stretch your hand to kill me, I shall 
not lift my hand to kill you,* for I fear Allah, the Lord of 
the Universe ; I would rather prefer that you should bear 
the burden of my sin as well as of your own sin,® and be- 
come a dweller of Hell ; this is the just retribution of the 
iniquity of the aggressors.” Even after this his evil soul 
prompted him to slay his brother without the slightest 
compunction: so he killed him and became one of the losers. 
Then Allah sent a raven which began to scratch the ground 
to show him how he might hide the corpse of his brother. 
Seeing this, he cried, “Woe be tome! I have not been 
able to do even as this raven has done and so devise a plan 
of hiding the corpse of my brother.’ After this he be- 
came very remorseful of what he had done.® 

That was why We prescribed for the children of Israel: 
“He who killed any person, unless it be a person guilty of 
man-slaughter, or of spreading chaos in the land, shouid be 
looked upon as though he had slain all mankind, and he 
who saved the life of any person should be regarded as 
though he had given life to all mankind.’’** But the majo- 
rity of them went on committing excesses in the land even 
after Our Messengers came to them one after the other with 
clear directions. ۱ 

The punishment of those who wage war against Allah 
and His Messenger and run about to spread mischief in the 
122066 is this : they should be put to death or crucified or 
their alternate hands and feet should be cut off, or they 
should be banished from the 1280.56 This is the disgrace 
and ignominy for them in this world and there is in store 
for them a harsher torment in the Hereafter, except those, 
who repent before you have power over them for you 
should know that Allah is Forgiving and Compassionate.” 

O Believers, fear Allah and seek the means of winning 
His’ pleasure and exert your utmost in his way® so that 


36 The Meaning of the Q...an > 


you may attain true success. Note it well that those, who 
have adopted the way of disbelief, shall not escape retribu- 
tion for even if they possessed all the wealth of the earth 
-and the like of it with it and offered it as ransom to redeem 
themselves from the torment of the Day of Resurrection, 
that will not be accepted from them and they shall receive 
a painful punishment. 


48. That is, “It is no fault of mine that your sacrifice has not 
been accepted ; it is because you lack piety. ‘You should, therefore, 
try to foster piety in yourself instead of making an attempt at slaying 
me.” 

49. It docs not mean: “If you attempt to kill me, I will sit with 
folded hands before you, ready to be killed without any resistance.” 
What it means is this : “You may cherish evil intentions of murdering 
me, but I will not ; you may make schemes for my murder but I will 
do nothing to forestall you, even after knowing that you are making 
preparation for my murder.” In this connection, it should be under- 


stood clearly that it is not virtue to offer oneself for murder, nor is it a ° 


virtue to refrain from resisting an aggressive attack. True virtue is 
that one should not plan the murder of an enemy though he might be 
in search of an opportunity to kill the one. A virtuous man would 
rather prefer like the noble son of Adam that the enemy might be the 
aggressor and not he. 

50. That is, “I would rather prefer that you alane should be 
guilty of the sin of cherishing evil intentiong of slaying me thau that 
I should also be guilty of the same thing. Thus you shall bear the 
burden of your own sin of aggression and of the injury I might inflict 
on you in self-defence.” 

51. Thus Allah warned the erring son of Adam of his ignorance 
and folly through a raven. And when once he became aware of the 
fact that the raven was better equipped for hiding the dead body, he 
was not only filled with remorse on this account but also began to 
feel that he had done an evil deed by slaying his brother. This is 


implied in “After this he became very remorseful of what he had 


done.” 
52. The story of the two sons of Adam has been related here to 


reproach the Jews in a subtle manner for their plot to kill the Holy 
Prophet and some of his eminent Companions. (Please refer to E.N. 
30 of this Surah). ۱ 

The similarity between the two events is quite obvious. The 
Jews plotted against the Holy Prophet and his Companions for the 
same reason for which the erring son of Adam had slain his pious 


brother. The Jews became jealous of the Holy Prophet and’ his 
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Companions because God withdrew His Favour from the People of the 
Book and bestowed it upon the un-lettered Arabs just because the 
former lacked piety and the latter were God-fearing. Instead of 
considering the matter coolly and considering why they had been con- 
demned and making up for their error which had brought God’s wrath 
on them, they plotted to kill those people whom God had blessed with 
His favours. And they did so in spite of the fact that they knew it 
well that their evil reaction could not win the favour of Allah but 
would make them even more condemnable than before. 


53. That is, “Allah enjoins the Israelites to refrain from murder 
because they are showing the same murderous symptoms as were 
shown by the cruel son of Adam. That is why such strict checks on 
murder were applied.” But the, pity is that these precious instruc- 
tions are not found in the present Bible. The Talmud, however, says, 
“To him who kills a-single individual of Israel, it shall be reckoned 
as if he had slain the whole race and he who preserves a single 
individual of Israel, according to the Book of Allah he preserves the 
whole world.” It also says that a judge of the Israelites in a case of 
murder would warn the witness saying, ‘‘To him who kills a” single 
individual of Israel, it shall be reckoned as if he-has slain the whole 
race.” 


54. This is to emphasize the sanctity of human life : it is esscntial for the 
preservation of human life that each and everyone should regard the life of 
the other as sacred and help to protect it. The one who takes the life of 
another without right, does not commit injustice to that one alone, but also 
proves that he has no feelings of mercy for others. Hence he is most surely 
the enemy of the whole human race, for if every individual suffered from the 
same kind of hard-heartedness, the whole human race would come to an end. 
On the contrary, if one helps to preserve a single human life, he is indeed a 
helper of all mankind for he possesses those qualities upon which depends 
the survival of the whole human race. 

55. Here “the land” refers to that country or territory in which the 
maintenance of law and order is the responsibility of the Islamic State and 
“to wage war against Allah and His Messenger” is to wage war against the 
righteous system of government established by the Islamic State. As Allah 
likes that such a system of government should be established, He sent His 
Messenger to establish an equitable system of government, which should 
guarantee peace and justice to human beings, to animals, to trees, to 
vegetation and to everything in the earth, which may enable human beings to 
develop to the fullest their natural capabilities ; which should exploit natural 
resources of the earth for the true progress and improvement of humanity 
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They will wish to get out of the fire of Hell but shall nct 37 
be able to come forth from it and theirs shall’ be an ever- 
lasting torment. 

As for the thief, whether man or woman, cut off the 38-4C— 
hand® of either of them: it is the recompense for what they 
have earned, and an exemplary punishment from Allah; 
Allah is All-Powerful, All-Wise. But whoso repents after: 
his iniquity and reforms himself, -Allah will. surely turn 
towards him with his favour ;* Allah is Forgiving and 
Compassionate. Do you not know that Allah is the So- 
vereign of the Kingdom of -the Heavens and the Earth ? 
He may punish whom He wills and may pardon whom He 
wills ; He has power over everything. 

O Messenger, let not those people who are striving hard 41 
in the way of disbelief,** grieve you, whether they be from 
those who say with their mouths, ‘‘We believe,” but their 
hearts do not believe, or from among those who have 
become Jews ; for the latter eagerly listen to lies® : they 
spy for other people who- have never had any chance of 
coming to you“ : they twist the words of Allah’s Book out 
of their context in order to distort their proper meaning® : 
they say to the people, “If you are enjoined to observe 
such and such teaching accept it ; if it is other than this, 
reject: it.” You can do nothing to save from Allah’s 
punishment a man whom Allah wills to put to trial”? : such 
people are those, whose hearts Allah does not will to 
purify* : there is ignominy fer them in this world and a 

. grievous punishment in the Hereafter. 

They are listeners to falsehood and greedy devouters of 42-43 
the forbidden.’ If, therefore, they come to you (with their 
cases,) you may judge between them or refuse to do so : for 
even if you refuse, they will not be able to do any harm to 

“you, but if you ‘judge between them, then judge with 
justice, for Allah loves those who act justly.*—Yet how 
is it that they make you their judge; when they themselves 
possess the Torah, in which there is Allah’s judgement, and 

__— even then they are turning away from it ? In fact, these 
1۳60۴16 have no Faith. 
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They will wish to get out of the fire of Hell but shall noct 37 
be able to come forth from it and theirs shall be an ever- -> 
lasting torment. 

As for the thief, whether man or woman, cut off the 38-40 
hand® of either of them: it is the recompense for what they 
have earned, and an exemplary punishment from Allah ; 
Allah is Aljl-Powerful, All-Wise. But whoso repents after. 
his iniquity and reforms himself, -Allah will surely turn 
towards him with his favour ;* Allah is Forgiving and 
Compassionate. Do you not know that Allah is the So- 
vereign of the Kingdom of ‘the Heavens and the Earth ۶ 
He may punish whom He wills and may pardon whom He 
wills ; He has power over everything. 

O Messenger, let not those people whoare striving hard 41 
in the way of disbelief,*? grieve you, whether they be from 
those who say with their mouths, ‘‘We believe,” but their 
hearts do not believe, or from among those who have 
become Jews ; for the latter eagerly listen to lies® : they 
spy for other people who- have never had any chance of 
coming to you“ : they twist the words of Allah’s Book out 
of their context in order to distort their proper meaning® : 
they say to the people, “If you are enjoined to observe 
such and such teaching accept it ; if it is other than this, 
reject: it.” You can do nothing to save from Allah’s 
punishment a man whom Allah wills to put to trial? : such 
people are those, whose hearts Allah does not will to 
purify* : there is ignominy for them in this world anda 
- grievous punishment in the Hereafter. 

They are listeners to falsehood and greedy devourers of 42-43 
the forbidden.** If, therefore, they come to you (with their 
cases,) you may judge between them or refuse to do so : for 
even if you refuse, they will not be able to do any harm to 
you, but if you judge between them, then judge with 
justice, for Allah loves those who act justly.*—Yet how 
is it that they make you their judge; when they themselves 
possess the Torah, in which there is Allah’s judgement, and 
even then they are turning away from it 3 In fact, these 
people have no Faith. 
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Contd. from p. 37] 

and not for its destruction. It is obvious that any attempt. big or 
„small, to undermine or overthrow such an established system, 1s. 
in reality a war against Allah and His Messenger. . It does not 
make any difference whether that mischief is created: by- criminals 
and murderers who cause disorder in the settled 'and peaceful society, 
or by. armed forces who attempt to overthrow the Islamic State and. 
establish some corrupt un-Islamic system instead. And every sovereign 
treats such a violation directed against his authority or against any 
of his officials as war against himself. 

56. An abstract of these alternative punishments has been given. 
for the benefit of the judge so that he may exercise his discretion 
and award punishment according to the nature and extent of the 
crime. The real object of this is to show that any attempt, by any 
person residing in the Islamic State, to overthrow its government is 
high treason and a most heinous crime, and that the offender is liable 
to be awarded any of these capital punishments according to the 
circumstance. i 

` 57. This implies that if they have refrained from creating mis- 
chief and from making any attempt at overthrowing the righteous 
system; and have shown by their conduct that they are peace-loving 
and law-abiding good citizens, none of the above mentioned punish- 
ments will þe inflicted upon them, even if they might have committed 
any of the crimes before their repentance. They would, however, be 
liable to þe called to account in a court of law for any offence against 
any individual, such as murder, theft etc., but they will not be tried 
for any previous offence of treason or rebellion or war against Allah 
and His Messenger. 

58. That is, “Seek all those means that help obtain Allah’ s 
nearness and ۳185 ۳ 

59. ‘‘Exert your utmost” does not fully convey the meaning of 
Jahida. It implies that the Believers should struggle against all the 
forces that stand in the way of Allah, as if to say, “You can please 
Allah and win His favour only if you exert your utmost in the way of 
Allah : struggle hard against all the persons, parties and . forces. which 
stand in Allah’s way, which hinder you from Allah’s way to turn you 
away from it, which do not let you follow Aliah’s way as His servants 
and force you to become their servants or servants of others. Such ` 
exertion and struggle will lead you to true success and become the 
means of obtaining the nearness of Allah.” 

Thus it must have become clear that this ‘verse exhorts the | 
Believer to fight his enemies on all fronts. On one side, he confronts 
Satan and a host of his followers, and on the second, his own self and 
its alluring temptations. On the third side, he has to fight many 
deople who have swerved from the way of God, and with whom he is 
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bound by close social, cultural and economic relations. On the fourth 
side, he is required to oppose all those religious, cultural and political 
svstems that are founded on rebellion against God and force people 
to submit to falsehood instead of the Truth. Though these enemies 
employ different weapons, they all have one and the same object in 
view, that is, to subdue their victims and bring them under their own 
subjection, It is obvious that true success can only be achieved if 
one becomes wholly and solely a servant of God and obeys Him openly 
and also secretly, to the exclusion of obedience to all others. Thus 
there is bound to be a conflict with all the four enemies. Therefore 
the Believer cannot achieve his object unless he engages himself with 
all these hostile and opposing forces at one and the same time and at 
all events, and removing all these hindrances marches onwards on 
the way of Allah. 

60. One hand of the thief (and not both hands) is to be cut off, 
and the consensus of opinion is that the right hand should be cut off 
for the first theft. 

The Holy Prophet has excluded an act of breach of trust from 
theft and decreed that the hand of the one guilty of this is not to be 
cut off. This shows that an act of theft is committed only when a 
person wrongfully takes away goods from the custody of another and 
brings them into his own possession. 

The Holy Prophet has also decreed that a hand is not to be cut 
off for the theft of a thing whose value is less than that of a shield. 
At that time the price of a shield according to (a) ‘Abdullah-bin-‘ Abbas 
was ten dirhams, (b) Ibn-i-‘Umar three dirhams, (c) Hadrat ‘A-’ishah 
one-fourth of a dindr. That is why there has been a difference of 
opinion among the Jurists in regard to the minimum limit for theft 
for the cutting off of a hand. According to Im4m Abu Hanifah it 

is ten dirhams and according to I mams Malik, Shafiti and Ahmad it 
is one-fourth of a dinar. (At that time a dirham was equal to the 
value of three maskas and 1} ratlis of silver, and one-fourth of a 
dinār was equal to three dirhams). 

Moreover, there are many things for the theft of which the hand 
is not to be cut off. For instance, the Holy Prophet directed, ‘‘The 
hand should not be cut oft for the theft of fruits and vegetables,” and 
“There should be no cutting off of hand for the theft ۶ 
According to a Tradition from Hadrat ‘A-’ishah, “Hands were not 
cut off for the theft of paltry things during the time of the Holy 
Prophet (Allah's peace be upon him).” Caliphs ‘Uthman and ‘Ali 
decreed and no Companion disagreed that a hand is not to be cut off for 
the theft of a bird. Moreover, Caliphs ‘Umar and ‘Ali did not cut off 
a hand for a theft from the Public Treasury and there is not mention 
of any kind of disagreement among the Companions about this also. 

That is why the Jurists have not included different things in the 
list of those for the theft of which hands should be cut off. According 
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They will wish to get out of the fire of Hell but shall not 
be able to come forth from it and theirs shall be an ever- 
lasting torment. 

As for the thief, ی‎ man or woman, cut off the 
hand® of either of them: it is the recompense for what they 
have earned, and an exemplary punishment from Allah ; 
Allah is All-Powerful, All-Wise. But whoso repents after. 
his iniquity and reforms himself, -Allah will surely turn 
towards him with his favour ;* Allah is Forgiving and 
Compassionate. Do you not know that Allah is the So- 
vereign of the Kingdom of ‘the Heavens and the Earth ? 
He may punish whom He wills and may pardon whom He 
wills ; He has power over everything. 

O Messenger, let not those people whoare striving hard 
in the way of disbelief, grieve you, whether they be from 
those who say with their mouths, “We believe,” but their 
hearts do not believe, or from among those who have 
become Jews ; for the latter eagerly listen to Jies® : they 
spy for other people who: have never had any chance of 
coming to you“ : they twist the words of Allah’s Book out 
of their context in order to distort their proper meaning“ : 
they say to the people, “If you are enjoined to observe 
such and such teaching accept it ; if it is other than this, 
reject: it.” You can do nothing to save from Allah’s 
punishment a man whom Allah wills to put to trial® : such 
people are those, whose hearts Allah does not will to 
purify® : there is ignominy fer them in this world and a 
. grievous punishment in the Hereafter. 

They are listeners to falsehood and greedy devourers of 
the forbidden. If, therefore, they come to you (with their 
cases,) you may judge between them or refuse to do so : for 
even if you refuse, they will not be able to do any harm to 
“you, but if you judge between them, then judge with 
justice, for Allah loves those who act justly.*"—Yet how 
is it that they make you their judge; when they themselves 
possess the Torah, in which there is Allah’s judgement, and 
even then they are turning away from it ? In fact, these 
people have no Faith. 
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Contd. from $. 37) 

and not for its destruction. It is obvious that any attempt. big or 
«small, to undermine or overthrow such an established system, 1s. 
in reality a war against Allah and His Messenger. ۰ It does not 
make any difference whether that mischief is created: by: criminals 
and murderers who cause disorder in the settled ‘and peaceful society, 


or by armed forces who attempt to overthrow the Islamic State. and 


establish some corrupt un-Islamic system instead. And every sovereign 
treats such a violation directed against his authority or against any 
of his officials as war against himself. 

56. An abstract of these alternative punishments has been given- 
for the benefit of the judge so that he may exercise his discretion 
and award punishment according to the nature and extent of the. 
crime. The real object of this is to show that any attempt, by any 
person residing in the Islamic State, to overthrow its government is 
high treason and a most heinous crime, and that the offender is liable 
to be awarded any of these capital punishments according to the 
circumstance, 

57. This implies that if they have refrained from creating mis- 
chief and from making any attempt at overthrowing the righteous 
system, and have shown by their conduct that they are peace-loving 
and law-abiding good citizens, none of the above mentioned punish- 
ments will be inflicted upon them, even if they might have committed 
any of the crimes before their repentance. They would, however, be 
liable to be called to account in a court of law for any offence against 
any individual, such as murder, theft etc., but they will not be tried 
for any previous offence of treason or rebellion or war against Allah 
and His Messenger. 

58. That is, “Seek all those means that help obtain Allah’ s 
nearness and ۳185 ۳ 

59. “Exert your utmost” does not fully convey the meaning of 
Jahida. It implies that the Believers should struggle against all the 
forces that stand in the way of Allah, as if to say, “You can please 
Allah and win His favour only if you exert your utmost in the way of 
Allah : struggle hard against all the persons, parties and . forces. which 
stand in Allah’s way, which hinder you from Allah’s way to turn you 
away from it, which do not let you follow Allah's way as His servants 


and force you to become their servants or servants of others. Such 


exertion and struggle will lead you to true success and become the 
means of obtaining the nearness of Allah.” 


Thus it must have become clear that this verse exhorts the , 


Believer to fight his enemies on all fronts. On one side, he confronts 
Satan and a host of his followers, and on the second, his own self and 
its alluring temptations. On the third side,. he has to fight many 
deople who have swerved from the way of God, and with whom he is 
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bound by close social, cultural and economic relations. On the fourth 
side, he is required to oppose all those religious, cultural and political 
systems that are founded on rebellion against God and force people 
to submit to falsehood instead of the Truth. Though these enemies 
employ different weapons, they all have one and the same object in 
view, that is, to subdue their victims and bring them under their own 
subjection. It is obvious that true success can only be achieved if 
one becomes wholly and solely a servant of God and obeys Him openly 
and also secretly, to the exclusion of obedience to all others. Thus 
there is bound to be a conflict with all the four enemies. Therefore 
the Believer cannot achieve his object unless he engages himself with 
all these hostile and opposing forces at one and the same time and at 
all events, and removing all these hindrances marches onwards on 
the way of Allah. 

60. One hand of the thief (and not both hands) is to be cut off, 
and the consensus of opinion is that the right hand should be cut off 
for the first theft. 

The Holy Prophet has excluded an act of breach of trust from 
theft and decreed that the hand of the one guilty of this is not to be’ 
cut off. This shows that an act of theft is committed only when a 
person wrongfully takes away goods from the custody of another and 
brings them into his own possession. 

The Holy Prophet has also decreed that a hand is not to be cut 
off for the theft of a thing whose value is less than that of a shield. 
At that time the price of a shield according to (a) ‘Abdullah-bin-‘ Abbas 
was ten dirhams, (b) Ibn-i-'Umar three dirhams, (c) Hadrat ‘A-’ishah 
one-fourth of a dinar. That is why there has been a difference of 
opinion among the Jurists in regard to the minimum limit for theft 
for the cutting off of a hand. According to Imam Abu Hanifah it 

is ten dirhams and according to I mams Malik, Shafi‘i and Ahmad it 
is one-fourth of a dinar. (At that time a dirham was equal to the 
value of three mashas and 1} valtis of silver, and one-fourth of a 
dindv was equal to three dirhams). 

Moreover, there are many things for the theft of which the hand 
is not to be cut off. For instance, the Holy Prophet directed, ‘‘The 
hand should not be cut off for the theft of fruits and vegetables,” and 
“There should be no cutting off of hand for the theft of eatables.”’ 
According to a Tradition from Hadrat ‘A-’ishah, “Hands were not 
cut off for the theft of paltry things during the time of the Holy 
Prophet (Allah’s peace be upon him).’’ Caliphs ‘Uthman and ‘Ali 
decreed and no Companion disagreed that a hand is not to be cut off for 
the theft of a bird. Moreover, Caliphs ‘Umar and ‘Ali did not cut off 
a hand for a theft from the Public Treasury and there is not mention 
of any kind of disagreement among the Companions about this also. 

That is why the Jurists have not included different things in the 
list of those for the theft of which hands should be cut off. According 
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to Imam Abad Hanifah, hands should not be cut off for-the théft of 
vegetables, fruits, flesh, c oked.food, grain which has not ‘yet: been 


gathered together, articles used for sports and music.- Besides these, | 


he is of the opinior that the hand should not be cut off for the theft of 
animals grazing in forests and for theft from the Public Treasury. 
Likewise the other Imams have also excluded ‘the theft of certain 
things from this punishment, but this does not mean that there is no 
punishment at all for those thefts. These crimes should be punished 
in other ways than this. 

61. This does not mean that if the thief repents, his hand should 
not be cut off. It only means that if a person repents after his hand 
has been cut off and reforms himself and becomes a true servant of 
God, he will save himself from the wrath of Allah, Who will cleanse 
him of his sin. On the other hand, if a person does not repent.and 
reform himself even after his hand has been cut off, but goes on 
nurturing evil thoughts, this clearly shows that he has not cleansed 
his heart even after this severe punishment. Therefore he shall 
deserve the wrath of Allah as he did before his hand was cut off. 
That is why the Quran exhorts such a person to heg for the forgive- 
ness of Allah and reform himself. The hand is cut off for the 
preservation of society. The punishment does not necessarily purify 
the soul. This can only be achieved by repentance and turning to God. 
It is reported in the Traditions that once the hand of a thief was cut off 
by the order of the Holy Prophet. After this he sent for him and 
asked him to say, “I beg for Allah’s forgiveness and turn to Him.” 
Accordingly, the thief uttered these words. Then the „Holy. Prophet 
invoked Allah's forgiveness for him. 


62. This refers to the people who were using all their intellectual 
powers and energies to preserve the previous state of ignorance against the 
reformative efforts of Islam. They were planning all sorts of shameless 
schemes against the Holy Prophet ; they were distorting the Truth knowingly 
and doing their worst to defeat his holy mission by lies, deceit, cunning and 
the like, though he was selflessly working for the good of humanity and their 
own good. Naturally it grieved the Holy Prophet to see that those mean and 
ignoble people were employing mean tactics to defeat his noble mission. Of 
course Allah does not mean to ask the Holy Prophet to suppress that grief 
which is felt over such a state but consoles him not to be disheartened by 
their evil machinations and advises him to go on working patiently for the 
reform of the people who cannot be expected to behave otherwise. 

63. It implies two things : (1) These people are the slaves of their 
lusts and are not interested at all in the Truth but in falsehood only. They 
eagerly listen to lies because that alone can gratify their lust for 

falsehood. ,(2) It also implies that they attend the meetings of the 
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Holy Prophet and his followers so that they might spread false reports 
about them in order to. malign them. i 

64. This also implies two things : (1) They come as spies to the 
meetings, of the Holy Prophet. and nis follọwers in order to obtain 
some secret information for the benefit of the enemies of Islam. (2) 
They. come with hostile intent to gather material for bringing false 
accusations and slander against the Holy Prophet and his followers so 
that they may’ cause misunderstandings among those who had no 
opportunity of making direct contacts with the Holy Prophet and tiie 
Muslims. 

65. Allah consoles the Holy Prophet that he should not be dis- 
heartened by the behaviour of those people who do not hesitate to 
twist the words of the Torah out of their context and change their 
meanings to suit their lusts. , 1 

66. That is, “The Jewish E tell their illiterate people to 
accept any teaching of the Holy Prophet only if it agrees with theirs ; 
if it does not they should reject it.’ 

67. Allah puts to trial a man who cherishes evil inclinations by 
putting temptations before him to test whether: he has any good left in 
him or not. If he has no goodness left in him, he takes each tempta- 
tion as an “opportunity,” and the evil in him overcomes him and 
renders him an easy prey to further temptations. In a degenerate 
„ case like this; it is not in the power of any well-whisher to save such a 
person from falling into temptation. It may be noted in this connec- 
tion that individuals as well as communities are put to trial by Allah. 

68. Allah did not will to purify such a person because he himself 
did not wish to purify himself. It is not the way of Allah to deprive 
a man of purification, if he desires it and tries for it. ‘He does not 
will to purify that person only who does not intend to purify himself. 

69. This particularly refers to their jurists and judges who 
accepted false evidence and unjustly decided ‘cases in favour of those 
fram whom they took bribes or from whom tey expected unlawful 
gains. : ' 

70. At that time the Jews had estou in their internal affairs 
and their cases were decided by their own judges according to their 
own law, for they had not as yet become subjects of the Islamic State, 
but had only entered into treaties with it. Therefore they were not 
bonnd to bring their cases to the Holy Prophet ar to the judges 
appointed’ by him... Nevertheless, sometimes, when their own law did . 
not suit them, they would take their cases to the Holy Praphet in the 
hope that they might obtain a more favourable decree from him than 
they could from their owh law. 

Here it refers to a tase of illicit relation between a man and a 


woman who belonged to respectable families of the Jews of Khaibar. 
[Contd. on p. 46 
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Indeed, We sent down the Torah wherein was Guid- 
` ance and Light: thereby all the Prophets, who were Mus- 
lims, judged the cases of those who had become Jews.”* 
Likewise the Rabbanis and Ahb2r (based their judgement 
on it), for they were made the guardians of the Book of 
_ Allah and witnesses to it. So, (O Jews), do not fear the 
people but fear Me and do not sell My revelations for 
paltry worldly gains : those, who do not judge by the Law 
which Allah has sent down, are indeed the disbelievers.. 

We had prescribed this decree in the Torah for the 
Jews: “Life for life, eye for eye, nose for nose, ear for ear, 
tooth for tooth, and for all wounds equal retaliation.’ 
However, whoso forgoes retaliation as charity, it shall be 
-expiation for him’? : those, who do not judge by the Law 
which Allah has sent down, are indeed the unjust people. _ 

Then after those Prophets, We sent Jesus, the son of 
Mary ; he confirmed whatever had still remained intact of 
the Torah in his time. And We gave him the Injil wherein 
was Guidance and Light ; that, too, confirmed what was 
intact of the Torah’! at the time ; moreover, it was guidance 
and admonition for the God-fearing people. We had 
enjoined that those who were given the Injil should judge 
by the Law which had been sent down in it : those, who do 
not judge by the Law which Allah has sent down, are the 
transgressors. 7? 

Then, O Muhammad, We sent this Book to you which 
has brought the Truth : it confirms whatever has remained 
intact from the Book” at the time of its revelation and 
' safeguards?’ and protects it. . Therefore you should judge 
between the people by the Law sent down by Allah and do 
not follow their desires by turning aside from the Truth that 
has come to you. —We prescribed a law and a way of life 
for each of you, though your Lord could have made all of 
you a single community, if He had so willed. But (He 
willed otherwise) in order to test you in what He haş bes- 


towed upon each of you : therefore try to excel one another. 


in good deeds. Ultimately you shall all return to Him ; 
then He will let you know the truth about that in which 
you have been differing." So,**O Muhammad, judge be- 


They all: but one' answered that it wasso. The.one who had. 
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tween these people by the Law that has been sent down to 
you and do not follow their wishes ; be on your guard lest 
these people should tempt youaway, even in the least, from 
the Guidance that has been sent down to you by Allah. If 
they turn away from it, then know that Allah wills to 
involye them in trouble in consequence of some of their 
sins. And the fact is that the majority of these people are 
transgressors. (If they turn away from the Divine Law, 
then) do they desire to be judged by the Jaws 0۶ 
Yet there is no better judge than Allah for those whe 


believe in Him 


Contd. from $. 43] 
According to the Torah (Deut. 22 : 23-24), their punishment was that 


both of them shuuld be stoned to death. As the Jews did not want to 
inflict this punishment, they decided that the case should be taken to 
the Holy Prophet and that they would. accept his decision .only if 
it was other than stoning to death.’ When the ‘Holy Prophet had 
heard the case he decreed that they should be stoned to -death, 
but the Jews rejected it.. Then the Holy Prophet asked them 
what the punishment was according to the Torah. They replied that 
it was ‘to flog the culprits and to blatken theis faces and to mount 
them on a donkey. The Holy Prophet asked them to declare-on oath 
whether that was the punishment for adultery committed by. a married 
couple. 
kept quiet was Ibn Surya, who was considered to be the greatest 
scholar of the Torah by the Jews themselves. The Holy Prophet 


pointedly addresscd him and asked, “I want you to swear by that God ` 


who saved your people from the Pharaoh and gave you Law on the 
Tar. and answer whether it -is this same punishment for adultery in 


the Torah that these people tell.” He-said, “J would never have. 
confessed that the punishment for adultery is stoning .the culprits to 


death, 1f you had not laid upon me such a heavy oath. The fact is that 
when adultery became common among us, the judges would let the 
offenders go, if they happened to be big people. But as this differen- 
tiation caused a great discontent among the common people, we made 
a’change in the Law that instead of stoning the culprits to death they 


should be flogged and mounted on a ‘donkey with blackened: faces.” 


After this, no other course was left for the Jews and the culprits were 
stoned to death by the order of the Holy Prophet. _ 

71. In this verse Allah has fully exposed the dishonesty of these 
“religious people” who had established their authority for piety and 


knowledge ,of the book throughout ‘Arabia. The very fact that 


they had discarded the Book they themselves bdlieved to- be the 
Book of Allah and brought their case to-the Holy, Praphet whom 
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they did not believe to be a Prophet, showed that their claim of belief 
in the Book was hollow. This also showed that they did not sincerely 
believe in anything but their lusts. They discarded the Book which 
they believed to be the Book of God, just because its decree was 
against their lusts and they went to the one whom they considered to 
be a false Prophet in the hope that they might get a decies that might 
suit their lusts. 

72. Here the fact, that all the Prophets were Muslims and that 
the Jews had given up Islam and turned Jews, has also ی‎ taly 
been stressed. 

73. The Rabbants were the doctors and the Akbar the jurists of 
the Law. 

74. Compare this with Exodus, 21 : 23-27. 

75. It implies that if one forgoes retaliation with the intention 
of doing a good turn, this good act will atone for many of his sins. The 
Holy Prophet explained this, saying, ‘‘If one receives a wound in one’s 
body and forgoes its retaliation, then one’s sins will be forgiven in 
Proportion to the degree of forgiveness.’ 

76. This means that Jesus did not bring any new religion but 
follawed the same way that was followed by all the Prophets before 
bim and invited the people to the same. He believed in what was 
j itact in his time from among the original teachings of the Torah. 

.. he Injil also testified the same. (Matthew, 5: 17-18). The Quran 
reiterates this fact over and over again that each and every Prophet. 
wh) was sent by Allah to any part of the world, confirmed the Message 
of ali che Prophets who had gone before him and exerted his utmost to 
complete the work ‘which they had left as a holy heritage, for he did 
not come to refute them or efface their religion and establish his’ own ` 
religion instead. Likewise Allah did not send down any of His Books 
to refute any of His own previous Books, but to support and conten 
„them. 

77. In this passage (wv. 44-47) Allah has shown that those who 
do not judge by the Law sent down by Himare: (1) disbelievers, (2) 
unjust people and (3) transgressors. As a corollary to this, that person 
‘who discards the Law of Allah and judges by ‘the law formulated ‘by 
himself or “by others © is guilty of three crimes. First, he practises 
disbelief by his rejection of the Law of Allah. Secondly, he becomes 
guilty of injustice because he violates the Law of Allah which is 
perfectly just and equitable. Thirdly, he became (fdsig) a transgressor 
against. Allah, because, in spite of being Allah’s servant, he transgress- 
ed against his Master’s Law and adopted his own law or that of ‘an- 
other. Thus practically he broke away from the allegiance and sub- 
jection of his Master and denied His Authority : this is ۰ 

This disbelief and injustice and transgression are inherently 
part and parcel of the violation of Divine Law. It is, therefore, not 
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possible to avoid these three crimcs where there is such a ' violation. 
They, however, vary in their relative guilt in accordance with the 
nature and extent of the rejection of the Law. If one gives judgement 
against the Divine Law on the basis that he considers that law to be 


- wrong and his own or someone else’s law as right, such a person shall 


be a disbeliever, unjust person and transgressor, in the fullest sense 
of the words. However, if one holds the belief that the Law of Allah 
is right, but in practice gives judgement against it, stich a one shall 
not be outside the Muslim Community, but shall be considered to be 
mixing his belief with disbelief, injustice and transgression. Likewise, 
if one rejects the Law of Allah in all the affairs of life;- he shall be 
considered to be a disbeliever, unjust person and transgressor in every 
aspect of life and if one accepts the Law in certain matters and rejects 
it in others, one shall have a mixture of belief and Islam, disbelief, 
injustice and transgression, all mixed together in one’s life, exactly in 
the proportion one obeys the Law or violates it. 

Some commentators are of the opinion that the above ی‎ 
verses apply only to the People of the Book, but the words of the 
Quran do not support this at all. Hadrat Huzaifah refuted this version 
very aptly. Someone said to him that these verses applied to the 
children of Israel only, that is, if one of the Jews judged against the 
Law sent down by Allah, he would be a dis-believer, transgressor and 
rebel but not a Muslim. Hadrat Huzaifah replied. “What good brethren 
the children of Israel are to you : all that is bitter is for them and all 
that is sweet is for you! By God, you will follow their way step by 
step (and shal] be dealt with like them).”’ 

78. The use of the word Al-Kitab (the Book) here is very signi- 
ficant. Instead of saying, “The Quran confirms whatever has remained 
intact from the former Books,” it says, “from the Book.” This is to 
show that the Quran. and all the Books that have been sent down by 
Allah in different languages and in different ages are in reality one and 
the same Book which has one and tne same Author and one and the 
same object and aim. They impart one and the same knowledge and 
teaching. to mankind with the only difference that they are couched 


` in different languages and employ different methods to suit the various 


addressees. Therefore the fact that these Books support and do not 
refute, confirm’ and do not contradict “one another, shows that they 
are all different versions of one and the same Book (Al- -Kitdb). 

79. The Arabic word Muhaimin is very comprehensive in mean- 
ing. It means one who safeguards, watches over, stands witness, 
preserves, and upholds. The Quran safeguards “the Book,” for it 
has preserved within it the teachings of all the former Books. It 
watches over them in the sense that it.will not let go waste their true 
teachings. It supports and upholds these Books in the sense that it 
corroborates the Word of God which has remained intact in them. It 
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stands a witness because it bears testimony to the Word of God contained in 
those Books and helps to sort it out from the interpretations and 
commentaries of the people which were mixed with it ; what is confirmed by 
the Quran is the Word of God and what is against it is that of the people. 

80. “We prescribcd..........ccscscscsserssssees to differ” is a parenthesis, which 
answers a perplexing question that might arise from the preceding passage. 
The question is : Why are there differences in the details of their Laws, if all 
the Prophets and all the Books taught the same way of life and all of them 
confirmed and supported one another ? For instance, how is it that there are 
some differences in the details of the form of worship, in the limits of the 
lawful and the unlawful and in cultural and social regulations taught by 
different Prophets and Books ? 


81. Here is the answer to the above-mentioned question : 

(1) It is wrong to infer from the above-mentioned differences in 
the details of the different Laws that they have been derived from 
different sources and have different origins. As a matter of fact, they 
all have come from Allah, Who prescribed different regulations to suit 
different communities and different ages. 

(2) No doubt Allah could have prescribed one and the same Law 
for all human beings from the very beginning and made them a single 
Community but He did not do so for many good reasons. ‘One of these 
points of wisdom is to test people whether they obey or not what is 
given to them by Allah. Those people, who understand the real 
nature and spirit of the Divine Way and the position of the regulations 
in it and are not prejudiced, will recognise and accept the Truth in 
whatever form it comes. Such people will never hesitate to submit to 
the new regulations sent by Allah to replace the former ones. On the 
contrary, those, who do not understand the true spirit of the Way, 
but consider the regulations and their details alone to be the Way and 
who have become static and prejudiced because of their own additions 
to it, will reject every new thing that comes from Allah to replace 
what they already possess. And such a test was essential to dis- 
tinguish the, two above-mentioned kinds of people ; therefore different 
laws and regulations were prescribed. 1 ۱ 

(3) As the real object of all the Jaws is the cultivation of virtues, 
Allah has commanded the peeple to excel one another in virtues, 
without paying heed to the apparent differences in different Laws. 
This is why those people, who keep in view the real aim of the Law, 
should advance towards it on the lines indicated by the Divine Laws 
and regulations. 

(4) As regards the differences, which have been produced by the 

_prejudices, obduracies and wrong mental attitudes, these can neither 
(Contd. on p. 52 
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O Believers, do not take the Jews nor the Christians as 
your friends : they are one another’s friends only. If any- 
one of you takes them as friends, surely he shall be counted 
among them ; indeed Allah deprives the wrong-doers of ‘His 
Guidance. 

You see that those, who have the disease of hypocrisy 
in their hearts, are always moving among them.. They say, 
“We fear lest we get involved in some disaster.’ But it 
may be that these people will feel ashamed of the hypocrisy 
they are hiding in their hearts, when Allah will give’ you a 
decisive victory or show something else from Himself. ۰ 
that time the Believers willsay, “Are these the same people 
who stated us upon solemn oaths by Allah that they were 
with you ?” All fhein deeds became vain and they ended in 
utter failure, 

O Believers, whoso turns away from Islam, (let him) .; 
Allah will raise many such people whom He will love and 
who will love Him; who wil be lenient towards the Be- 
lievers but stern towards the disbelievers®? ; who will exert 
their utmost in the way of Allah and who will not fear the 
censure of anyone who censures them. This is Allah’s 


bounty : He bestows it on whomever He wills, for Allah’s. 


resources are boundless and He is All-Knowing. 


Your friends, indeed, are Allah and His Messenger and 


the Believers who establish Salat, pay Zakat and bow down 
before Allah. And whoso makes Allah and His’ Messenger’ 
and the Believers his friends, let him know that Allah’s 
party will surely come out victorious. 

O Believers, do not take your friends from among the 
people, who were given the Book before you and such as 
make a jest and pastime of your Faith; and (likewise 


do not take for your friends) the other disbelievers ; feat’ ۰ 


Allah, if you are true Believers. When you make a call for: 


Prayer, they make it an object of jest and sport®; this. is 
because they are devoid of understanding. Say to them, 
“O people of the Book, what is there that gives you offence 
against us other than that we believe in Allah and what has 
been sent down to us and what was sent down before us? 
And the fact is that most of you are transgressors.” Then 
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say, “Should I inform you of those, who will have even 
worse recompense from Allah than the transgressors ۳ 
They are those whom Allah has cursed; who have been 
under His wrath ; some of whom were turned into apes and 
swine ; who worshipped taghut ; those are the people who 
are in far worse plight and who have turned farthest away 
from the Right Way.’’® 


Contd. from p. 49] 
be resolved in polemical symposiums nor on the battlefield, but will be 
decided by Allah Himself in His Final Judgement. Then the Reality 
will be revealed and the people will come to know the amount of truth 
or falsehood that lay hidden in the arguments in which they were 
engaged throughout their lives. 

82. From here the same subject has been resumed that was inter- 
rupted by the parenthesis. 

83. The Arabic word Ja@hiliyvat (ignorance) is the antonym of 
Islam. The way of Islam is entirely based on the knowledge imparted 
by Allah Who possesses the knowledge of all realities. On the con- 
trary, every way different from and opposed to the way of [slam is 
the way of ignorance. The pre-Islamic period of Arabia is called the 
period of ignorance, in the sense that the people had invented their 
own ways of life that were based on mere guess-work or lusts. There- 
fore whenever any of these ways will be adopted, that period will be 
called the period of “ignorance.” Likewise the knowledge which is 
imparted in Schools and Universities today is only a partial knowledge 
¿nd cannot in any sense be the right guidance for mankind. That is 
why all the systems of life that are based on fancies and conjectures 
with the help of such partial knowledge, in utter disregard to the 
Divine knowledge, shall likewise be the ways of ignorance like the 
ways of the pre-Islamic period. 

84. This refers to the condition of the hypocrites during the 
period when the conflict between Islam and kufr had not come to any 
decisive conclusion. Although Islam had become a power by dint 
of the sacrifices of its followers, the opposing forces were also very 
powerful and there were equal chances of the victory of either side. 
The hypocrites, while living among the Muslims, wanted to keep good 
relations with the Jews and the Christians so that if the conflict ended 
in the defeat of the Muslims, they might safely take refuge with their 

enemies. Then there was also the economic factor ; at that time the 
Jews and the Christians were economically the most powerful people 
in Arabia. The money-lending business was almost entirely in their 
Lands and they had a strong economic hold upon the people. More- 
over, the most fertile regions of Arabia were in their possession, This 
aiso led the hypocrites to preserve their old relations with them. In 


t 
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short, they considered it very dangerous to break relations with these 


` people because of the conflict between Islam and kufr, for they feared 


that it might ruin them economically and politically. 

85. That is, “Something short of a decisive victory that might 
convince the people that it was Islam that was ultimately going to win 
in the conflict.” 

86. All the good acts they did as Muslims were lost because they 
lacked sincerity. The prayers they offered, the fast they ‘observed, 
the Zukdt dues they paid, and other things they did in obedience to 
the Islamic Law became null and void because there was no sincerity 
in them. They did not dedicate themselves wholly to Allah but had 
divided their loyalties equally between Allah and His rebels for the 
sake of their worldly interests. 

87. ‘Who will be humble towards Believers” means that they will 
never use force against the Believers and _will never employ their 
intelligence, ability, influence, wealth, power or anything else to 
suppress or oppress them or inflict loss on them. The Muslims will 
always find such persons to be mild, kindly, amiable and sympathetic. 

Waser ree „... but stern towards the disbelievers” : it means that 
a Believer will be firm, strict, uncompromising and militant towards 
the opponents of Islam by virtue of his firm faith, sincere religious- 
ness, strict principles, strong character and God-given intelligence. 


.Whenever the disbelievers will come in conflict with him, they will 


find that a Believer can neither be bought nor coerced because he is 
so uncompromising in his Islamic principles that he would rather 
die than yield. 

88. It means that they will fearlessly follow the Way of Allah 
and act upon His commandments, and declare to be right what is right, 
and wrong what is wrong, according to it, and will not .mind in the 
least the opposition, the censure, the criticism, the objections, the 
derision and the ridicules of their opponents. They will boldly follow 
the Way of Islam which they sincerely believe to be right, even if the 
popular opinion is against Islam and they are exposed to the ridicule, 
the derision and the taunts of the world. 

89. They make the call to Prayer an object of ridicule by mimick- 
ing and deriding it and by perverting its words. 

90. This very fact of their making the call to Prayer an object 
of ridicule is a clear proof of their lack of understanding. If they 
had not been involved in folly and ignorance, they would never have 
indulged in such frivolous things in spite of their religious difference 
with the Muslims, because no sensible person would ever think of 
ridiculing the worship of Allah made by any people whatsoever. 

91. Verse 60 contains a subtle reference to the shamefaced 


` impudence of the Jews in opposing the Muslims in spite of the 


[Conid. on p. 56 
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When they come to you, they say, “We have believed,” 
but in fact they had come in a state of un-belief and 
departed with disbelief ; Allah knows full well what they 
were concealing in their hearts. You see most of them are 
striving for sinful and unjust deeds and eating what is un- 
lawful: evil indeed are the things they have been doing. 
Why do their rabbis and divines not forbid them to say 
sinful’ words and to eat unlawful things? It is indeed 
an evil record of their life-work they are preparing ! 

The Jews say that the hands of Allah are chained*?— 
Nay, their own hands have been chained* and they have 
become accursed because of the blasphemy they utter**— 
Allah’s hands are free and He expends in whatever way 
He wills. 

. The fact is that the Message which has been sent down 
to you from your Lord has rather increased „the rebellion 
and disbelief of many of them: (as a consequence of this) 
We have cast between them enmity and hatred till the Day 
of Resurrection. Whenever they kindle the fire of war, Allah: 
extinguishes it ; now they are striving to spread mischief 
in the world but Allah does not like the mischief-makers. 

If (instead of this rebellion), the people of the Book 
had believed and adopted the way. of God-fearing, We 
would have removed their evils from them, and admitted 
them into the gardens of bliss. Had they observed the 
Torah and the Injil and the other Books which had been 
sent down to them by their Lord, abundance would have 
been given to them from above and from beneath.“ 
Though there are some among them who are righteous, 
most of them are evil doers. 

` O Messenger, convey to the people whatever has been 
sent down to ‘you from your Lord ; for, if you do not do 
this, you will not be doing justice to His Message,, Allah 
will protect you from the mischievous deeds of the people : 
Rest assured that He will not show the way to success 
(against you) to the disbelievers. Tell them ‘plainly, “O 


people of the Book, you have no valid ground to stand on - 


unless you observe the Torah and the Injil and the other 
Books which have been sent down to you from ۷0۱۲ ۶ 
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It is certain that the foregoing decree which has been sent 
down to you from your Lord, will increase all the more the 
rebellion and disbelief of many of them, but you should 
not grieve for the disbelievers, 


Contd. from p. 53] 

fact that they had often been under the curse and wrath of Allah for 
their evil deeds. According to their own history, they broke the 
Sabbath and many of them were turned into apes and swine. They 
had become so degraded that they began to worship taghi#t. Therefore 
they were warned to desist from their opposition to the Muslims who 
sincerely believed in Allah and followed the Right Way, whereas 
they themselves were involved in disobedience and indecency and 
other moral sins of the worst type. 

92. According to the Arabic idiom, one whose hands are ‘chained’ 
is an excessively parsimonious person. What the Jews meant by this 
was that Allah had ceased to be bounteous. When they had fallen 
into the lowest state of degradation for centuries and lost all hope of 
their national recovery, they used to lament their lost glory and blame 
Allah for showing niggardliness towards them. The foolish people 

' from among them went-so far as to say, “God has become so stingy 
that He has shut the doors of His treasures against us. He has now 
nothing left with Him for us except calamities and misfortunes.” 

This attitude is not peculiar to the Jews alone. The foolish 
people of other communities, instead of turning to Allah, also utter 
insolent words like these when a calamity befalls them. 

93. That is, they themselves have become so niggardly as to 
become a proverb for parsimony and narrow-mindedness. 

94. Ifthey meant to provoke Allah to bounty by their taunts, 
they miserably failed in their object. On the contrary, they .became 
subject to the curse of Allah in consequence of their insolent and 
impudent words and were deprived of His blessing and clemency. 

95. Instead of producing the desired effect on the Jews, the Word 
of God fell on deaf ears. Sothey did not learn any lesson from it 
but in their obduracy began to oppose the Truth. Instead of redress- 
ing their wrong doings and evil deeds and mending their ways, they 
strove hard to suppress that Voice so that no one might listen to it. 
Thus the Word of God that was sent down to Muhammad (Allah’s peace 
be upon him) ‘for*their own good and the good of humanity produced 
no gcod effect upon them but increased the rebellion and disbelief of 
many of them. : 

96. This concise sentence refers to the speech of Prophet Moses 
contained in LEVITICUS 26 and DEUTERONOMY 28. In this he 
warned the Israelites in detail: "If you will carefully carry out all 

His Commands..... , then your God will lift you high above all 
the nations of the earth and all His blessings shall come upon you”, 
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but “If you do not listen to the voice of God and are not mindful of all His 
Commands and rulls,.......c.ccosecssssscssseresssescerrssesssces then shall all sorts of curses, 
calamities and plagues COME UPON YOUL......sseserseceseeeserecsensescoes The Eternal will 
have you routed in front of your focs.” 


97. ‘To observe the Torah and the Injil’* means to follow their 
teachings sincerely and to follow the code of life laid down in them. 

In this connection, one must keep in mind that the Bible contains 
two kinds of writings. Some portions in them have been interpolated 
by the Jewish and the Christian scholars. It is obvious that the 

-Quran does not demand the observance of these parts. But there 

are other portions that have been put down as the Commandments 
of God or as the sayings of Moses, Jesus and other Prophets (Allah’s 
peace be upon them all). The Quran demands the observance of the 
latter parts only, for there is no marked difference between the 
teachings contained in them and those of the Quran. Though even 
these parts of the Bible have not remained wholly intact and have ` 
been tampered with by the translators, the commentators etc., never- 
theless, one does feel that these teach the same fundamental principles 
of the Faith that the Quran teaches, and guides man to the same 
way of life that has been laid down in the Quran. Thus it is clear 
that, if the Jews and the Christians had been following those teachings 
which have been attributed to God and their Prophets in the Bible, 
most surely they would have been a community of righteous people 
at the time when Muhammad (Allah’s peace be upon him) was sent 
as a Messenger and would have readily recognized that the Quran 
contained the same Message that was contained in the former Books. 
In that case they would have felt no difficulty in following the Holy 
Prophet, for, then, there would have been no question of changing 
their religion: this would have been a continuation of the same 
way that they were following before. 

98. The foregoing decree enjoined by Allah will increase their 
rebellion and disbelief because they will not consider it with a cool 
mind but in their obduracy oppose it more vigorously. 
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(Believe it that none enjoys any privilege) : whoever. from 
among the Muslims or the Jews or the Sabaeans or the 
Christians believes in Allah and the Last Day and does good 
deeds will have no cause of fear or grief or sorrow.**: 

We made a solemn covenant with the children of Israel 
and sent many Messengers to them; but whenever any 
Messenger came to them with a thing which was against 
their desires, they either treated him as a liar or slew him : 
yet they presumed that no mischief would come of it : 
they, therefore, became blind and deaf: after this Allah 
forgave them but again most of them went on behaving 
even more like the blind and the deaf; Allah has been 
watching all the evil things they have been doing. 

Most certainly they committed blasphemy, who said, 
“Allah, He is indeed the Messiah, Mary’s son” ; whereas 
the Messiah said, ‘O children of Israel, ‘worship Allah alone, 
Who is my Lord and your Lord as ۷۷۵۱۱, ۰۶۶۶ Whoso joins a 
partner with AJlah; Allah shall forbid him the Garden,.and 
Hell shall be his abode : and such workers of iniquity shall 
have no helpers. 

Most certainly they committed blasphemy, who said, 
“God is one of the three” : whereas there is no deity other 
than the One Deity. And if these people do not desist from 
uttering such words, a painful chastisement shall be in- 
‘flicted on all those from among them who have been guilty 
of blasphemy. Will they not, then, turn to Allah and ask 
His pardon ۶ Allah is very Forgiving and Compassionate. 

The Messiah, son of Mary, was no more than a Mes- 
senger : many Messengers had already passed away before 
him. His mother was a righteous woman and they both 
ate food (like other human beings). Behold ۱ how We 
make clear to them the signs leading to the Beaune and, 
again behold, how they are perverted.” 

Say to them, “Do you worship instead of Allah that, 
which has no power to harm nor benefit you ? In fact it is 
Allah alone who hears everyone and knows everything.” 

Say, “O people of the Book, do not transgress the bounds 
of truth in your religion, and do not follow the fancies of 


those who themselves went astray before you and led astray . 


many others and strayed away from the Right Way." 11 
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99. Please refer to verse 62 and E.N. 80 of Al-Baqarah. 

99a. “Thou shalt worship the Lord thy God, and Him only shalt 
thou serve.” Matthew 4: 10. 

100. This verse repudiates very clearly the Christian doctrine of 
the Godhead of Jesus. If one sincerely wishes to know what he 
really was, one can judge very easily with the help of the signs given 
herein that he was no more than a man. The Gospel itself bears witness 
to the fact that he was a human being, and subject to the usual wants 
hnd necessities of ordinary persons : he was born of a woman (Mary) : 
he had a genealogical tree like all other human beings: he had a 
auman body which had all the characteristics .nd limitations of other 
human bodies : he slept, he ate food and he felt heat and cold : he was 
even tempted by the devil. These things clearly show that he could not 
be God nor could he have been a partner with God in His Godhead. 

It is a strange feat of mental perversionth at the Christians insist 
on ascribing God-head to Jesus in spite of the fact that their own 
Gospels depict him purely as a human being. This is a clear proof of 
the fact that they do not believe in the Gospels but in an imaginary 
Christ whom they themselves have invented and raised to Godhead. 

101. This refers to the mis-guided nations from whom the Christians: 
picked up wrong creeds and false ways. The reference is especially to 
the Greek philosophers whose fancies misled the Christians from the 
Right Way which had been shown to them at the start. The beliefs of 
the first followers of the Messiah conformed to a great extent to the 
reality they themselves had witnessed and to what had been taught to 
them'by their Prophet. But later on the Christians went so much 
beyond the limits-in showing reverence and veneration to the Messiah 
and were so influenced by the fancies and philosophical interpretations 
of their beliefs that they inyented a new religion that had nothing 
in common with tne real teachings of the Messiah. In this connection, 
the following extracts from’ JESUS CHRIST, pages 677-678, by the 
Rev. Charles Anderson Scott (Encyclopaedia Britannica, Fourteenth 
Edition) are worth reading :—- 

“‘Apart from the Birth stories at the opening of Matthew, Mark 
and Luke (the exact significance of which in this respect is ambiguous) 
there is nothing in these three Gospels to suggest that their writers 
thought af Jesus as other than human, a human being specially endued 
with the spirit of God and standing in an unbroken relation to God 
which justified Fis being spoken of as the ‘‘Son of God”. Even Mat- ۰ 
thew refers to Hin as a carpenter’s son and records that after Peter 
had acknowledged Him as Messiah he “took him and began to rebuke 
Him” (Matt. XVI. 22). And in Luke the two disciples on the way to 
Emmaus can still spuk of Him as ‘‘a Prophet mighty in deed and 
word before God and all the people” (Luke, XXIV. 19). It is very 
singular that in spite of the fact that before Mark was composed, ‘‘the 
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Lord” had become the description of Jesus common among Christians ; 
he is never so described in the second Gospel (nor yet in the first. 
‘ though the word is freely used to refer to God). All three relate the 
Passion of Jesus with a fulness and emphasis of its great significance, 
but except the ‘‘ransom’’ passage (Mark, X. 45) and certain words at 
the Last Supper, there is no indication of the meaning which was after- 
wards attached to it. It is not even suggested that the death of Jesus 
had any relation to sin or forgiveness. Had the “ransom” saying been 
suggested by Paul, it would not stand as it does in its isolated 
vagueness.” 

The same author savs. “That He ranked Himself as a prophet 
appears from a few passages such as ‘I have to go on my way today, 
tomorrow or day after tomorrow, because it cannot be that a Prophet 
perish out of Jerusalem.’ (Luke, 13:39). He frequently referred to 
Himself as “the son of Man.” Further on he says that it was St. 
Paul who declared that after his ascension, Jesus was made the ‘son 
of God’ by the very act of ascension and was invested with full 
powers. He says, ‘‘Jesus never refers to Himself as the “Son of God’, 
and the title when bestowed upon Him by others probably involves 
no more than the acknowledgement that He was the Messiah. But 
He does describe himself “as the Son” absolutely . . . . Moreover, he 
uses he word “Father” in the same absolute way to define His re- 
latioı.ship to God: It is conceivable that He did not always realise 
the uniqueness of this relationship, that in early life He thought of the 
privilege as one which He shared with other men, but that experience 
of life and deeper knowledge of human nature forced upon Him the 
discovery that in this He stood alone.” 

“Certain words of Peter spoken at the time of Pentecost, ‘A man 
approved of God,’ describe Jesus as-He was known and regarded by 
His contemporaries . . . . The Gospels leave no room for doubt as. to 
the completeness with which these statements are to be accepted. 
From them we learn that Jesus passed through the natural stages of de- 
velopment, physical and mental, that He hungered, thirsted, was weary 
and slept, that He could be surprised and require information, that 
He suffered pain and died. He not only made no claim to omniscience, 
He distinctly waived it. Indeed any claim to omniscience would be 
not only inconsistent with the whole impression created by the 
Gospels, it could not be reconciled with the cardinal experiences of the 
Temptation, of Gethsemane and of Calvary. Unless such experiences 
were to be utterly unreal, Jesus must have entered into them and 
passed through them under the ordinary limitations of human know: ۰ 
ledge, subject only to such modifications of human knowledge as might 
be due to prophetic insizht or the sure vision of God. There is still 
less reason to predicate omnipotence of Jesus. There is no indication 
that He ever acted independently of God, or as an independent God. 
Rather does He acknowledge dependence upon God, by His habit of 
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prayer and in such words as ‘‘this kind goeth not forth save by 
prayer’. He even repudiates the ascription to Himself of goodness 
inthe absolute sense in which it belongs te God alone. It is a 
remarkable testimony to the truly historical character of these 
Gospels that thcugh they were not finally set down until the’ Christian 
Church had begun to look up to the risen Christ as to a Divine Being, 
the records on the one hand preserve all the evidence of.His true 
humanity and on the other nowhere suggest that He thought of Him- 
self as God: E 

“It may not be possible to decide wnether it was the’ primitive 
community or Paul himself who first put fully religious content into 
the title “Lord” as used of Christ.. Probably it was the former.. But 
the Apostle undoubtedly adopted the title in its full meaning and 
did much to make that meaning clear by transferring. to ‘‘the. Lord 
Jesus Christ’? many of the ideas and phrases which in the Old Testa- 
ment had been specifically assigned to the Lord Jehovah. He gave 
unto him that name that is above every name—the name of “Lord.” 
At the same time by equating Christ with the Wisdom of God and 
with Glory of God, as well as ascribing to Him Sonship in an absolute 
sense, Paul claimed for Jesus Christ a relation to God which was 
inherent and unique, etHical and personal, eternal. While, however, 
Paul in many ways and in many aspects, equated Christ with God, he 
definitely stopped short of speaking of him as God. .”’ (Pages 22-25, 
Enc. Britt., Vol. 13, 1946). 

“The moulds of thought (of Trinity) are those of Greek hide 
phy and into these were run the Jewish teachings. We.have thus a pecu- 
liar combination—the religious doctrines of the Bible, as culminating 
in the person of Jesus, run through tke forms of alien philosophy... .” 

For the Doctrine of Trinity, ‘‘The Jewish source furnished. the 
terms, Father, Son and Spirit. Jesus seldom employed the last term 
and Paul’s use of it is not altogether clear. Already in Jewish liter- 
ature it has been all but personified. Thus the material is Jewish, 
though already doubtless modified by Greek influence: but the problem 
is Greek ; it is not primarily ethical nor even religious but it is meta- 
physical. What is the .ontological relationship between these three 
factors? The answer of the Church is given in the Nicene formula, 
which is characteristically Greek . 5 

(Enc. Britannica, Vol. 5, page 633 i line, Article “Christianity") 

. In the.same connection, the following passage from “CHURCH 
HISTORY” (Enc. Baitannica, Volume 5,.Copy Right 1946) is also worth 
reading : 

“The recognition of Christ as the incarnation of the “logos” was 
practically universal before the close of the 3rd century, but His deity 
was still widely denied and the Arian controversy which distracted the 
Church vf the 4th century concerned the latter question. At the 
council of Nicaea in 325 the deity of Christ received official sanction 
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and was given formulation in the original Nicene creed. Controversy 
continued for some time, but finally the Nicene decision was recognised 
both in East and West as the only orthodox faith. The deity of the 
Son was believed to carry with it that of the Spirit, who was associated 
with Father and Son in the baptismal formula and in the current 
symbols and so the victory of the Nicene Christology meant the recog- 
nition of the doctrine of the Trinity as a part of orthodox faith. 

“The assertion of the deity of the Son incarnate in Christ raised 
another problem which constituted the subject of dispute in the 
Christological controversies of the 4th'and following centuries. What 
is the relation of the divine and human natures in Christ? At the 
council of Chalcedon in 451 it was declared that in the person of Christ 
are united two complete natures, divine and human, which retain after 
the union all their properties unchanged. This was supplemented at 
the third council of Constantinople in 680 by the statement that each 
of the natures contains a will, so that Christ possesses two wills. 
The Western Church accepted the decisions of Nicaea, Chalcedon and 
Constantinople and so the doctrines of the Trinity and. of the two 
natures in Christ were handed down as orthodox dogma in West as well 
as East .. 1... 

“Meanwhile in the Western Church the subject of sin and grace 
and the relation of divine and human activity in salvation, received 
special attention and finally, at the 2nd Council of Orange in 529, 
after both Pelagianism and semi-Pelagianism had been repudiated, 
a modercte form of Augustjnianism was adopted, involving the 
theory that every man as a result of the Fall is in such a condition 
that he can take no steps in the direction of salvation until he has 
been renewed by the divine grace given in baptism, and that he cannot 
continue in the good thus begun except by the constant assistance 
of that grace which is mediated only: by the Catholic Church”. 
(Page 677-678). 

It has become very clear from the above quotations from Christian 
Scholars that the first thing which misled the Christians was their 
exaggerated credulity. Accordingly, they went beyond the limits in 
their reverence and love of Christ. That is why they began to apply 
epithets like “Lord” and “Son of God” to Jesus Christ (Allah’s peace - 
be upon him) and to ascribe Divine Attributes.to him and to invent 
the Doctrine of Atonement, when, in fact, there was absolutely no 
room for such things in his teachings. Afterwards when they came 
under the influence of philosophy, they began to put forward inter- 
pretations to justify the errors of their former religious leaders and 
went on inventing new creeds, one after the other, in utter disregard 
of the real teachings of Jesus Christ, merely on the strength of Philoso- 
phy and Logic, whereas the right thing for them would have been to 
turn to the real teachings of Christ. 

ft is against such wrong beliefs that the Quran warns in vv. 72-77. 
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Those who adopted the way of disbelief from among 
the children of Israel were cursed by the tongue of David 
and of Jesus, Mary’s son, because they had grown rebelli- 
ous and become transgressors : they would not forbid one 
another to do the wrong deeds they committed ;! it was 
an evil way which they had adopted. Today you see many 
of them who take the side of the disbelievers (against the 
Believers). Indeed it is an evil end to which their souls 
have prompted them : for they have incurred the wrath of 
Allah and they are going to suffer eternal torment. Had 
they believed in Allah and the Prophet and in what was 
revealed to him, they would never have made friends with 
the disbelievers’? (against the Believers), but many of them 
have become disobedient to Allah. 

You will find that the most hostile of all people in 
their enmity to the Believers are the Jews and the mushriks ; 
and you will find that the nearest in friendliness to.the 
Believers are those, who say, “We are Christians.” This is 
because there are among them some pious scholars and 
monks and because they are free from pride. When they 
listen to that which has been send down to the Messenger, 

. you see their eyes overflow with tears because of the Truth 

they recognise therein. They spontaneously say, ‘‘Our 
Lord, we have believed ; therefore, write down our names 
with those who bear witness to it.” And they say, “Why 
should we not believe in Allah and accept the Truth that 
has come to us, when we are eager that our Lord may count 
us with the righteous people ۲ And, for these words of 
theirs, Allah rewarded them with the Gardens underneath 
which canals flow, wherein they will live for ever. This is 
the reward of the righteous people. As for those who 
-rejected Our Revelations and treated them as false, they 
deserve Hell. 

O Believers, do not make unlawful those pure things 
which Allah has made lawful for you, and do not go 
beyond the limit کار‎ indeed Allah does not like the trans- 
gressors. Eat easefully of the lawful and pure things with 
which Allah has provided you, and refrain from REIHE 
Allah in Whom you have believed. 
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102. The corruption of the children of Israel took place according 
to the universal process. At first some individuals of a community 
become corrupt, and if the collective conscience of the community is 
alive, the public opinion keeps them suppressed, and the community, 
as a whole, is saved from that corruption. But on the other hand, if 
the community connives at their evil ways, and leaves them free to do 
as they like, by and by, that corruption which was at first confined 
only to some individuals, spreads in the whole community. The same 
thing happened in the case of the children of Isracl. 

As to the curse by the tongue of the Prophets David and Jesus, 
please refer to Psalms 10 and 50 and Matthew 23. 

103. If the Jews had been sincere believers in God, Prophethood 
and Revelation, they would have naturally taken the side of the 
Muslims, who were believers in these teachings. But the Jews were a 
strange sort of believers in the Book : they sided with the mushriks 
against the Believers in the battle between the Unity of God and shirk. 
Moreover, they professed to believe in Prophethood, but took the side 
of those who did not believe in it. Still they shame-facedly declared 
that they were believers in God, Prophets and the Books. 

104. This Divine Commandment implies two things. First, 
“You have no authority to make certain things lawful and others un- 
lawful. Lawful is only that which Allah has made lawful and unlawful 
is that which Allah has made unlawful. Therefore if you make a law- 
ful thing unlawful, and. vice versa, you will be following your own law 
and not the Divine Law.” Secondly, “You should not adopt the way of 
asceticism like the Christian monks or the Hindu friars or the Buddhist 

mendicants and the like.” This was meant to warn the Muslims 
against the general tendency, which has always existed among the 
religious-minded people, to consider even the normal satiation of the 
desires of the body and mind to be against spiritual progress. They 
imagine that self-torture, self-denial and abstinence are virtues in 
themselves and that one could not approach God without these 
austerities. Asa matter of fact, there were some Companions, who 
had developed such tendencies. When the Holy Prophet came to 
know that some of his Companions had taken vows that they would 
always observe fast during the day and would not go to bed for sleep 
but keep awake and worship God the whole night, and would abstain 
from flesh and butter and women, he forbade them from such practices. 
He said, “I have not ordained such things ; your own self has rights 
on you; therefore observe fast and also eat eascfully. Stand in 
worship at night and also go to sleep. I myself sometimes observe 
fast and at others I donot. 1 eat flesh and butter. (This is my way) 
and the one who does not like my way, is not of me.” 

According to another Tradition, he emphasised the same and 
said, “How is it that some people have made unlawful for themselves 
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women, good food, scents and perfumes, sleep and other good 
things of the world ۶ As forme I have not taught you to become 
monks and hermits. The wav of life taught by me does neither 
allow abstention from women nor from eating flesh nor retirement 
and seclusion from the world. The Law has prescribed Fasting for 
self-discipline, and Jihad for the same benefits that might be obtained 
from asceticism. Worship Allah and associate none with Him as 
partner, perform Haj and ‘Umrah, establish and pay 22864 dues, and 
observe the Fasts during the month of Ramadan. The people who 
were doomcd before you, were doomed because they practised austerity 
of their own accord, and when they did so, Allah also prescribed the 
same for them. Those whom you sce now in the Monasteries, are of 
the same type.” 

In the same connection, we learn from some Traditions that when 
the Holy Prophet came to know that a certain Companion had been 
abstaining from having conjugal relations with his wife for a long time 
and had been devoting the whole of his time to worship, he imme- 
diately sent for him and ordered, ‘‘Go to your wife instantly.” The 
Companion replied, “lI am observing fast.” The Prophet again said, 
“Break your fast and go to your wife.” 

There is another instance of the same kind. A woman came to 
Caliph ‘Umar and complained, “My husband observes fast during the 
day and passes the night in worship and does not have conjugal 
relations with me.” Hiadrat ‘Umar ordered Ka‘ab-bin-Saur-al-Azdi 
to hear the case. Hce decreed that the husband was permitted to pass 
three nights in worship but he must go to his wife on the fourth night. 

105. “To go beyond the limit” has very extensive meanings. 
One goes beyond the limit, if one makes lawful things un-lawful or 
abstains from things which Allah has declared to be pure as if they 
were impure or if onc is extravagant in the usc of pure things, or if one 
makes use of un-lawful things as if they were lawful. Allah does not 
like such acts of transgression. 
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Allah does not take you to task for the inadvertent 
oaths you swear, but He will call you to account for the 
intentional and deliberate oaths you make. The expiation 
(of breaking such an oath) is to feed ten indigent persons 
with the normal food you serve in your own family or to 
give them clothes or to free one slave, or to fast for three 
days, if one cannot afford any of them. Thisis the expia- 
tion of breaking the solemn oaths you have taken ;! be 
mindful of your oaths.!1 Thus Allah makes His Command- 
ments plain to you so that you may show gratitude. 

O Believers, wine, gambling, (ungodly) shrines and 
divining devices are all abominable works of Satan ۶ 
therefore refrain from these so that you may attain true 
successes.°® Indeed Satan intends to sow enmity and 
hatred among you by means of wine and gambling, and to 
prevent you from the remembrance of Allah and from 
Salat. Will you not, therefore, abstain from these things ? 
Obey Allah and His Messenger and abstain from these 
things; but if you will disobey, note it well that Our 
Messenger’s only responsibility was to convey the Message 
clearly. 

Those, who have believed and hive done good deeds, 
shall not be called to account for whatever they might have 
eaten in the past, provided that they abstain from those 
things that have been made unlawful, and remain stead- 
fast in their Faith, and do good works: then restrain them- 
selves from whatever they are forbidden and believe in the 
Divine Law : then fear Allah and adopt the righteous atti- 
tude, for Allah likes those who do righteous deeds. _ 


O Believers, Allah will put you to a hard trial by that 
game which will come within the very reach of your hands 
or lances, in order to see who fears Him even though He is 
invisible : there shall, therefore, be a painful punishment 
for those who transgress the limits after this warning. O 


Believers, do not kill game while you are in the state of 


ihranı.11 And, if anyone kills an animal intentionally, he 
shall have to make an offering of a head of cattle equiva- 
lent to it, which will be decided by two just men from 
among you. This offering shall have to be sent to the 
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Ka‘abah or, failing this, he shall have to feed indigent 
people by way of expiation or compensate for it by equiva- 
lent fasting," so that he may taste the evil consequence 
of what he did. Allah has forgiven what has gone before, 
but if anyone repeats the same, Allah will inflict retribu- 
tion on him: Allah is All-Mighty and All-Powerful to inflict 


retribution. 

Game of the sea and its use as food has been made 
lawful for you :?"* you may eat it at your halting place and 
also use it as a provision for the caravan, but game of the 
land has been prohibited so long as you are in the state of 
thram. So refrain from the disobedience of that Allah 
before Whom you shall all be mustered together. 


106. The Commandment about oaths has been laid down here in 
connection with instructions about food, because some people had 
taken oaths of making some lawful things unlawful for themselves. 
The Commandment is that if one uttered a word of oath without any 
intention behind it, one shall not be bound to observe it, f or there is 
no punishment or expiation for this. But if one has deliberately taken 
such an oath, one must break it and expiate the violation because one 
must abrogate such a sinful oath. (Please also refer to E.N.’s 243 and 
244 of Al-Baqarah and E.N. 125 of An-Nis4). 

107. “Being mindful of an oath” implies three things. First, one 
should make the right use of an oath and should not take it for useless 
and sinful things. Secondly, when one takes an oath for anything, 
one should remember it lest one should forget it. Thirdly, if one takes 
a deliberate oath to do a right thing, one must fulfil it and if any one 
violates it, he should expiate the sin. 

108. Please refer to E.N.’s 12 and 14 of this Sarah for the meaning 
of ansāb (ungodly shrines), az/@m (methods of divination) and ۶ 
(gambling). Though azlé@m, divination, is in its very nature a form of 
gambling, there is a slight difference between it and maisar. Azlam 
applies to those forms of divination and casting lots, which are tinged 
with shirk and superstition and maisar applies to all those forms by 
which wealth is acquired or divided by devices of chance. 

109. In this verse four things have been made absolutely unlawful. 
They are wine, gambling, ungodly shrines (which are dedicated to the 
worship of others than Allah and in which sacrifices are made and 
offerings given in the name of others than Allah) and divining devices. 
The nature of the last three has already been explained. Here are the 
details of the Commandment about wine. 

Before making wine absolutely unlawiul in this verse, two other 
Commandments had already heen given. (11: 219, IV : 43). Before 
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this last Commandment was given, the Holy Prophet addressed the 
people in order to prepare them for its absolute prohibition. He 
warned and said, “Allah docs not like at all that people should drink 
wine. Probably absolute prohibition will soon be prescribed : there- 
fore those who possess wine are advised to sell it.” Some time after 
this, when V. 90 was sent down he dec lared, ‘‘Now those who possess 
wine, can neither drink it nor sell it. They should, therefore, throw 
it away.” Accordingly it was spilt in the streets of Al-Madinah to 
run wastefully. Some people, however, asked the Holy Prophet, 
“May we give it as a present to the Jews?” He replied, ‘‘The One 
who has made it unlawful has also forbidden to give it as a present.” 
Others asked, “May we convert it into vinegar ۲۳۰ He replied, “No, 
you must spill it.” Another asked again and again, ‘'Is one permitted 
to use wine as medicine ?” The Holy Prophet emphatically rejected 
this also and said, “No, it is not a medicine but a disease.” Yet 
another asked, “Sir, we live in a place, which is very cold, and we have 
to do tiresome labour. Sowe drink wine to refresh ourselves from 
fatigue and to kcep warm in the cold.” He said, “Is what vou drink 
intoxicant 2۳ The man replied, “Yes.” Then the Holy Prophet 
replied, “Refrain from it.” At this the man said, ‘‘The people of our 
part of the country will not submit to this.” He replied, “If they do 
not submit to this, then go to war against them.” 

According to a Tradition related by Ibn ‘Umar, the Holy Prophet 
declared, “Allah has cursed wine and the one who drinks it and the 
one who serves it and the one who sells it and the one who buys it 
and the one who extracts it and the one who,has it extracted and the 
one who carries it and the one for whom it is carried.” 

According to another Tradition the Huly Prophet prohibited the 
Muslims from eating that food which is served alongwith wine. In the 
initial stage of the prohibition, he forbade cven the use of those uten- 
sils which were employed for extracting wine or for drinking it. After- 
wards when the prohibition had become thoroughly effective, the use 
of such utensils was permitted. i 

Though originally the Arabic word خمر‎ (Khamr) meant only wine, 
it was also applied to the liquors made from wheat, barley, dried grapes, 
dates and honey but the Holy Prophet applied the prohibition to all 
the intoxicants, and there are Traditions that clearly support this. 
For instance, “Every intoxicant is wine and is unlawful.” ‘‘Every 
drink that intoxicates is unlawful.” “I prohibit every intoxicant.”’ 
In one of his Friday sermons, Caliph ‘Umar defined Khamr as every- 
thing that dulls the faculty of thinking. 

In this connection, the Holy Prophet laid down the general princi- 
ple : if a large dose of something is intoxicant, then even its smallest 
dose is also unlawful, and if a cup of anything is intoxicant, then even 
a drop of it is also unlawful. 

Contd. on p. 74 
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Allah has made the sacred House of Kaʻabah a means 
of stabilising the (community) life of the people; the 
Sacred Month and the animal offerings and the animals 
which are collared as a mark of dedication (have also been 
made conducive to the same object)" so that you may 
know that Allah is fully aware of all that is in the Heavens 
and the Earth and that He has perfect knowledge of every- 
thing.4 Note it well that Allah is very severe in punishing, 
and at the same time He is very Forbearing and Merciful. 
The only duty of the Messenger is to convey the Message ; 
as regards all you disclose and hide Allah knows it. Tell 
them, O Messenger, that the pure and the impure cannot 
be alike anyhow, although the abundance of the impure 
may allure you.%5 So, O people of understanding, refrain 
from the disobedience of Allah: it is expected that you 
will attain true success. 

O Believers, do not ask questions concerning such 
things, which, if made known to you, would cause harm to 
you 126 but, if you will ask such questions at the time, 
when the Quran is being sent down, they will be made 
known to you. Allah has forgiven what you have done up 
to this time: for He is Forgiving and Forbearing. Some 
people before you asked such questions : then they were 
involved in disbelief because of those very ۰7 

Allah has ordained neither Bahivah nor Sai’bah nor 
Wasilah nor Ham :™* but the un-believers have invented a 
falsehood against Allah, and most of them lack under- 
standing (so they believe in such superstitions). And when 
it is said to them, ‘‘Come to the Law which Allah has sent 
down and to the Messenger,” they reply, “Sufficient for us 
is the way on which we found our. forefathers.” What, 
will they go on following their forefathers, even if they 
knew nothing, and were quite ignorant of the Right Way ? 

O Believers, look after your own souls ; it can do no 
harm to you, if anyone else goes astray, provided that you 
yourselves are on the right path.¥* To Allah shall you all 
return : then He will let you know what you have been 
doing. 
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_O Believers, when the time of death approaches any- 
one of you, and he is going to make his will, the principle 
of evidence is that two just men!” from among you should: 
act as witnesses. Or, if you are on a journey and the cala- 
mity of death befalls you there, then two witnesses may be 
taken from among the non-Muslims." Then, if you have 
any doubt, both the witnesses should be detained in the 
mosque after the Prayer, and they should testify upon oath 
by Allah,’ ‘We are not going to sell our evidence for any 
personal benefit, and even though he be our own relative, 
(we will not be partial to him) ; we are not going to hide 
evidence which we are giving for the sake of Allah: for we 
shall be sinners if we do so.” 


Contd. from p. 71] 

During the time of the Holy Prophet, there was no fixed , punish 
ment for a drunkard. The culprit, who was arrested and brought for 
trial, was beaten with shoes, kicked, given blows and thrashed with 
sticks and ropes. Forty stripes were the maximum punishment 
given tor this crime. The same was the punishment during ‘the early 
days of Caliph ‘Umar. . But when he saw that the crime was on the 
increase, he in consultation with the other Companions,‘ laid down 
eighty stripes for this. 

Imam Malik and Imam Abû Hanifah and according toa tradition, 
Imam Shafil also, were of the same opinion.” But Imam Ahmad 
bin-Hanbal and, according to ‘another tradition, Imam’ Sh&fi‘i also, 
were of the opinion that forty stripes should be inflicted for the crime 
of drinking. Hadrat ‘Ali also considered forty stripes to be the 
punishment for it. j 

` According to the Shari‘at (Law), it is the duty ‘of the Islamic 
State to enforce prohibition. That is why during the time of Hadrat 
‘Umar, the shop.of a man, named Ruvaishid, who belonged ' to the 
clan of Bani-Thaqif, was burnt by his:order, because wine was E 
extracted and sold there. A 
110. 5 forbidden to hunt gameor to help another to hänt it in any 
way whatsoever, while one is in the Pilgrim’s garments or in the sacred 
precincts. It is also unlawful for one in this state to eat of the game 
that has been specifically killed for him. If,. however, someone else,, 
not in this state, kills a game for himself and then gives a part of it 
to a pilgrim as a present, there is no harm for the latter to eat it. Of 
course, the harmful animals are an exception to this prohibition. One 
is permitted to kill a snake, a scorpion, a mad dog and. other harmful 
animals, even when one is under the restrictions imposed on a pilgrim. 
111, Those two just men will also decide how many indigent 
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persons are to be fed, or how many fasts are to be observed for 
killing a certain animal. 

112. Game from the sea has been made lawful because sometimes 
when provisions run short on a sea journey, there is nothing else close 
at hand to eat. 

113. For Arabia, the Kaʻabah was not merely a sacred place of 
worship, but it occupied a central position in the country and because 
of this and of its sanctity, it was the means of stabilising its economy 
and culture. The people from all over the country came there to 
perform Haj and ‘Umrah and the huge gathering helped to create the 
feeling of unity among the Arabs who were otherwise torn by clannish 
strifes. The pilgrims who came from different clans and places met 
together and established cultural relations. Poetic contests helped 
to make their language and literature rich. Trade and commerce 
which were transacted on the occasion helped to satisfy the economic 
needs of the people. The sacred months provided peace to the Arabs 
for four months and this was the only period during which their 
caravans could travel in security from one part of the country to the 
other. The animals dedicated to sacrifice and the collars round their 
necks proved very helpful to the movements of the caravans, for the 

- Arabs showed so much reverence for them that none dared touch them 
with the intention of robbery. ' 

114. ۰ That is, “If vou just think deeply about the wisdom contained 
in the sanctity of the Ka‘abah and the restrictions laid down for the 
pilgrimage to it and the benefits accruing thereform, you yourselves 
will be convinced that Allah, Who has prescribed these, has deep and 
perfect knowledge of the welfare and needs of His creatures. You will 
realise that each one of His Commandments is very beneficial for 
different aspects of human life. Even during the centuries of chaos 
before the advent of the Holy Prophet, Allah had made the Ka‘abah 
a means of security and stability for your national life though you 
vourselves were senselessly bent upon destroying it. In the same 
way, Commandments of Allah guaranteed your own security and wel- 
fare, therefore you should, for your own good, observe these, for there 
are hidden benefits in them that you can neither foresee nor obtain by 
your own devices.”’ 

115. This verse sets up a new standard of values, which is quite 
different from the standard of those who look only at the outward 
aspect of things. Such people usually judge things by their quantity 
and not by their quality. For instance, one hundred rupees are always 
considered greater than five rupees by one who does‘not attach any 
value to the means by which these might have been obtained. But 
contrary to this evaluation, this verse declares that. if these one 
hundred rupees have been obtained by unfair means and those five 
rupees earned by fair means, then the former are less in worth because 
of their impurity than the latter because of their purity. According 
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to this standard, it is not the number or the quantity of a thing that 
increases or decreases its true worth but the question whether it has 
been obtained by fair means or foul. Obviously, a drop of rose scent 
has greater value than a heap of filth and a cup of pure water is far 
greater in worth than a cistern full of impure urine. Therefore’ one 
who is really wise will always remain content with the lawful, though 
it may appear to be very insignificant and worthless, and will never 
try to grab the unlawful, though it might appear to be very alluring 
and grand. 

116. This verse forbids people to ask useless and unnecessary 
questions because some people used to put such questions to the Holy 
Prophet as were of no practical good for mundane affairs nor for 
spiritual up-lift. For example, once a certain person while sitting in 
a gathering asked, “Who is my real father ۲ Likewise, sometimes, 
some people put unnecessary questions concerning legal matters so as 
to gct these defined, whereas they had been purposely kept undefined 
for the good of the people. . For example. Haj was made obligatory 
by a commandment without specifying whether it was to be performed 
every year or not. When a certain person heard it, he instantly 
asked, “Has it been made obligatory to perform Haj every year?” 
The Holy Prophet did not make any reply. The man repeated the 
question, but he again kept quiet. When the man put the question 
for the third time, the Holy Prophet replied, “Woe to you! If I had 
said : ‘Yes’, the performance of Haj every year would have become 
obligatory and people like you would have been unable to perform it 
and been guilty of disobedience.” 

The Holy Prophet himself forbade people to ask questions for the 

sake of asking questions and to probe into things aimlessly. In a 
Tradition he warned, ‘‘The worst offender against the Muslims is the 
person who asked a question about something that had not been made 
unlawful but was made so because of his question.” In another 
Tradition he said, “Allah has prescribed some obligatory duties for 
you ; let not these go unfulfilled and He has made certain things un- 
lawful, do not go near them. He has prescribed certain limits, do not 
transgress them. He has been silent concerning certain things, but 
not because He has forgotten them ; so do not try to probe into such 
things.” 

In these two Traditions a warning has been served against a very 
serious matter. There are certain things and Commandments which 
have been left vague and without details. This is not ‘because the 
Law-giver had forgotten to give details or to make them specific but 
because He did not intend to limit these in order to leave a wide scope 
for the people. Therefore if a person goes on creating one issue after 
the other, by putting unnecessary and useless questions and thus 
creates limitations and specifications, he puts the people to unnecessary 
trouble. Likewise if he tries to deduce the details by the force of his 
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reasoning” and does not rest content till tre has made the vagne 


things specific and the indefinite definite, he in reality puts the 
Muslims ina very awkward position. This js because the more detaiia 
we cffer for the Unseen and the Next World. the more will be the 
chances for creating doubts about them and likewise, the more limi- 
tations are imposed concerning the Commandments, the greater wil! 
be the chance for their violation. i 

117. The people, who were involved in disbelief because they 
asked useless and unnecessary questions, were the Jews. At first they 
were involved in hairsplitting, which led them to put unnecessary 
questions about the details of the Faith and the Commandments. 
Consequently, they helped to impose upon themselves such restrictions 
as they could not observe and so became guilty of disobedience and 
disbelief. What a pity that the Muslims are following the Jews, step 
by step, in spite of these warnings by the Quran and the Holy Prophez! 

118. In this verse the superstitious practice of dedicating animzis 
to deities, etc. and leaving them to roam about and graze at liberty 
has been condemned. In the pre-Islamic Arabia, they gave different 
names to such animals and marked them off, and considered it uniawfu! 
to take any service from them or slaughter them for food or derive anv 
benefit from them in any way. 

Bakir h was the name given to a she-camel which had five young 
ones, the ast of which was ahe-camel. Her ear was then split ard 
she was turned loose to roam at liberty. After this, none would ride 
her nor drini- her milk nor slaughter her nor shear her hair. She was 
allowed to graze in any field and pasture and drink from any watering. 
place. ae 

Sai’ bah was the name given to that he-camel or she-camel which 
was let loose as a mark: of gratitude in fulfilment of a vow taken for 
recovery from some illness or safety from some danger. Sar ou was 
also the name given to the she-camel which had ten young ones, each 
of which was a she-camel. ۱ 

Wasilah was the name given to a special he-goat which was one 
of the first born twins, the other of which was a she-goat. The practice 
about the first born young ones was this : they used to sacrifice, in e 
name of their deities, the first born young one if it happencd:te ly 
he-goat. But if they happened to be twins they would ap ees 
the he-goat and would call it Wasilah and set it at liberty in the n 
ig ae was the name given to a he-camel as soon as his ane ۴ 
became grown up and iit for riding. The old ane Ley ee 
liberty. The same name was also given to a camel which beg 
r and was set at liberty. fetes 
a is a warning against a common human weakness. Some 
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But if it is discovered that the two had been guilty of 
this same sin, then two other better qualified witnesses than 
the tormer, from among those who were deprived of their 
right, should. come forward and - testify upon oath, “By 
Allah, our testimony is truer than their testimony, and we 
have. not made any transgression in our testimony : we shall 
be among the unjust, if we do so.” It is expected that in 
this way the people will give only true evidence: or, at 


least, they will fear lest their oaths be contradicted by sub- | 


sequent oaths. Fear Allah and listen : Allah does not show 
His Guidance to those who are disobedient. 

On the Day, when Allah will assemble all the Mes- 
sengers, He will ask, “What was the response you ۵ 
They will answer, “We have no knowledge :12 You alone 
have the full knowledge of all that is hidden.” Just ima- 
gine the occasion, when Allah will say, ۰۰0 Jesus, son of 
Mary, recall to mind My favour I bestowed upon you and 
“upon your mother: I strengthened you with the Holy- 
Spirit ; you talked to the people even in the cradle as you 
talk :d when you were grown up; I taught you the Book 
and the Wisdom and the Torah and the Gospel ; by My 
leave you made from clay the likeness of a bird, and 
breathed into it, and by My leave it became a living bird; 
by My leave you healed the born-blind and the lepers ; by 
My leave you brought forth the 0620.12 Also remember 
that I protected you from the Israelites, when you came to 
them with clear signs, and the’ disbelievers among them 
said, ‘These signs are nothing but obvious sorcery , and 
remember also that I inspired the Disciples te believe in Me 
and My Messenger ; then they, said, ‘We believe and bear 


witness that we are Muslims. î ————————-_—________: 


(In regard to the Disciples), this incident may also be 
kept in mind: the Disciples said, ‘‘O Jesus, son of Mary, 
can your Lord send down to us from heaven a tray of 
food ?” Jesus said, “Fear Allah, if you are true Believ- 
ers.” They replied, “We only wish to eat of this tray so 
that our hearts may be re-assured and we may know it for 
certain that what you have said to us is true, and that we 
may bear witness to it.” At this, Jesus son of Mary, 
prayed, ‘‘O Allah, our Lord, send to us from heaven a tray 
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of food that it may become a recurring festival to us, to 
the first of us and to the last of us, and that it may be a 
Sign from Thee. Provide for us and Thou art the best of 
Providers.” ۱ 

Allah answered, “I am going to send it down to ۷۵0۱۵۶ 
but whoever among you shall disbelieve after that I will 
surely give him such a chastisement wherewith I will not 
have chastised any other creature in the world.” 
(After reminding him of these favours), Allah will say, “O 
Jesus, son of Mary, did you ever say to the people, ‘Make me 
and my mother deities besides Allah’?! He will say,‘‘Glory 
be to Thee! It did not behove me to say that thing which 
I had no right to say. Had I ever said such a thing, You 
would most surely have known it, for You know all that is 
in my mind, but I do not know what is in Your mind: 
indeed You have full knowledge even of all the hidden 
things. I never told them anything other than what You 
bade me. I said, ‘Worship Allah, Who is my Lord as well 
as your Lord.’ I was a witness to their conduct as long as I 
remained among them but when You recalled me, You 
watched over them ; for You keep watch over everything. 
Now, if You punish thém, they are your own servants, and 
if You forgive them, You are All-Powerful and All-Wise.” 
Then Allah will declare, ‘‘This is the Day when the truth- 
fulness of the truthful benefits them; there are such Gardens 
for them underneath which canals flow; they will dwell 
therein for ever. Allah is pleased with them and they are 
pleased with Him ; this is the greatest ۳ 

The Sovereignty of the Heavens and the Earth, and 
whatever is therein, belongs to Allah and He has power 
over everything. 


Contd. from p. 77] 

others. Here such people have been admonished agajnst this evil and 
asked to concentrate their attention on their own acts, deeds, morals 
and beliefs instead of probing into and criticising the conduct and 
beliefs of others. If a man himself is obedient to Allah and fulfils his 
obligations to Allah and man, and treads the path of truth and righte- 
ousness, which also includes the establishment of virtue and the eradi- 
cation of vice, then most surely the crookedness and deviation of any 


other can do him no harm. 
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This verse however, does not mean that a person should think 
only of his own salvation and leave alone the reform of others. Hadrat 
Abû Bakr Siddiq refuted this misconception in an address, saying, “O 
people, you recite this verse and put on it a wrong interpretation. 
I myself heard the Holy Prophet say, ‘When the people become so 
indifferent that they see evil and do not try to eradicate it and see 
an unjust person doing injustice and do not prevent him from it, 
Allah may punish all of them.’ F swear by Allah that it is obligatory 
on you to enjoin virtue and forbid evil ; (if you neglect this) Allah 
will place you under the worst people who will inflict hardships on you. 
Then your good people will offer prayers but He will not accept 
3 

120. That is, ‘‘‘Pious, righteous and trustworthy” Muslims. 

121. This shows that the Muslims are permitted to make the non- 
Muslims their witnesses only in that case when Muslim witnesses are 
not available. 

122. The Day of Resurrection. 

123. That is, “What was the response of the world to the invita- 
tion you gave towards Islam ?” 

124. “We know only of that outward response which was made to 
our invitation during our lifetime. As regards the real practical] 
response, we have no correct knowledge of it for that is kaown to You 
alone.” 

125. At first this question will be put collectively to all the 
Messengers. Then each of the Messengers will stand, as a witness 
individually. Here that question, which will be put to Jesus Christ 
(Allah’s peace be upon him), has been specially mentioned because it 
fits into the context. 

126. That is, “You brought them back to life after death.” 

127. That is, “It was a favour upon you that the Disciples believ- 
ed in you, by Our Grace ; otherwise you had no power by yourself to 
convert even a single person out of the disbelievers. 

Incidentally the use of the word Muslims for the Disciples is 
meant to show that their religion was Islam and not Christianity. 

128. This incident has been inserted here as a parenthesis to show 
that even his Disciples, who had received his teachings from him 
directly, considered Jesus asa man and servant of God. Therefore, 
they could never conceive to make their Master a god or a partner of 
God or son of God. This also shows that Jesus also presented himself 
as a servant without having any authority of his own. 

It may be asked, “What was the occasion of inserting this paren- 
thesis here to interrupt the conversation that was being cited ۳ 

In order to answer this question, it must be kept in view that 
the conversation that would take place on the Day of Resurrection 
has been quoted here for the benefit of the Christians so that they may 
learn the lesson and adopt the right way. It is, therefore, quite 
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pertinent to insert the incident mentioned in the parenthesis to impress 
the same lesson. 

129. The Qurān is silent as to whether the ‘tray’ was sent down 
or not and there is no other authentic source of information.: Possibly 
it was sent down, but it is equally possible that the Disciples them- 
selves might have taken back their request after the warning in 
V. 115. 

130. This refers to another error of the Christians. They had 
made Mary an object of worship along with Christ and the Holy . 
Ghost, though there is not a word or hint in the Bible about this 
doctrine. During the first three centuries after Christ, the Christian 
world was totally unaware of this creed. The words “Mother of God” 
were used for the first time by some theologians of Alexandria. Though 
the response which these words found in the popular heart was great, 
yet the Church, was not at first inclined to accept the doctrine and 
declared that the worship of Mary was a wrong creed. Then at the 
Council of Ephesus in 431 A.D., the words ‘Mother of God’ were 
officially used by the Church. As a result of this, ‘Mariolatry’ began 
to spread by leaps and bounds both inside and outside the Church. So 
much so that at the time of the Revelation of the Quran, the exalta- 
tion of the ‘Mother of God’ had eclipsed that of the: Father and the 
Holy Ghost. Her statues were set up in Churches and she was wor- 
shipped, implored and invoked in prayers. In short, the greatest 
source of reliance of a Christian was that he should obtain the help 
and protection of the ‘Mother of God’. Emperor Justinian in one of 
his laws bespeaks her advocacy for the empire and he inscribed the 
high altar in the new church of St. Sophia with her name. Narses 
(his general) looks to her directions on the field of battle. Emperor 
Heraclius, a contemporary of the Holy Prophet Muhammad, bore her 
image on his banner and believed that because of its auspicious nature 
it will never be lowered. Though the Protestants after the Reforma- 
tion did their best to fight against Mariolatry, yet the Roman Catholic 
Church still adheres to it passionately. 


VI 


VI 


AL-AN‘AM آلانعام‎ 
INTRODUCTION 


Name. This Sarah takes its name from vv. 136, 138 
and 139 in which some superstitious beliefs of the idolatr- 
ous Arabs concerning the lawfulness of some cattle (an‘am) 
and the unlawfulness of some others have been refuted. 

Period of Revelation. According to a tradition of Ibn 
“Abbas, the whole of the Sarah was revealed at one sitting 
at Makkah. Asma’, a daughter of Yazid and a first cousin of 
Hadrat Mu‘az-bin-Jabl, says, “During the revelation of this 
Sirah, the Holy Prophet was riding on a she-camel and I 
was holding her nose-string. The she-camel began to feel 
the weight so heavily that it seemed as if her bones would 
break under it.” We also learn from other traditions that 
the Holy Prophet dictated the whole of the Sarah the same 
night that it was revealed. l 

Its subject-matter clearly shows that it must have been 
revealed during the last year of the Holy Prophet’s life at 
Makkah. The tradition of Asmā’, daughter of Yazid, also 
confirms this. © As she belonged to the Ansar and embraced 
Islam after the migration of the Holy Prophet to Yathrab, 
her visit to the Holy Prophet at Makkah must have taken 
place during the last year of his life there. For, before 
this, his relations with those people were not so intimate 
that a woman from there might have come to visit him at 
Makkah. 

Occasion of Revelation. After determining the period 
of its revelation, it is easier to visualise the background of 
the Sarah. Twelve years had passed since the Holy Pro- 
phet .had been inviting the people to Islam. The antagon- 
ism and persecution by the Quraish had become most 
savage and brutal, and the majority of the Muslims had to 
leave their homes and migrate to Habash (Abyssinia). 
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Above all, the two great supporters of the Holy Prophet, 
Abt Talib and Hadrat Khadijah, were no more to help and 
give strength to him. Thus he was deprived of all the 
worldly support. But in spite of this, he carried on: his 
mission in the teeth of opposition. As a result of this, on 
the one hand, all the good people of Makkah and the 
surrounding clans gradually began to accept Islam ; on the 
other hand, the community as a whole, was bent upon 
obduracy and rejection. Therefore, if anyone showed any 
inclination towards Islam, he was subjected to taunts and 
derision, physical violence and social boycott. It was in 
these dark circumstances that a ray of hope gleamed from 
Yathrab, where Islam began to spread freely by the efforts 
of some influential people of Aus and Khaziaj, who had 
embraced Islam at Makkah. This was a humble beginning 
in the march of Islam towards success and none could fore- 
see at that time the great potentialities that lay hidden in 
it. For, to a casual observer, it appeared at that time as 
if Islam was merely a weak movement ; it had no material 
backing except the meagre support of the Prophet’s own 
family and of the few poor adherents of the Movement. 
Obviously the latter could not give much help because 
they themselves had been cast out by their own people who 
had become their enemies and were persecuting them. 

Topics. These were the conditions, when this discourse 
was revealed. The main topics dealt with in this discourse 
may be divided under seven headings : 

(1) Refutation of shirk and invitation to the creed of 
Tauhid. 

(2) Enunciation of the doctrine of the ‘‘Life-after- 
death” and refutation of the wrong notion that there was 
nothing beyond this worldly life. 

(3) Refutation of the prevalent superstitions, 

(4) Enunciation of the furidamental moral principles 
for the building up of the Islamic Society. : 

(5) Answers to the objections raised against the person 
of the Holy Prophet and his mission. 

(6) Comfort and encouragement to the Holy Prophet 

and his followers who were at that time in a state of 
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anxiety and despondency because of the apparent failure 
of the mission. 

(7) Admonition, warning and threats to the disbelievers 
and opponents to give up their apathy and haughtiness. It 
must, however, be noted that the above topics have not 
been dealt with one by one under separate headings, but 
the discourse goes on as a continuous whole and these topics 
come under discussion over and over: again in new and 
different ways. 

The Background of Makki Surahs. As this is the first 
long Makki Strah in the order of the compilation of the 
Quran, it will be useful to explain the historical background 
of Makki Sürahs in general, so that the reader may easily 
understand the Makki Sarahs and our references to its dif- 
ferent stages in connection with our commentary on them. 

First of all, it should be noted that comparatively very 
little material is available in regard to the background of 
the revelation of Makki Strahs whereas the period of the 
revelation of all the Madani Sarahs is known or can be 
determined with a little effort. There are authentic tradi- 
tions even in regard to the occasions of the revelatjon 
of the majority of the verses. On the other hand, 
we do not have such detailed information regarding 
the Makki Sarahs. There are only a few Sarahs and verses 
which have authentic traditions concerning the time and 
occasion of their revelation. This is because the history of 
the Makki period had not been compiled in such detail 
as that of the Madani period. Therefore we have to depend 
on the internal evidence of these Sarahs for determining 
the period of their revelation : for example, the topics they 
discuss, their subject-matter, their style and the direct or 
indirect references to the events and the occasions of their 
revelation. Thus it is obvious that with the help of such 
evidence as this, we cannot say with precision that such 
and such a Sirah or verse was revealed on such and such 
an occasion. The most we can do is to compare the internal 
evidence of a Sirah with the events of the life of the Holy 
Prophet at Makkah, and then come to a more or less correct 
conclusion as to what particular stage a certain Sarah 
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belongs. 

If we keep the above things in view, the history of the 
mission of the Holy Prophet at Makkah can be divided 
into four stages. 

The first stage began with his appointment as a Mes- 
senger and ended with the proclamation of Prophethood 
three years later. During this period the Message was given 
secretly to some selected persons only, but the common 
people of Makkah were not aware of it. 

The second stage lasted for two years after the procla- 
mation of his Prophethood. It began with opposition by in- 
dividuals : then by and by, it took the shape of antagonism, 
ridicule, derision, accusation, abuse, and false propaganda : 
then gangs were formed to persecute those Muslims who 
were comparatively poor, weak and helpless. 

The third stage lasted for about six years from the 
beginning of the persecution to the death of Abū Talib and 
Hadrat Khadijah in the tenth year of Prophethood. Dur- 
ing this period, the persecution of the Muslims became so 
savage and brutal that many of them were forced to mig- 
rate to Habash. Social and economic boycott was applied 
against the Holy Prophet and the members of his family, 
and those Muslims who continued to stay in Makkah were 
forced to take refuge in Shi‘b-i-Abi Talib which was 
besieged. 

The fourth stage lasted for about three years from the 
tenth to the thirteenth year of Prophetheod. This was a 
period of hard trials and grievous sufferings for the Holy 
Prophet and his followers. Life had become unendurable at 
Makkah 280 there appeared to be no place of refuge even 
outside it. So much so that when the Holy Prophet went 
to Ta’if, it offered no shelter or protection. Besides this, on 
the occasion of Haj, he would appeal to each and every 
Arab clan to accept his invitation to Islam but met with 
blank refusal from every quarter. At the same time, the 
people of Makkah were holding counsels to get rid of him 

by killing or imprisoning or banishing him from their city. 
It was at that most critical time that Allah opened for 
Islam the hearts. ofthe Anşar of Yathrab, where he mig- 
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rated at their invitation. 

Now that we have divided the life of the Holy Prophet 
at Makkah into four stages, it has become easier for us to 
tell, as far as possible, the particular stage in which a cer- 
tain Makki Sarah was revealed. This is because the Sarahs 
belonging to a particular stage can be distinguished from 
those of the other stages with the help of their subject- | 
matter and style. Besides this, they also contain such 
references as throw light on the circumstances and events 
that form the background of their revelation. In the 
succeeding Makki Sürahs, we will determine, on the basis of 
the distinctive features of each stage, and point out in the 
Preface, the particular stage in which a certain 1 
Sirah was revealed. 


— a > 


SUMMARY 
Subject : Islamic Creed. < oig ! 


_ This Strah mainly discusses the different aspects of the 
major articles of the Islamic Creed: Tauhid, Life-af ter- | 
death, Prophethood and their practical application to 
human life. Side by side with this, it refutes the erroneous 
beliefs of the opponents and answers their objections, 
warns and admonishes them and comforts the Holy Prophet 
and his followers, who were then suffering from persecution. 


Of course, these themes have not been dealt with under 
Separate heads but have been blended in an excellent 
manner. 


Topics and their Interconnection 


1-12 These verses are of introductory and admonitory nature. 
The disbelievers have been warned that if they do not accept 
the Islamic Creed and follow the ‘Light’ shown by the Reve- 
lation from the All-Knowing and All-Powerful Allah, they 
would go to the same doom as the former disbelievers did. | 
Their arguments for rejecting the Prophet and the Revelation 
sent down to him have been refuted and a warning has been 
given to them that they should not be deluded by the respite 
that is being granted to them. 


13-24 These verses inculcate Tauhid, and refute shirk which 
is the greatest obstacle in the way of its acceptance. 


25-32 In these verses, agraphic scene of the life in the Here- 
after has been depicted in order to warn the disbelievers of 
the consequences of the rejection of the Articles of Faith. 


Prophethood is the main theme which has been dis- 
cussed from the point of view of the Holy Prophet, his | 
Mission, the limitations of his powers, the attitude towards 
his followers and also from the point of view of the dis- 
believers. 
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Incontinuation of the same theme, the story of Prophet 
Abraham has been related to bring home to the pagan 
Arabs that the Mission of Prophet Muhammad, which they 
were opposing, was the same as that of Prophet Abraham 
(Allah’s peace be upon them), This line of argument was 
adopted because they considered themselves to be his 
followers, especially the Quraish who were proud of being 
his descendants as well. 


Another proof of his Prophethood is the Book, which 
has been sent down to him by Allah, for its teachings show 
the right guidance in regard to creed and practice. 


Divine restrictions have been contrasted with the 
superstitious restrictions of the pagan Arabs in order to 
show the striking differences between the two and thus 
prove the Quran to be a Revealed Book. 


The Jews, who were criticised in vv. 144-147 along with 
the pagan Arabs, have been urged to compare the teachings 
of the Quran with those of the Torah so that they might 
recognize their similarity and give up their lame excuses 
against it, and adopt its Guidance to escape the retribution 
on the Day of Resurrection. 


This is the conclusion of the discourse : the Holy Pro- 
phet has been instructed in a beautiful and forceful manner 
to proclaim fearlessly the articles of the Islamic Creed and 
their implications. . 


1-3 
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AL-AN‘SAM لام‎ 
Verses : 165 Revealed at Makkah 


In the name of Allah, the Compassionate, the Merciful. 


Praise is only for Allah, Who created the heavens and 
the earth and ordained light and many kinds of darkness ; in 


sph of this, those who have rejected the Message of their ' 


Lord have set up equal partners with Him.’ It is He Who 
has created you from earth? and decreed a fixed term of 
life for you, and with Him there is another settled? term 
also—yet you have doubts thereof. He is the same One 
Allah in the heavens and also on the earth : He has know- 
ledge of all that you make known and of all that you ‘keep 
secret and is fully aware of the good or evil you are earning. 


1. It should be kept in mind that the addressees were the mushrik 
Arabs, who acknowledged that the Creator of the earth and the heavens 
and of the moon and the sun was Allah, Who brought about day and 
night. None of them believed that these were the creations of Lat or 
Hubl or ‘Uzza@ or of any other of their gods or goddesses. Therefore 
Allah admonished them, saying (so to speak), ‘‘O foolish people, when 
you yourselves admit that the Creator of the heavens and the earth is 
Allah, why do you, then, make others your gods, and prostrate before 
them and make offerings to them and present your needs betore them 
and invoke their help 2۳ (Refer to E. N. 163, Al-Baqarah). 


It may be noted that ظلعت‎ (dhulumat) : plural form of ,(ظلم‎ has 
[Contd. on p. 98 
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Yet the reaction of the people to the Signs of their 
Lord has been that, whenever a Sign has come to them, 
they have turned away from it: accordingly, they have 
rejected as false the Truth that has come to them now. 
Well, they will receive some news‘ about what they have 
been .ridiculing up to this time. Do they not see that We 
destroyed many a people who were dominant in the world 
during their time ? We had given them such power in the 
land as We have not given you. We sent down for them 
abundant rains from heavens and. made canals flow beneath 
them. But (when they showed ingratitude), We destroyed 
them because of their sins and raised up other people in 
their place. 

O Messenger, even if We had sent down to you a Book 
written on paper, and even if they had touched it with 
their own hands, the disbelievers would have said, ‘‘This is 
nothing but manifest sorcery.” And they say, “Why has 
no angel been sent down to him ۶۰5 If We had sent down 
an angel, their fate would have been decided long before 
this and they would have been given no respite after this® ; 
for if We had sent an angel, We would have sent him in 
the human form and thus involved them in the same doubt 
they are involved in now.? 

O Muhammad, many Messengers before you have also 
been ridiculed, but in the long run those, that scoffed, were 
overpowered by the very thing:they had derided. Say to 
them, “Just travel in the land and see the end of those who 
treated the Truth as false.’ 

Ask them, “Whose is all that is in the heavens and the 
earth ?’’ Say, “All belongs to Allah. He has prescribed 
mercy and generosity for Himself (that is why He does 
not catch hold of you immediately at your first -disobe- 
dience). He will, however, certainly muster all of you on 
the Day of Resurrection. There is no doubt about this; 
yet those who have made themselves liable to ruin, do not 
believe in this.” 

All that lies in the darkness of the night and in the 
light of the day belongs to Allah, and He hears and knows 
everything. Say, “Should I take as my guardian any other 
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than Allah ? Should I forsake that Allah Who is the Creator 
of the earth and the heavens and Who nourishes all and 
does not stand in need of nourishment from anyone ۵ 
Say, “I have been enjoined to be the first of those who 
surrender to Him, (and I have been urged) not to be 
of those who commit shirk.” Say, “I do fear the torment 
of a (dreadful) Day, if I should disobey my Lord.” He, 
who will be delivered from the torment of that Day, will 
have received Allah’s mercy, and this is a great success. 


Contd. from p. 95] 
been used in contrast to تور‎ nur (light, singular form). It is because 
‘darkness’ is merely the absence of light and may be of many kinds. 

2. Allah says that He has created you from “earth” because 
each and every particle of the human body comes from the earth 
alone. 

3. “The other settled term” is the “Day of Resurrection’’, when 
each and every human being will be brought back to life and presented 
before Allah for rendering the account of the life on the earth. 

4. The reference is to the ‘‘news’’ of the successes that were to 
follow the migration of the Holy Prophet from Makkah to ۸۱۰ 
At the time of this revelation, neither the disbelievers nor the Be- 
lievers could ever imagine the nature of the ‘‘news’’ they were going 
to receive. So much so that even the Holy Prophet himself was un- 
aware of the kind of successes the Muslims were going to achieve in 
the near future. 

5.. The ignorant objectors argued that if Muhammad (Allah’s 
peace be upon him) had really. been sent as Messenger from Allah, 
an angel ought to have come down from heaven to declare to the 
people, “This is the Messenger of Allah. So obey him ; otherwise 
you shall be punished”. 

The ignorant objectors could not understand how the Creator of 
the heavens and the earth could leave His Messenger in such a plight 
as to be maligned and stoned by his enemies. They argued that the 
Messenger of such a great Sovereign ought to have come with a large 
retihue or at least with an angel in attendance on him, to protect him 
from his enemies and to fill the people with awe and to convince them 
of his Prophethood and to carry out his orders in some supernatural 
ways. 

6. (1) The first answer to their objection is this: in case Allah 
had sent down an angel, no respite would have been given to them for 

reforming themselves and mending their ways. They have been given 
a chance because no angel has been sent to make the Reality so naked 
as to leave no alternative for them but to believe in it. It is obvious | 
that this would have defeated the very purpose of their life in the 
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world to undergo their test. That is why no angel has been sent. 
Man should undergo his test and discover the unseen Reality without 
actually seeing it, merely by the right use of his reasoning and think- 
ing powers, and then bring under control his own self and his lust in 
accordance with the dictates of that Reality. It is thus. obvious that 
the “Unseen” must remain unseen for the sake of that test. ۰ 

(2) The worldly life, the period of that test, will remain so only as 
long as the ‘‘Unseen”’ remains unseen. No sooner will the '‘Unseen”’ be- 
come evident than that “Period” shall automatically come to an end, 
and instead of test, it will be the time of the result of the test. There- 
fore Allah is not granting your demand for an angel-to appear before 
you because Allah does not like to end the term of your test before 
the expiry of the period of the test. (Refer to E.N. 228, Al-Baqarah, 
also). ۱ 

7. ‘The only other alternative was to send an angel in the human 
form. Allah says that if He had sent an angel in the human form, 
they would have felt the same difficulty in recognizing him as they 
were feeling in recognizing Muhammad (Allah's peace be upon him). 
This, too, would have involved them more and more in doubts. There- 
fore it was for their own good that Allah had not sent an angel in 
attendance on His Messenger. 

8. That is, “Those, who ridicule the Message, should travel 
through the land and see the remains, and study the history of the 
former people. These will bear witness to the horrible end of those 
who behaved in the way they are behaving towards Muhammad 
(Allah’s peace be upon him).” 

9. It is a nice way of cornering the mushrtks. At first Allah tells 
His Messenger to ask them, ‘‘Whose is all that is in the heavens and 
the earth ۶۳ The questioner put the question and waited for an 
answer. But they kept silent because their answer ایام‎ neither be in 
the negative nor in the affirmative. They could not deny this because 
they themselves believed that ‘all belongs to Allah’. But they could 
not affirm this because in that case, they themselves would have 
supplied the adversary with an argument against their own creed of 
shirk, After putting them in this critical position, Allah enjoined His 
Messenger to say, “All belongs to Allah.” ` 

10. This contains a subtle argument : all those, whom the mushriks 
have made their gods besides Allah, stand in need of nourishment from 
their dévotees, not to speak of giving nourishment to them. No 
Pharaoh can set up his grandeur unless his subjects pay- taxes to him ; 
no saint becomes worthy of worship, unless his worshippers build a 
grand mausoleum for him : no god becomes a god unless his devotees 
make his idol and set it up in a grand temple and decorate it with 
ornamentation. Thus all the artificial gods stand in need of their 
servants. It is the Lord of the universe alone, Who does not stand 

[Contd. on p. 102 
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if Allah afflicts you with an evil there is none other than 
Hira to relieve you from this, and if He bestows some 
good on you, (know that) He has power over everything. 
He has supreme authority over His servants arid He is 
Alt-Wise, All- Aware. 
Ask them, ‘‘Whose testimony is the most reliable ۳ 
Say, “Allah is witness" between me and you (that I am His 
_ Messenger), and this Qurgn has been revealed to me so that. 
I should thereby warn you and all whom it may reach. 
What, will you really testify that there are other deities 
besides Allah ?’’!2 Say, “As for me, I will never testify such 
a thing.” Say, “Indeed, He alone is the Deity and I feel 
disgusted with the shirk you practise.” Those, to whom We 
have given the Book, recognize this thing with as much 
certainty as they recognize their own sons.“ But those, 
who made themselves liable to perdition, do not believe in 
this. And, who can be more unjust than the one who 
brings false allegations against Allah's or denies Allah’s 
Signs 21 Indeed, such unjust people can never attain true 
success. ۱ 
On the Day, when We will muster them all together, 
We shall ask the mushriks, ‘‘Where are now your associates 
whom you had taken for your deities ?”” Then théy ‘shall 
not be able to play any other trick than make this (false) 
statement : ‘‘We swear by Thee our Lord, we were not at 
all mushriks.’’ Behold, how they will invent a lie against 
themselves and how all other false gods, they had forged, 
will forsake them ! 

There are some among them, who (pretend to) listen 
to what you say, but they do not understand it, as We 
have cast veils over their hearts ; We have made them hard 
of: hearing (so they are deaf!” to what they hear). Even 
if they see any Sign whatever, they will not believe in it; 
so much so that when those, who have already made up 
their minds to disbelieve (after hearing all), come to you, 
they say, “This is nothing but the same old story.’ They 
forbid other people to believe in this Truth, and themselves 
turn away from it. (They imagine that in this way they 
are doing you some harm) whereas they are preparing 
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their own perdition, though they do not perceive it. Would 84-87 
that you could see their condition at the time, when they 
will be made to stand before the Hell: they will say, 
“Would that we could return to the earthly life again : 
then we would not deny the Signs of our Lord, and would 
join the Believers.” As a matter of fact, they will say this 
because that Reality which they had concealed before this, 
will have appeared manifest before them." But the fact 
is, that even if they be sent back to the earthly life, they 
would do all that they had been forbidden todo. They 
are liars (that is why they will give vent to such a false 
wish). Today they say, ‘‘There is no other life than this 
present life, and we shall never be raised again to life after 
our death.” Would that you could witness the scene, 
when they will be brought before their Lord : then their 
Lord will ask them, “Is tnis not the Reality ۶۳ They will 
say, “Yes, our Lord, this is the Reality.” Then He will 
declare, ‘‘Well, taste the torment for denying this Reality.” 


Contd. from p. 99] - 
in need of anyone but all others stand in need of Him, and it is His 
Godhead alone that does not stand in need of any prop from anyone 
whosoever, but supports itself. š 
11, That is,'ʻAllah isa witness to the fact that I have been 
appointed a Messenger by Him and whatever I say is from ۳ 

12. They have been asked whether they have any knowledge 
about the existence of a partner or partners of Allah to show that 
mere guess-work or speculation does not suffice for testifying anything, 
and that none can testify a thing with certainty without the necessary 
knowledge about it. The question implies : you have no such know- 
ledge that there is any other Sovereign with authority than Allah ; 
therefore it is wrong to serve or worship any other than Allah. 

13. That is, ‘‘You may, if you like, give false testimony -without 
any knowledge, but, ‘as for me, I cannot give a false testimony.” 

14. It means that those, who possess the knowledge of revealed ' 
Books, know it for certain that there is only One God, Who has no 
partner in His Godhead. Therefore they can discern the right creed 
about Allah from among many a different kind of other creeds and 
theories about Godhead, just as any person can easily identify his own 
child from among many thousands of other children. 

15. “False allegation” is the claim that there are other partners 
with Allah in His Gcdhead and that they are also worthy of worship : 
it is also false to allege that Allah Himself has made such and such 
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His special courtiers and has enjoined (or at least approved) that 
Divine attributes should be ascribed to them and that they should be 
treated with reverence etc., like Allah. 

16. “Allah's Signs” are all those signs that point to the fact that 
there is only One God in the universe and that all others are His ser- 
vants. These signs are spread all over the universe. They are found 
in the person of man himself and in the character and the great 
achievements of the Prophets and in the revealed Books. That is why 
the one, who in the presence of all these ‘‘Signs,’’ ascribes Divine 
attributes to others and considers them worthy of Divine rights, is in 
fact guilty of gross iniquity. It is indeed a great injustice that one 
should ascribe such Divine attributes to others without any evidence, 
knowledge, observation and experience merely on the basis of guess- 
work or on the traditions of the forefathers. Asa result of this false 
creed, he does injustice to truth, to Reality, to his own self and to 
everything and everyone he deals with in this universe. 

17. Here Allah has ascribed to Himself the cause of the defects 
produced in their faculties of understanding, hearing and seeing, for 
everything that takes place in the world under the Natural Law does, 
in fact, take place by the command of Allah because He is the Author 
of that Law. Therefore the resultant effects of the working of that 
Law, in fact, take place by the will and order of Allah. The obdurate 
disbelievers do not understand, do not hear and do not see the 
Truth, even though they seem to listen to the Message of the Messen- 
ger, because their obduracy, their prejudice and their unwillingness 
have, according to the law of Nature, dulled their faculties. The law 
is that if one is bent upon obduracy and does not adopt the attitude 
of arighteous person, all the doors of his heart automatically get 
locked against every kind of truth that goes against his lusts. When 
this natural process is described in the human language, it will be said, 
“The doors of the heart of such and such a person have got ۳ 
But God, without Whose Command and Leave nothing whatsoever can 
happen, will describe the same like this, ‘‘We have locked the doors of 
the heart of such and such a person.** This is because a human being 
will describe the thing as it seems to happen, whereas Allah states the 
true nature of the happening. 

18. This is the excuse that these foolish people put forward for 
rejecting the Message. They say, ‘‘There is nothing new in the 
Message towards which the Messenger is inviting us. This is the same 
old Message that we have been hearing before.” According to these 
foolish people, in order to be true, a Message must be new because 
according to them that which is old cannot be true. Whereas the fact 
is that the Message -has always been one and the same and will ever 
remain so, The Messengers of Allah, who had been coming from the 
earliest times for the guidance of mankind, have always been communi- 
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` Losers indeed are those who consider it a lie that they 
will ever have a meeting with Allah. When the Hour will 
overtake them unawares, they will exclaim, ‘Alas! how 
negligent we have been of this matter !’’ and they will be 
carrying the burdens of their sins on their backs : behold, 
how heavy is the burden they are carrying! This worldly 
life is but a sport and pastime. In fact, the abode of the 
Hereafter is better for those who desire to be safe’ from 
harm. Will you not, then, use your common-sense ? 

O Muhammad, we know that what they say, grieves 
you, but it is not you whom they charge with falsehood ; 
these wicked people are, in fact, denying the Revelations 
of Allah. Many Messengers have been treated as impos- 
tors before you, but they bore with fortitude the charge of 
imposture and persecution (by the disbelievers), till Our 
help came down to them. None has the power to change 
the Law of Allah,” and you have already received the news 
of what happened to the Messengers before you. However, 
if you find it hard to bear their aversion, then seek out, if 
you can, an opening into the earth, or set up a ladder to 
the sky so that you may bring them a Sign. Had Allah 
willed, He would have gathered them all on guidance ; so 
do not behave like the ignorant people. Only those, who 
listen to it, accept the Message ; as for the dead, Allah 
will raise them from the graves and they shall be brought 
back to (be produced in His Court). 

, These people ask, “Why has no Sign been sent down 

to this Prophet from his Lord ?’’ Say, “Allah is able to 
send down a Sign, but most of these people do not under- 
stand the wisdom underlying 1۱۲.2۶ As regards Signs, just 
have a look at any of the beasts that move upon the earth 
and. at any of the birds that fly in the air: they too are 
species like you. (You will see that) We have left out 
nothing in pre-determining the courses of their lives : then 
ultimately they are all gathered to their Lord. But those, 
who deny Our Signs, are deaf and dumb, dwelling in many 
sorts of darkness?” ; Allah lets go astray whom He wills and 
guides to the Right Way whom He pleases. Ask them to 
consider deeply and answer, “When some great misfortune 
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befalls you, or the last hour approaches you, do you invoke 
any other than Allah ? Answer, if you be in the right.” 
At that time you invoke Allah alone : then, if He pleases, 
He wards off from you the affliction you prayed Him (to 
_avert) and on such occasions, you forget those whom you 
had set up as His partners.” 


. Contd. from p. 103} 
cating the same Message ; likewise, the Holy Prophet was also present- 
ing the same old Message. Of course, only those, who being devoid 
of Divine Light, cannot see the aforesaid etermal reality, might invent 
something new and by forging some theories,present them as truth, 
saying, ‘‘We have a new Message, which has never been given by any- 
one before us.” 

19. Their desire, that, if they could return to this world again, 
they would believe in the Message, will not be the outcome of any right 
thinking and reasoning or any real change of their hearts and minds, 
but will be the result of witnessing the Reality after which even the 
most obdurate disbeliever dare not deny it. 

20. ۰ This does not mean that the Jife in this world is not real and 
earnest and has been created merely for sport and pastime without 
any serious purpose. What-it means is that compared with the ever- 
lasting life in the Hereafter, the short transitory life in this world is 
like sport and pastime, which are diversions from serious work, to 
which one has to return after recreation. Moreover, this worldly life 
has been likened to sport and pastime, because here are many things 
of deceptive appearances that are liable to involve in misunderstand- 
ing those people, who lack common-sense and vision, and help them 
assume false positions so as to make life mere sport and pastime. For 
instance, the role of a ruler in this worldly life is, in fact, not different 
from that of an actor who plays the role of a king on the stage, wears 
a crown and gives commands which are obeyed like those of a real 
king ; whereas, in fact, he has no powers of a real king and is deposed, 
imprisoned and killed by the order of the director ; likewise many 
other such dramas are being performed on the stage of this world day 
and night all around us. There is ‘the court’ of a ‘saint’ or a goddess, 
where the needs are being “fulfilled”, whereas, in fact, that ‘court’ 
has no such power. Then there is another actor who performs the 
feats of divining the unseen and the future ; whereas, in fact, none 

Possesses such knowledge. Still another poses to be the nourisher of 
others, when, in fact, he himself stands in need of obtaining provisions 
from others. There is still another who poses as if he has the power of 
bestowing honour and benefit or of inflicting disgrace and loss and be- 
‘haves arrogantly as if he were the absolute master of all around him. 
In faut, he himself is:utterly powerless and helpless, for a little turn of 
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fortune can dethrone him from the high pedestal of greatness to the 
lowest depths of disgrace. So much so that he might even be at the 
feet of those very people, over whom he was ruling as a despot.. All 
these dramas that are being played on the stage of life are abruptly 
brought to an end by death. Then everyone will cross over to.the 
other world and see for himself everything in its true colour ; then all 
the misunderstandings of the life of this world shall be removed and 
everyone will be shown the real worth of what he had earned for the 
Life-after-death. ۰ 

21. It is a fact that all the people of his tribe regarded the Holy 
Prophet truthful and honest up to the time he had not begun to recite 
the Revelations of Allah before them. They falsified him only when 
he began to deliver to them the Message of Allah. Even then, there 
was none who dared charge Muhammad, the Man (Allah’s peace be 
upon him), with falsehood’; nay, even his bitterest enemies never 
accused him of having ever told a lie concerning any worldly matter. 
It was Muhammad, the Prophet, whom they charged. with falsehood. 
So much so. that even Abi Jahl, who ,was the bitterest of all the 
enemies of the Holy Prophet, never accused him of falsehood. Accord- 
ing to a tradition related by Hadrat ‘Ali, Abū Jahl declared during 
a conversation with the Holy Prophet, “We do not call you a liar; 
but regard as false what you are presenting.’’ On the occasion of the 
Battle of Badr, Akhnas bin Shariq asked Aba Jahl in private, 6 
is no third person here besides us two. Tell me the truth whether 
you regard Muhammad to be a truthful man or a liar.” He answered, 
“By God, Muhammad is a truthful person and has never told a lie in 
his whole life, but if Bani Qusayy, who have already the privilege of 
being the bearers of the national flag and the providers of water to the 
‘pilgrims and the keepers of the keys of the Ka‘abah, should also be 
acknowledged as the recipients of Prophethood, what would then be 
left for the rest of the Quraish ?’ For this very reason Allah is com- 
forting His Prophet, saying, “It is not you whom they are rejecting as 
impostor but it is Our Message which they are rejecting : when We 
are forbearing everything and giving them respite after respite, why 
should you show any kind of anxiety ?” 

22. The “Law” referred to here is the Law of Allah concerning 
the conflict between the right and the wrong. According to this Law, 
it is essential that the righteous people should be tried for a long 
period to stand their test in order to prove their fortitude, their 
righteousness, their spirit of sacrifice and their fidelity, their firm be- 
lief in their Faith and their complete trust in Allah. For this they 
must pass through afflictions and difficulties in order to develop those 
high moral qualities which can be learnt only by going through this 
hard and tough course, for with these weapons alone, 'they are required 
to win the battle against un-Islam. When, according to this Law, 
they prove their competence, then Allah’s help will come at the right 
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moment to support them and this help can never he brought about 
before its time by anyone. 

23. Whenever the Holy Prophet felt that his people did not 
accept the Message in spite of his continuous preaching, he cherished 
the wish that Allah might send such a clear Sign that they should ‘have 
no alternative left with them but to accept his Message. In this verse 
Allah has admonished His Messenger against cherishing any such 
desire so as to say, ‘‘Do not show impatience -at their obduracy,. but 
go on performing your mission persistently in the way and order We 
are laying down for it. If this mission had to be performed by means 
of miracles, could We not Ourselves have done so? -But We know 
that this method is not suitable for bringing about that intellectual 
and moral revolution and for the establishment of that righteous 
society for which you have been appointed as a Messenger. lf, how- 
ever, you cannot endure the heart-burning caused by their indifference 
and rejection ‘and if you imagine that a tangible Sign, that might 
appeal to them, is required to break this inert state of their minds, 
then you should yourself try to bring about such a Sign : you may, if 
vou can, go deep down into the bowels of the earth or ascend up to 
the heavens for this purpose, but you should not expect from Us that 
We will fulfil this desire of yours, for there is no room for. it in Our 
scheme.” 

24. This is to impress that it is not the purpose of Allah that 
each and every human being should be forced to accept the Guidance 
somehow or other: Had it been so, He would have created them in 
such a way that they would have been righteous by birth like angels. 
Then there would have been no need of sending Prophets and Books 
and of making the Believers enter into this conflict with the dis- 
believers for the gradual establishment of the Way of Allah. But 
Allah does not desire this. On the contrary, He intends that the 
Truth should be presented to the people in a rational way so that 
those, who are sonvinced of it, may adopt it without any coercion, 
and then mould their characters in accordance with it to prove. their 
moral.superiority over the disbelievers. In this way they would go 
on attracting the best among the people towards it till they sncceed 
in establishing the Way by virtue of their high ideals, -best principles 
of life, pure characters and strong arguments and with resolute 
struggle with the disbelievers. Then Allah assures them .of the 
guidance and help they need and deserve at any stage. But-if one 
wishes that, instead of this natural process, Allah should adopt some 
supernatural method and eradicate false ideas from the minds of the 
people and bring in pure ones instead and establish the righteous 

civilization in place of the evil ones, he should know that Allah will 
not do this for this will be against the wisdom of the .scheme 
of His creation of Man. He has created.: Man as a responsible 
“person, granted him powers to exploit the things of the world and 
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piven him the freedom of action—both good and evil—and granted 
him a definite term for the preparation of the test and fixed the time 
for the declaration of the result of the test—to punish or reward 
according to his efforts. 

25. ‘Those, who listen to it...” are the people whose conscience 
is alive, and who try to judge rationally between right and wrong ; 
who do not deliberately and obduratelv lock the doors of their hearts. 

“As for those who are dead...” are the people who blindly follow 
a way and are not ready to leave it and follow any other way even 
though that may manifestly be the Right Way, 

26. “Sign” means a tangible miracle. In this verse (37), Allah 
says that He is not showing a Sign because He is unable to do so but 
for another reason whose wisdom they do not understand. (See 
E.N. 6). 

27. That is, “If you are really serious in your demand of seeing 
a Sign in order to judge whether the Message of this Prophet is true or 
false, you should sec and ponder over the innumerable Signs that are 
found in abundance all around you. For instance. if you consider 
animal life, you will see that the structure of the bodies’ of each 
species of birds and beasts suits its functions immensely well; the 
‘qualities and characteristics that have been ingrained in its nature 
help to fulfil all its needs ; the provision of its nourishment has been 
arranged in a wonderful way; and the course of its life has been so 
predeterr.ined that it cannot transgress its limits in any way whatever. 
Allah also sees that each and every bird, nay, even the smallest insect, 
is being looted after, protected and guided, wherever it be, for the 
performance uf the functions pre-destined for it. In short, you will 
find that its structure suits it well: it has been given inherent powers 
that help provide its needs : exccllent provisions have been made for 
its food. The process of its birth, procreation and death has been 
going on according to a regulated fixed scheme. If you give a careful 
consideration to this Sign alone, you will realize that the teachings of 
this Prophet about the One-ness of God and His attributes and the 
way of life based on these are absolutely truc. But vou neither try to 
see with open eyes these Signs nor listen to the Message this Prophet 
is conveying to you. A» a result of this you have been involved in 
ignorance and, therefore; vou desire to sec some w onderful miracle for 
‘mere pastime.’ 

28. This is how Allah lets them go astray : (1) He holds back the 
opportunity for observing His Signs from the one who chooses to 
remain in ignorance ; (2) He keeps hidden the pointers to the Reality 
from the one who is a victim of prejudices, even though he should 
see His Signs, and lets him remain involved in misunderstandings and 
move farther and farther away from the Reality. On the contrary, 
He guides the seeker after truth to the Right Wav by affording him 

(Contd. on p. 112 
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We sent Messengers before you to many peoples and 
afflicted them with calamities and misfortunes so that they 
might bow down before Us with humility. Why did they 
not then humble themselves when Our scourge overtook 
them ? Instead of this, their hearts were hardened all the 
more and Satan made, what they were doing, seem fair to 
them. After this when they forgot the Admonition that 
was given them, We opened the ‘gates of every kind of 
prosperity for them, so much so that they were deeply 
absorbed in enjoying what was given to them. Then We 
seized them all of a sudden, and they were in a state of 
utter despair. : Thus the transgressors were totally up- 
rooted, and Allah, the Lord of the universe, be praised 
(that He uprooted them). ۲ 

O Muhammad, ask them, ‘‘Have you ever considered 
this? If Allah were to take away your hearing and 
your sight and set a seal upon your hearts,” is there 
a deity other than Allah to restore them to you ?” 
Behold ! how We present Our Signs before them over and 
over again, and how they turn away from them in disdain. 
Say, ‘‘Have you also ever considered this? If the scourge 
oi Allah comes upon you suddenly or openly, shall any but 
the transgressors be destroyed ? For We send Our Messengers 
only to give good news to the righteous people and to warn 
the evil-doers : then those, who accept their Message and 
reform their own conduct, will have no cause for fear and 
sorrow and those who treat Our Revelations as false, shall 
have to suffer punishment as the consequence of their evil 
deeds. 

Tell them, O Muhammad, “I do not claim that I 
possess the treasures of Allah nor that I know the “unseen”, 
nor do I claim that I am an angel. (What I say is that) I 
follow the Revelation that is sent down to me.” Then ask 
them, “Can the blind man and the seeing man be alike? ? 
Do you not consider this thing ۳ 

And, O Muhammad, admonish with this (knowledge of 
the Revelation) those, who fear that one Day they shall be 
brought before their Lord in such a state that they will find 

none‘other than Allah with competent powers as protector 
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yr intercessor: it may be that (by this admonition) they 
adopt the God-fearing attitude.** And do not drive away 
those who invoke their Lord morning and evening and 
are engaged in seeking His favour.*4 You are not in 
any way accountable for them nor are they in any way 
accountable for you: so, if you should drive them away, 
you shall be counted among the un-just. As a matter 
of fact, in this way We have made some of them a 
means for testing the others," so that, seeing them, 
they should say, ‘‘Are these the people from among us upon 
whom Allah has showered His blessings ۶۰-۷۵5 : does 
not Allah know His grateful servants better than they ? 
Contd. from p. 109] 

the opportunity to make use of his knowledge for the purpose of dis- 
covering the Reality, and showing him the signs guiding towards it. 

We daily notice instances of these types. There are millions of 
people before whose eyes countless Signs are spread in their own per- 
sons and in the universe, but like animals they neither observe them 
nor learn lessons from them. Then there are the physicists, the 
chemists, the zoologist, the botanists, the biologists, the geologists, the 
astronomers, the physiologists, the anatomists, the historians, the 
archaeologists, the scientists, etc., etc., who observe such Signs as may 
enlighten the minds and the hearts with Faith, but they seem to see no 
“Sign” to lead them to the Reality, just because they begin their 
study with prejudiced minds, merely for the sake of material gains. 
Not only this : every Sign leads them to atheism, disbelief, materialism 
and nature-worship. In contrast to them, there are those, who observe 
the wonders of the universe and the phenomena of Nature with open 
eyes and open hearts, and find the Signs of God all around them: so 
much so that they can see His Sign in each and every green leaf. 

29. In answer to the demand of the disbelievers for a Sign, they 
were told that there was not one Sign, but innumerable Signs scattered 
all around them and their attention has been drawn in ۷, 38 to study 
the mystery of the life of any bird or beast and they would find Signs 
of God. Now in vv. 40-41, they have been directed to another Sign 
that they can find in their own selves. When some affliction befalls a 
man .or death confronts him with all its dreads, then he sees no refuge 
in any other than Allah. On such occasions even the most confirmed 
polytheists forget their gods and invoke Allah’s help. Likewise 
the most obdurate atheists, in their utter helplessness, involun- 
tarily pray to Allah for rescue. This Sign—man’s own state of 

mind—is being presented here as a pointer to the Reality, for this is a 
clear proof of the existence of One God, and of the urge of 
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God-worship that has been embedded deep in tne heart of every human 
being. Though it might have been kept suppressed by negligence and 
ignorance, sometimes it comes to the surface under the stimulus of 
some misfartune. : 

‘Ikrimah, son of Abû Jahl, who was an arch enemy of Islam, was 
led towards Islam by witnessing such a Sign. When the Holy Prophet 
conquered Makkah, ‘Ikrimah fled to Jaddah and sailed for Abyssinia. 
During the voyage, there came a furious storm which threatened to’ 
sink the boat. At first the passengers began to invoke their gods and 
goddesses for help. But when the storm became so violent that they 
feared that the boat was going to sink, they all cried out, “This is not 
the time to call any one except Allah, because He alone can save us.” 
This opened the eyes of ‘Ikrimah and the lacked doors of his heart : 
“If there is none «here except Allah to help us, how can there be 
any to help us in any other place? This is what Muhammad (Allah’s 
peace be upon him) has been teaching us for the last twenty years and 
we have been fighting it out with him”. That was the most decisive 
moment in the life of ‘Ikrimah. He made a solemn pledge with 
Allah to this effect: “Jf I escape from this storm, I will directly go 
to Prophet Muhammad (Allah's peace be upon him) to became a 
follower of his.” Allah rescued him from that storm and he fulfilled 
his pledge. He not only became a Muslim, but spent the rest of his 
life in the service of Islam by performing Jihad. 

30. * and set a seal upon your hearts” means “ ...deprive 
you of the powers of thinking and understanding.” 

31. This verse removes the silly notions about Prophethood and 
answers the absurd objections raised against the claim of Prophet- 
hood by Muhammad (Allah's peace be upon him). The foolish people 
have always had the silly notion that a Prophet of Allah must be 
supernatural and capable of performing wonderful miracles. For 
instance, they expected that a whole mountain should turn into a 
mass of guld at his bidding : that the earth should throw out treasures 
by his orders : that he should be able to tell the people all about their 
past and future : that he should be able to locate a lost thing and 
. foretell whether a sick person will get well or die and whether a 
pregnant woman will give birth to a male or a female. They also 
believed that such a person should be above the tommon human 
limitations. They could not conceive anyone to be a prophet, if he 
suffered from hunger or thirst and needed ‘sleep, or, if he had wife and 
children and went to the bazar to buy and sell the necessities of life, 
or, if he was sometimes forced to borrow money or was involved in 
poverty and indigence. 

When Muhammad (Allah’s peace be upon him) put forward the 
claim that he was a Messenger of Allah, his contemporaries wanted to 
test his claim with the touch-stone of such silly notions. They would 

[Contd. on p. 116 
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When those, who have believed Our Revelations, come to 
you, say to them, “Peace be upon you: your Lord has 
prescribed for Himself mercy and compassion. It is His 
compassion that He forgives and treats with leniency 
anyone who commits an evil through ignorance and then 
repents and mends his ways.” In this way, We make Our 
Signs clear and plain so as to expose the way of the guilty 
oncs.3 

O Muhammad, say, “I have been forbidden to worship 
those, whom you invoke beside Allah.” Say, “I will not 
follow your wishes for if I did that I should have gone 
astray, and would not be of the right guided.” Say, “I 
take my stand on a clear proof from my Lord, and you 
have rejected it. Now, that thing which you demand to be 
hastened is not in my power," for Allah alone has the sole 
authority of passing judgement: He declares the Truth 
and He is the best of arbiters’. Say, ‘‘Had I the power to 
hasten that which you are demanding, the dispute between 
you and me would have been settled long before this, but 
Allah knows best how to deal with evil-doers. He alone 
has the keys of the ‘‘unseen’’, of which none has the know- 
ledge but He. He knows all that is in the land and in the 
sea ; there is not a leaf that falls from a tree but He knows 
about it ; there is not a grain in the darkest bowels of the 
earth of which He is not aware ; everything fresh and dry 
has been recorded in an open Book. It is He Who recalls 
your souls at night and knows what you do during the day ; 
then next day He returns you to your usual work to com- 
plete the fixed term of your life. At long last, you shall 
all return to Him and He will let you know what you had 
been doing. He reigns supreme over His servants and 
appoints those, who keep watch over you* till the time 
the death of anyone of you approaches; then the angels 
sent by Him take away his soul and do not show the least 
negligence in the performance of their duty. Then all are 
brought back to Allah, their real Master. Beware of it 
that the sole authority of passing judgement rests with 
Him alone and He is the swiftest at reckoning.” 
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: O Muhammad, ask them, “Who rescues you from perils 
in the darkness of the land and of the sea? -Who is He 
whom you implore humbly and invoke secretly (at the 
time of affliction} ? (To whom do you make this promise :) 
‘We will be grateful if you rescue us from this affliction’.”’ 
Say, “Allah delivers you from that and every other afflic- 
tion, yet you associate other partners with him.’ 


Contd from p. 113] 

ask him questions about the unseen things and denang. supernatural 
miracles from. him. They would also raise the objection that he was 
merely a common man, who needed food and drank water like them: 
who, had wife and children and who moved about in the bazars. In 
answer to these things, Allah told His Prophet to inform them that he 
never claimed to be supernatural; his only claim was that he was 
following the Revelations he received from Allah and that he should 
` be judged by this standard only. 

32. The question is meant to bring home to them this fact: “I 
have seen with my own eyes the realities I am presenting to you, and 
I have also gained the knowledge about them through Revelation ; 
therefore my evidence about this is that I am an eye witness: On the 
confrary, you are blind with regard to those realities : all your notions 
concerning them are based on guess-work and speculation or on the 
blind following of others. Therefore the difference between you and 
me is the same that is betweeh the man who is able to see and thé one 
who is blind. That is what gives me a superiority over you and not 
that I possess the treasures of God or have the knowledge of the 
unseen or that I am free from the common human limitations.’ 

33. That is, ‘‘You should pay special attention only to those 
who believe that One Day they shall have to go before Allah to render 
the account of their deeds and do not cherish any such false hopes that 
somebody’s intercession and help will save them. It is because this 
‘‘Admonition”.can’produde good effect only on such people and not of 
those: who are so absorbed in the enjoyment of the pleasures of this 
world that they never think of their death or of going before Allah, 
Likewise this “Admonition” will fall flat on those who go on making 
merry in this world, deluding themselves into believing that no harm 
would come to them in the Hereafter because of their ‘spiritual’ 
relation with such and such a saint or because such and such a holy 

petson will intercede with Allah in their behalf or because such a one 
has already made atonement for them. Obviously, no admonition cap 
he beneficial to such people.” 

34. In this passage Allah has answered one of the objections 

that the big chiefs of the Quraish used to raise in regard to the 
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' followers of the Holy Prophet. They would say that none but the 
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lowest stratum of society, consisting of slaves, menials and the like, 
had accepted Islam : they would taunt him of having such companions 
as Bilal, ‘Ammér, Suhaib, Khabbab, etc., and ask in a jecring way, 
“Arc these the only (honourable) people from amongst us, upon whom 
Allah has showered His blessings ?’? They did not rest content with 
making fun o1 their poor condition, but also passed stinging remarks 
about their past shortcomings, saying, ‘‘Just have a look at the past 
history of such and such people, who are today forming the “pious” 
group of the believers.” Allah has advised His Prophet not to be 
disheartened by their unkind remarks. 

35. That is, “There is no reason why you should drive them 
away. If they had done something wrong in the past, they themselves 
shall be accountable for it and not you, for cveryone shall get the 
reward of the good or evil one does. “Therefore, no good deed of yours 
will be put to their credit, nor will you be burdened with any evil 
deed of theirs. They come to you merely as seekers after truth and it 
will be injustice to look down upon them and drive them away.” 

36. That is, “By bestowing the blessing of Islam on the poor and 
indigent and those who held a low position in the society, We have 
involved the upper rich and proud class in trial.” 

37. Allah has told His Messenger to console those of His followers 
who had committed heinous sins during the days of ‘tignorance”’ by 
inspiring them with the assurance that He forgives and treats leniently 
those who, like them, repent and mend their ways and, therefore, the 
taunts of the enemies of Islam need not worry them about what they 
had donc in the past. 

38. In order to understand the significance of v. 55, we should 
keep in view v. 37 in which the disbelievers asked, Why has no Sign 
been sent down to this Prophet from his Lord ۲۰ In the subsequent 
passage (vv. 38-54) several manifest Signs have been cited to show 
that there is no lack of Signs but the disbelievers do not want to see 
them. Then in v. 55 such people have been warned, as if td/ say, “In 
this way We make Our Signs clear, plain and manifest so [that those, 
who persist in their disbelicf in spite of those Signs,. should prove 
themselves to be guilty ones. For they choose the way of deviation 
deliberately, not because there is a lack of Signs to show the Right Way 
hut because they do not want to see the Signs.” 

39. This alludes to the demand of the opponents for the scourge 
of Allah with which they were being threatened. They would say, 
“Why does a scourge not come upon us, when we are openly denying 
and defying you? If you have been really sent by Allah, then any- 
one, who denied and insulted you, would have been swallowed by the 
carth or stricken dead by lightning. How is it that the Messenger of 
Allah and his followers are undergoing untold afflictions and sufferings, 


while their tormentors are enjoying their lives merrily ?” 
(Contd. on p. 120 
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Say, ‘‘Hehas the power to bring a scourge on you from above 
you or from beneath your feet or to split you into discord- 
ant factions to make you taste the violence of one another.” 
Behold ! how We present Our Signs over and over again in 
different ways before them so that they should understand 
the Keality.42 Youur people are rejecting it (the Quran), 
although it is the Truth. Say, ۰] have not been made a 
supervisor over you. Every event takes its prescribed 
time to appear; and, by and by, you yourselves shall see 
the consequences.” 

And, O Muhammad, when you see that people are 
finding fault with Our Revelations, withdraw from them 
till they get engaged in some other talk ; and, if ever Satan 
causes you to forget this, quit the company of such unjust 
people when you realize your mistake. Though pious 
people are not ın any way accountable for them, yet it is 
their duty to admonish them ; perhaps they might refrain 
from their evil ways.“ And leave alone those who have 
turned their faith as sport and pastime and have been 
deluded by the life of this world ; nevertheless go on 
admonishing them by reciting the Quran to them lest any 
person should be seized because of his own deeds ; and that 
too at the time, when there would be no protector, no 
helper and no intercessor to rescue him from Allah, and no 
conceivable amount of ransom would be accepted from him ; 
this is because such people shall be seized in consequence 
of what they themselves had earned ; they shall get boiling 
water to drink and a painful torture to suffer for tbeir 
rejection of the Truth. 

O Muhammad, ask them, “Should we invoke, instead 
of Allah, those, who can neither benefit us nor harm us ? 
And should we turn upon our heels after Allah has shown 
us the Guidance ? Should we put ourselves in the sad plight 
of the man, whom the satans mislead to wander over the 


desert in a bewildered state of mind, while his companions 


are calling aloud, ‘Come to us: here is the right way’ ?” 
Say, “In fact, the right guidance is the Guidance of Allah 
and He has enjoined us to surrender to the Lord of the 


universe and establish Salat and refrain from His disobe- 
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dience ; you shall all return to Him. It is He Who creat- 
ed the heavens and the earth in all truth,“ and there shall 
be Resurrection the day He says, “Be.” His word is the ۰ 
very truth; and on the Day, when the Trumpet’? will be 
blown, His shall be the sole Sovereignty. He has full know- 
ledge of the visible and the invisible, and He is All-Wise, 
All-Knowing.” 

Contd. from p. 117] 

40. Allah has appointed such angels as keep strict watch over 
each and everything a man does or thinks of and maintain a complete 
record of all this. 

. That is, “You yourselves are a witness to the fact that Allah 
is All-Powerful ; He alone has the sole authority and your prosperity 
and adversity wholly lie in His power and He alone is the maker of 
your destiny. That is why you turn to Him in your affliction, when 
you find that no other means of rescue have been left for you. In the 
face of ‘this clear Sign, you have set up, without any reason or rhyme, 
others as partners in His Godhead. You live on His provisions but 
treat others as your providers : You get help from Him in your need, 
but set up others as your helpers and protectors : it is He who rescues 
you from your ‘distress yet you regard others besides Him as your 
rescuers: it is He Whom you humbly invoke in your affliction, yet 
you take vour offerings to others when He removes it. In-short, you 
witness the proofs of His Godhead, day and night, and still you serve 
and bow down before others.” ; 

42. It is a warning to those, who had become very bold in their 
enmity with the Truth because no scourge from Allah was in sight. 
They are-being warned that the scourge of Allah does not take a long 
time to come. A gust of wind can destroy them all at once. A sudden 
shake of an earthquake can sink down their habitations into the earth. 
A spark can set on fire the magazines of enmity and involve clans, 
nations and countries in endless blood-shed. Therefore, “If no scourge 
is coming on you, this should not m ake you so bold and neglectful as 
to go on treading blindly the way you are following without discerning 
whether it is right or wrong. Instead of this, you should take advantage 
of the respite that is being given to you and of the Signs that are 
being ‘presented to you and recognize the Reality and follow the Right 
Way.” 

' 43, That is, “It is no part of my duty to make you see’what you 
would not see and to make you understand what you would not under- 
stand ; nor am I responsible for bringing down a scourge on’ you, if 
you would not see or understand it. The only duty that has been 
assigned to me is to make quite plain to you the distinction between 
the Truth and falsehood. Now that I have done my duty and you 
have rejected the Truth, the evil consequences of which I have been” 
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` warning you, will appear in due course.” 

44. That is, “If you ever forget the preceding ‘instruction and 
keep sitting in the company of such ۳ 
‘ 45. Here very important practical instructions have been given 

to “the pious people. Their first and foremost duty is to save them- 
‘selves from any disobedience of Allah ; ‘they should nót worry un- 
nécessarily about -fhe disobedient people, for they are not responsible 
for their disobedience.. They should not, therefore, impose it upon 
themselves as an obligation that they have to convince them anyhow 
by arguments to make them follow the way of obedience. Therefore 
‘it is not the duty of the believers to refute their absurd objections, 
-but present the Truth before them. Then, if they do .not accept it, 
the pious people should not waste their time and energy by entering 
into useless polemical disputes, discussions and argumentations with 
the disbelievers. Instead of this, they should spend their time and 
energies in educating and training and reforming those who are sincere 
seekers after the Truth. 

° 46. Ft occurs at several places. in the Quran that Allah has 
created the heavens and the earth ‘‘in all truth.” It has very com- 
prehensive meanings : 

(1) It means that the earth and the heavens have not been creat- 
ed merely for the fun of it. It is not the-creation of the fancy of 

` some god, or the toy of a child to be played with for amusement and 
broken after satiety. In fact, this world is a very serious affair and 
its creation has great wisdom and a grand purpose behind it. It must, 
therefore, come to an end at the appointed time and then be resur- 
rected so that the Creator may take account of all that has been done 
in it and ultimately ‘build the Next World on the result of that 
recKoning. 

That this world has been created for a purpose has also been 
mentioned at other places in the Quran in different ways: 

(a) “Lord, Thou hast not created all this in vain .. .” III : 91. 

(b) “We have not created the heavens and the earth and all that 

is in them for mere fun.” XXI: 16. 
(c) “Do you think that We have created you without any purpose 
and that you will never be brought to Us ۳ XXIII: 115. 

(2) The whole universe has been built on the solid foundations of 
the Truth. Everything in it is based on just, wise and right laws and 
there is no room for injustice and folly and falsehood to take root and 
bear fruit in it. One should not, however, be misled by the partial 
and. temporary successes of falsehood. At times they may allow the 
worshippers of falsehood opportunity to try their worst for the success 
of falsehood and injustice and wrong ways in. order to show that ail 
their efforts shall ultimately fail and every worshipper of falsehood 

will s see at the Last Reckoning that all the efforts made for the success 


‘ (Contd. on p. 124 
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And remember the incident when Abraham said to 
‘his father, Azar, “Do you take idols for deities 25° I see 
that you and your people are in manifest deviation.” And 
We showed"! to Abraham the phenomena of the kingdom 
of the heavens and the earth in the manner (that follows) 
so that he may become one of the firm believers." Accord- 
ingly when the night outspread over him, he saw a star and 
said, “This is my Lord.” But when it set, he declared, “I 
cannot love those that set.’ Afterwards when he saw the 
moon shining, he said, “This is my Lord.” But when it 
also set, he cried, “If my Lord had not guided me, I, too 
would have been of those who had gone astray.” Then, 
when he saw the sun shining brightly, he said, ‘This is my 
Lord. This is the largest of all.” But when this also set, 
he exclaimed, “O my people, I have nothing to do with 
those whom you set up as partners with God. As regards 
me, I have turned my face in exclusive loyalty and ۰ 
ship towards that Being Who has created the earth and 
the heavens and i am not at all of those who associate 
partners with Allah.” And when his people began to 
argue with him, he said to them, “Do you argue with 
mein regard to Allah, whereas He has shown Guidance” 
to me? And I do not fear those whom you have taken 
for gods: except that it be my Lord’s will, for if my 
Lord wills anything it must happen. The knowledge 
of my Lord embraces everything. Will you not, then, 
remember this and come to your senses ?54 And there is 
no reason why I should fear those whom you have made 
partners with Allah, when you are not afraid of setting up 
those things as partners in Godhead for which He has sent 
no authority to you. Then tell me, if you have any know- 
ledge, which of the two parties merits peace and freedom 
from fear? As a matter of fact, they alone, who have 
believed and not polluted their Faith with shirk, have 
peace and are rightly guided." 

This was the argument of Ours which We bestowed 
upon Abraham against his people. We raise whom We 
will to exalted ranks ; indeed your Lord is All-Wise, All- 
Knowing. i 
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۰. Then We bestowed upon Abraham descendants like 
Isaac and Jacob, and showed all of them the Right Way 
(the same Right Way that) We had shown to Noah before 
them ; and (We bestowed Guidance upon) David and Salo- 
mon, Job and Joseph and Moses and Aaron from among his 
descendants. In this Way, We reward the righteous people 
for their good deeds. And (from among his descendants, 
We showed Guidance) to Zachariah. John, Jesus, and Elias, 
all of whom were upright men. And (We showed the Right 
Way} to Ismail, Elisha, Jonah and Lot (who were his off- 
spring). And We exalted everyone of them over all the 
people of the world and showed favours to many of their 
forefathers and their descendants and their brethren and 
chose them for Our service and guided them aright. 


Contd. from p. 121] 
of this unholy cause had gone utterly waste. 

(3) Allah has created the universe in His own right and is ruling 
over it by His own personal right. He wields authority here because 
of His personal claim as its Creator and one should not, therefore, be 
misled by seeing the others holding authority over the affairs of the 
world. In fact, no one has any right to rule here and no one can 
extend one’s rule even for a second beyond the limit allowed by the 
Real Ruler. 

47. It is beyond our comprehension to understand the real 
nature of the blowing of the Trumpet. What we learn from the 
Qurãn is that on the Day of Resurrection when the first Trumpet shall 
be blown by the Command of Allah, everyone and everything shall be 
destroyed. Then after this (Allah alone knows how long after this) 
the second Trumpet shall be blown ۰ then everyone from the beginning 
of the creation to its end, shall be brought back to life and mustered 
in the Plain of Resurrection. In short, ‘on the first blowing .of the 
Trumpet, the present system of the whole universe shall be destroyed 
and on its second blowing the new, system, different in form and with 
different laws, shall be created. 

48. It does not mean, “Today it is not His Sovereignty.” What. 
it means is this : “On that Day the curtain, that is covering the Reality. 
today, will be lifted and it will become quite apparent that all those 
who seemed to wield authority or were supposed to wield it,-had 
absolutely no authority, and that Sovereignty indeed belongs to Allah 

alone, Who is the Creator of the universe.” 

49. غیب‎ (Ghaib) is all that is hidden from the naked eye and 
cannot be seen and شهادت‎ (Shah@dat) is all that is visible to it. 

50. This event of the life of Prophet Abraham has been related 
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here in support of and as a-testimony to this argument : “Just as 
Prophet Muhammad (Allah’s peace be upon him) and his followers 
have rejected shirk today under the Guidance of Allah and, turning 
away from artificial gods, have surrendered only to the One Owner of 
the universe, likewise Prophet Abraham’ (Allah's peace be upon him) 
did that before him. And just as the ignorant people are disputing 
with: Prophet Muhammad (Allah's peace be upon him), likewise the 
people of Abraham (Allah's peace be upon him) had a dispute .with 
him before this and that the followers of Muhammad (Allah's peace be 
upon him) are today giving the same answer to their people that was 
given by Prophet Abraham (Allah's peace be upon him) to his people. 
Besides this, Prophet Muhammad (Aliah’s peace be upon him) is 
following the same Way that was followed by Prophet Noah, Abraham 
and all the other Prophets from among Abraham's-descendants (Allah's 
peace be upon them) : therefore, those people, who are denying him, 

should know that they are deviating from the Way of the Prophets 
and are following wrong ways.’ 

In this connection it should also be noted that the mention of the 
creed of Prophet Abraham (Allah's peace be upon him) was very 
significant, for almost all the people of Arabia accepted him as their 
guide and leader. Especially the Quraish were very proud of being 
hi. descendants and the keepers of the Ka‘abah that was built by him. 
Tlerefore, the reference to his creed of Tauhid and his refutation of 
shirk and his dispute with his people was very meaningful. This 
exposed the. hollowness of the claim of their relationship with Prophet 
Abraham (Allah’s peace be upon him) and deprived them of the satis- 
faction they had with the creed of shirk. This meant to show to them 
that Prophet Muhammad (Allah's peace be upon him) and his followers 
were in the position of Prophet Abraham and their opponents were in 
that of the ignorant people who had a dispute with him. The argument 
was so subtle that it took, so to speak, the wind Gut of their sails and 
put them in such an awkward position that they did not know what 
to answer. This showed beyond all doubt that they were following a 
way opposed to that of Prophet Abraham (Allah's peace be upon him) 
whom they held in great reverence and regarded as their ancestor 
and Prophet. Thus they were placed in the awkward position of his 
opponents. 

51. That is, “Just as the phenomena of Nature are daily before 
your eyes and the Signs of God are being shown to you, likewise these 
were before Abraham (Allah's peace be. upon him). But you, like 
blinå men, do not see them in spite of looking at them, while Abraham 
reflected upon them deeply and saw the Reality. The same stars, the 
same moon and the same sun rise and set before your eyes, but they 
leave you as far away from the Reality at the time of their setting as 
you were at the time of their rising. But when Abraham saw with 
his mind’s eyes these very phenomena of Nature, he reflected upon 
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them and came to know of the Reality. 
52. In order to understand the true nature of the dispute 


- between Prophet Abraham and his people mentioned in this passage 


and others in the Quran, one should keep in view the religious and 
social conditions of his time. Now that Ur, the birth place of Prophet 
Abraham, has been unearthed by modern archaeologists, it has helped 
reveal the real conditions prevailing in that land during that uge. Sir 
Leonardo Woolley has published the results of his research in this 
regard in his bouk, “Abraham”, London 1935. A resume of the samc, 
(which has been transla:ed into English from the TAFHIM-UL 
QURAN), is given below : 

It has been estimated that round about the year 2100 B.C., 
whicn is now generally regarded by scholars to be the period of Prophet 
Abraham, the population of Ur was nearly 2,50,000; it might even 
have been 5,00,000. It was a flourishing industrial and business centre. 
On the one side, it attracted trade goods from as far off places as 
Pamir and Nilgiri, and on the other, it had trade relations with Ana- 
tolia. The State, whose capital it was, extended a little less to the 
north of modern Iraq. The people were mostly craftsmen and 
merchants by profession. The inscriptions of the age that have been 
deciphered from the archaeological remains show that they hada 
materialist outlook on life ; their main object of life was to amass 
wealth and make merry. The v practised usury and were wholly 
absorbed in business. They regarded one another with suspicion and 
resorted to litigation on minor grounds. Their prayers to their gods 
generally consisted of supplications for long life, prosperity and 
flourishing business. The population was divided into three classes : 

(1) the Amels : This was the highest class which consisted of the 
priests, state officials and military officers, etc. 

(2) the Mushkenn : These were the merchants, craftsmen, and 
farmers. 

(3) the Ardu : The slaves. 

The Amelu class enjoyed special distinctions and privileges: they 
had greater rights both in the criminal and the civil law than those ‘of 
other people and their life and property were held sacred and precious. 

Such was the city and the society in which Prophet Abraham 
opened his eyes. According to the Talmud, hewas a member of the 
Amelu class, and his father was the chief official of the state (Please 
see also Al-Baqarah : E.N. 290). 

The tablets excavated at Ur mention the names of about 5,000 
gods. Each city had its own god and also a special deity, who was 


-regarded as the chief god or the city god and was entitled to greater 


reverence than the others. The city god of Ur was ‘‘Nannar”’ (the 
moon god) and scholars of the later ages have also called this city 
“Qamrinah” after that god. The other big city was “Larsah’’ which 
afterwards became the seat of government instead of Ur ; its chief god 
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was “Shamash” (the sun god). Under these chief gods ihere were 
many minor gods also, most of whom had been adopted from among 
the stars and planets and a few from among the earthly objects. 
People thought that their prayers for less important things were grant- 
ed by these minor gods. The symbols of all these heavenly and earthly’ 
gods and goddesses had been formed in the shape of idols and all rites 
of worship were performed before them. 

The idol of ‘‘Nannar’’ had been kept ina grand shrine built on 
the highest peak at Ur and near it the sanctuary of his wife ‘‘Ningil”’ 
had been built. The shrine of ‘‘Nannar’’ was just‘like a royal palace 
where every night a different female worshipper would go and become 
his bride. Thus there lived a large number of women in the shrine 
who had been dedicated t> the god and their position was no better 
than religious prostitutes. The woman who would sacrifice her virginity 
in the name of the “god” was regarded very respectable. The common 
belief was that a woman must surrender herself at least once in her liie- 
time to another man “in the way of god” in order to attain salvation. 
It is obvious that the people to benefit most from this religious prosti- 
tution were the male priests themselves. 

‘“Nannar” was not merely a god ; he was the biggest landlord of 
the country, the biggest merchant, the biggest craftsman and the chief 
execu ive of the country’s political life, for a very large number of 
wardens, houses and fields had been dedicated to his shrine. ۰ Besides 
the ince me from these sources, farmers, landlurds and merchants also: 
brought «teir offerings of corn, milk, gold, cloth etc., to the shrine 
Naturally there was a big staff to look after these offerings. 

Many fa-tories were run and business on a large scale was done 
on behalf of the Temple. The highest court of justice had been estab- 
lished in the shrine and the priests acted as judges and their judge- 
ments were regarded to be from ‘‘God’’. The royal dynasty also derived 
its sovereignty from ‘‘Nannar’’, who was the real sovereign. “The king 
ruled over the country on his behalf and was, therefore, himself raised 
to the rank of a deity and worshipped like the other gods. 

The dynasty which was ruling over Ur at the time of Prophet 
Abraham had becn founded by Ur-Nammu who in 2300 B.C. had 
established a vast empire, which extended to Susa in the east and to 
Lebanon in the west. It was from him that the dynasty received the 
title of Nammu which became Namrad in Arabic. After the emigra- 
tion of Prophet Abraham this dynasty and this nation were visited by 
continuous disasters. Their downfall was hastened by the destruction 
of Ur andthe capture of Namrid along with the idol of Nannar by the 
people of Elam. Then the Elamis established their rule at Larsah 
which dominated over the -kand of Ur also. The last blow was dealt 
by Babylon, which had grown powerful under an Arab ‘dynasty and 
brought both Larsah and Ur under its control. As a result of this 

‘downfall, the people of Ur fost their faith in Nannar who had -faield to 


128 The Meaning of the Quran 


protect them from humiliation, shame and ruin. 

Nothing can be said with certainty about the response the people 
of this land made to the teachings of Prophet Abraham after his emig- 
ration, but the law prcmulgated in 1910 B.C. by Hamurabi (Amraphel 
of Gen. xiv), king of Babylon,, bears evidence that it had been influenc- 
ed directly or indirectly by the Guidance of Prophethood. A pillar 
inscribed with this complete Code was discovered by a French archaeo- 
logist in 1902 A.D. and its English version was published in 1903 A.D. 

' by C. H. W. John under the title, “The Oldest Code of Law.” Most of 
the principles and details of this law and the Law of Prophet Moses, 
are, in general, alike. 

If the results of the archaeological research, which has been carried 
out so far, are correct, one thing that clearly stands out is this : shirk 
was not merely a religious belief and basis of polytheistic rituals with 
the people of Abraham but it was indeed the very basis of their econo- 
mic, cultural, political and social] system of life. In contrast to this, 
the Message of Prophet Abraham not only clearly struck at the root of 
idol-worship, but also hit hard upon the sovereignty and worship of the 
royal dynasty and the sccial, econcmic and political status of the 
priests and nobles and the collective life of the whole country. There- 
fore, the acceptance of his invitation had far-reaching implications. 
It called for a complete metamorphosis of the prevailing social pattern 
and demanded its re-construction on the basis of Tauhid. That is why, 
as soon as Prophet Abraham (Allah’s peace be upon him) began to 
deliver the Message, the common people and the nobles, the priest class 
aad Nimrod, all stood up together to suppress his voice which gave rise 
to the bitter dispute, mentioned in the Quran. i 

53. In vv. 76-78, that way of thinking has been stated which led 
Prophet Abraham (Allah's peace be upon him) to the Reality before 
his appointment as a Messenger of Allah. It teaches that if a person 
uses his brain and eyes rightly, he can reach the Reality, even if he is 
born and bred, like Prophet Abraham, in surroundings surcharged with 
shirk in which one might have had no chance of learning anything 
about the Oneness of God. The only condition is that one makes the 
right sort of observation of the phenomena of Nature and reflects, upon 
them carefully and exercises one’s reasoning to reach the truth by a 
connected, logical train of thcught. It appears from the preceding 
verses that Prophet Abraham, from the beginning of his conscious life, 
was surrounded by the people, who worshipped the stars, the moon and 
the sun. It was, therefore, natural that the starting point of his search 
for the truth should be the question: Can any of these objects really 
be the Lord-? That is why his thinking centered rcund this question 
and when he discovered that all the gods of his people were bound 

tightly by an un-alterable law and were revolving in accordance with 
it, he came to. the inevitable conclusion that none of these gods 
possessed, in the least, any quality that might entitle it to be the Lord. 
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The Lord is only that One, Who has created them and bound them to 
His own obedience. 

The wording in which the event nas been couched, has generally 
given rise to an objection. “When the night outspread over him, he 
saw a Star and said... I am not one of those who set up partners with 
God.” The question arises in the mind of the common reader: Did 
the night not outspread over Prophet Abraham every day of his life 
ever since he was a child and did he not see the stars, the moon and 
the sun rise and set before this particular occasion? Though he saw 
them every night, it is obvious that he began to deliberate like this 
only when he had attained his maturity. Why has the event been 
described in such a way (..... When the night outspread over him) 
as to give rise to the doubt as if he had not seen the stars and the 
moon and the sun ever before this ? ‘As such an assumption cannot 
hold good in ordinary circumstances, some people have had to invent 
an extraordinary story to remove this seeming anachronism. They say 
that Prophet Abraham was born and brought up in a cave, where 
it was arranged that he should not sce the stars, the moon and the 
sun before he attained his maturity. The matter, however, is so 
simple that it does not need the invention of a fantastic story to 
explain it. It can be easily understood by a well-known incident in 
the life of Newton. One day when he saw an app'e tall down from 
the tree to the ground, his mind suddenly turned to the problem : 
Why do things fall down to the ground? At last his deliberation led 
him to formulate and prove the law of gravity. Here, too, the ques- 
tion might arise: Had not Newton ever seen anything falling to the 
ground before this incident? It is obvious that he must have seen 
many things fall to the ground many times before this. How is it then, 
that the fall of that particular apple on that particular day stirred up 
that particular mental activity which the daily fall of hundreds of 
things to’the ground had not roused before this:? The simple answer 
is that the minds are not always excited in the same way by the same 
kind of observations. Many a time, it so happens that one sees a 
thing over and over again but that does not stir up one’s mind 
to any mental activity ; then there comes a moment when the sight 
of that very thing diverts the mental activity towards a particular 
problem. Or, if one’s mind is engaged in the ‘solution of a problem 
and one suddenly catches sight of a particular thing which had 
always been before one’s eyes, it excites the mind to a mental 
activity that helps solve the problem. The same thing happened in 
the case of Prophet Abraham. Nights came and passed away, the 
stars, the moon and the surrrose and set for years, but on one particu- 
lar night the observation of one particular star excited that mental 
activity which led him to the central Reality of the One-ness of God. 
It may be that ever since he attained maturity, he might have been 
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This is Allah’s Guidance by which He guides anyone of His 
servants He pleases: but if any of His people had ever 
practised shirk, all the gocd deeds they had done would 
have been rendered vain.®* Such were the people on-whom 
We bestowed the Book, the Judgement and Prophethood.®? 
Now, if these people do not believe in it (it does not 
matter).; We have bestowed this favour upon others who 
aré not ungrateful to it.® O Muhammad, those were the 
people who were rightly guided by Allah ; so you should 
also follow their way and say, “I ask no recompense from 
you for showing this (Guidance) ; this is an admonition to 
all the people of the world.” 

Those people formed quite a wrong estimate of Allah, 
when they said, ‘‘Allah has not sent down anything to any 
man.” Ask them: ‘Then who sent down the Book, which 
Moses brought: which was Light and Guidance for mankind: 
which you have divided into fragments, a part of which 
you show to'the people and hide most of it from them: by 
‘which you were given that knowledge which neither you 
nor your forefathers possessed ?’’*°—Just say, ‘‘Allah’’, and 
then leave them alone to play with their useless arguments. 
(Like that Book) it is a Book which We have sent down ; it 
is a blessed Book ; it confirms that which was sent down 
before it, and this has been sent down so that you should 
warn the people of this central place (Makkah) and those 
who dwell around it.’ Those, who believe in the Hereafter, 
believe in this Book, and observe their prescribed prayers 
punctually.®t And who can be more wicked than the one 
who intends a falsehood about Allah or said, “A Revelation 
has come to me,” whercas no Revelation has come to him, 
or said, “I will also send down the like of what God has 
sent down ? ” Would that you could see these wicked people, 
when they are in the agonies of death and the angels 
would be out-stretching their hands and saying, ‘Come, 
yield up your soul ; today you shall be awarded a disgrace- 
ful torment for the false things you attributed to Allah and 
for the rebellion you showed against His Revelations.” 

(And Allah will add,) ‘So, you have come before Usall 
alone, as We created you at first. Now, you have left behind 
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all that We gave to you in the world; and now We do not see 
with you those intercessors who, you believed, had a share 
in moulding your destinies ; all the relations between you 
have been cut off, and all those, in whom you trusted, have 
left you in the lurch.” 

Allah is the splitter of the seed and the fruit-stone ;* 
it is He who brings forth the living from the dead and the 
dead from the living. It is Allah who does all these 
things : where, then, are you being misled ? He causes the 
dawn to appear out of the curtain of the night ; it is He 
who has ordained the night for rest and determined the 
time of the rising and the setting of the moon and the sun: 
all these things have been determined by the same All- 
Powerful and the All-Wise One. 


Contd. from p. 129| 

thinking over the problem of the worship of the stars, the moon and 
the sun, because this was the religion of his people and on this was 
based the whole system of the life of that community. Then one night 
the observation of the star suddenly excited the mental activity that 
helped .him 56176 the problem. It is also possible that the observation 
of the star was the starting point of that mental activity. 

In this connection, there is another possible doubt that must also 
be removed. Was Prophet Abraham guilty of shirk (eyen though 
temporarily), when seeing the star and the moon and the sun severally, 
he said, “This is my Lord.” A little thinking will convince one that 
he was not at all guilty of shirk for in his search for Reality, a seeker- 
after-truth has, inevitably, to pass througtrseveral stages of delibera- 
tions about shirk. Therefore, what determines his creed is not the 
temporary deliberation but the direction of one’s research and the 
ultimate destination where ‘he stops. These intervening stages of 
deliberation have to be made by every seeker-after-truth in his search 
for Reality. These are made for the sake of research and should not 
be taken as the final decision. The deliberation about any form of 
shirk is in a questioning manner and is not its practice. When a seeker- 
after-truth stops to deliberate about anything and says, ‘‘It is so,” 
it is not his final judgement. What he means to say is, ‘‘Is it so ?” 
That is why he proceeds further in his research as soon as he gets a 
negative answer at any of these stages. i 

54. Prophet Abraham asked the mushriks to remember the fact 
that his Lord, whom they also acknowledged to be their Lord, had 
the knowledge of everything and was fully aware of what they were 

doing. Then he posed the question in order to rouse them from their 


lethargy towards the Message and use their common-sense to consider | 
the reality. 

The Arabic word ,5 45 (tazakkur) contains this sense. 

۱ 55. Some commentators are of the opinion that the people of 
Prophet Abraham did not believe in Allah or were ignorant of His 
existence and regarded their gods to be the sole masters of the universe. 
Accordingly, they have based on this assumption their comments of 
this passage and others about Prophet Abraham. Obviously, they are 
wrong because the whole passage clearly shows that those people did 
not deny Allah as the Creator of the earth and the heavens, but were 
guilty of associating others with Allah in His Godhead and Sovereignty. 
This is clear from these and other words of Prophet Abraham: 

t“... there is no reason why'I should fear those whom you have 
made partners with Allah.” Moreover, the manner, in which he men- 
tions Allah, while addressing his people, shows that they also believed 
in Allah but associated other partners with Him as well. 

The word ظلم‎ (dhulm) that occurs in v. 82۰ stands for shirk as 
translated. When some Companions mistook it for sinfulness, the Holy 
Prophet himself removed their misunderstanding saying, ‘‘Here it 
means shirk.” 

In this connection, it will also be interesting to note that this 
most important event of the life of Prophet Abraham which has been 
described in this para and which was the starting point of his great 
Mission, has not been mentioned at all in the Bible. The Talmud, 
however, mentions it, but it differs from the Quran in two things: 

(1) In it the order is ‘from the sun to the stars and to God" bu 
it is the other way round in the Quran. ; 

(2) It states that, when he said about the sun, ‘‘This is my Lord,” 
he worshipped it also at the same time and did the same with the 
moon. : ۱ 

56. That is, “Even if the above-mentioned people had been 
guilty of shirk like you, they would never have been exalted to such 
high ranks. This is because shirk is such a heinous sin that it destroys 
good works. It is just possible that any such person might. have won 
fame as a great conqueror. by ruthless destruction or might have 
amassed fabulous wealth by foul means and become a notorious wealthy 
man like Corah or done some infamous thing and won name for himself 
but could never have won the exalted position of being the leader of 
the pious and the right guided. They won the unique distinction of 
being the source of virtue and guidance. for the whole world because 
they scrupu lously avoided shirk and steadfastly followed the way of 


God-worship. 
57. Here it has been stated that three things had been bestowed 


Prophets: (1) The Book, — the Guidance. (2) The Judgement — 
Sree E = [Contd. on p. 61 
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And it is He Who has set up the stars for you so that 
you may, find your way in the various sorts of darkness 
of the land and the sea. Behold! We have made Our 
Signs clear for those people who possess knowledge.“ 
And it is He Who created you from one Being® and 
(provided for each of you) a dwelling place and a reposi- 
tory. We have made these Signs clear for those who 
are men of understanding.“ And itis He Who sent down 
rain-water from the sky and thereby caused every kind 
af vegetation to grow, and then with it produced green 
fields and trees and from them brought forth close growing 
grain and from the blossoms of palm trees brought forth 
laden sheaths of clustering dates and vineyards and olive- 
groves and gardens of pomegranates : though their fruit 
resembles each other yet each has its distinctive quality. 
Behold ! how they bring forth fruit and how their fruits 
ripen, for there are indeed Signs in these things for those 
who believe. Yet they set up Jinns as partners with Allah, 
whereas He is their Creator: thev have also invented for 
Him sons and daughters without having any 0 ۴ 
whereas He is absolutelv free from and exalted far above 
the things they say. He is the Originator of the heavens 
and the earth : how should He have a son, when ‘He has no 
consort ? He has created each and everything and: He has 
the knowledge of each and everything. This is, then, your 
Allah, your Lord ; there is no deity but Allah ; He is the 
Creator of everything : so worship Him alone, for He is the 
Guardian of all things. No sight can comprehend Him but 
He comprehends all sorts of sight, for He is All-Compre- 
hensive and All-Aware. a, ft 


Behold : Lights of discernment have come to you from 
your Lord : now, whoso makes use of his sight, he will do 
so to his own good, and whoso behaves like a blind person 
will do so to his own harm ; I am not a keeper over you. 


Thus We state Our Revelations over and over again in 
different ways so that the disbelievers might say, “You have 
learnt these not from.Allah but from someone else ;’’ and so 


that We may make the Reality plain to those who have 
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knowledge.” Therefore, O Muhammad, go on following what 
has been sent down to you from your Lord, fcr there 1s no 
deity besides that One Lord, and leave these mushriks alone. 
Had Allah willed (He Himself could have so arranged that), 
they would not have committed shirk. And We have not 
appointed you a keeper over them, nor have you been made 
their guardian.” And (O Believers), do not revile those 
whom they invoke besides Allah lest they should, in their 
ignorance, revile Allah’? (besides committing shirk). We 
have thus made the deeds of every people seem fair to 
them.” Ultimately they shall have to return to their 
Lord ; then He will let them know what they have been 
doing. 
Contd. from p. 133] 
‘the good sense to understand that Guidance and the capability to apply 
its principles to the affairs of life and the God-given ability to form 
correct opinions about the problems of life. (3) Prophethood—the 
office of guiding the people in accordance with the Guidance. 

' 58. It means that it does not matter at all, if these disbelievers 
and mushriks have rejected the Guidance of Allah. We have raised a 
Community of the Believers, who appreciate fully the worth of this 
blessing, 

59. The context, in which the words, ‘‘Allah has not sent down 
anything to any man,” occur and their refutation clearly show that 
these were the words of the Jews. They uttered these words when 
the disbelievers and the mushriks of Arabia asked them, “Tell us 
whether the Word of Allah has really been sent down to this-man, 
Muhammad.” This question had arisen because the Holy. Prophet 
claimed, “I ama Prophet and the Book is being sent down to me.’ 
The Quraish and mushrik Arabs turned to the Jews because they 
possessed the Book and believed in Prophets and could speak with 
authority. Therefore, their answer provided the opponents with a 
strong weapon against Islam and they repeated the answer as an 
argument to dissuade the people from it. That is why their answer 
has been cited here and refuted. 

Here a possible doubt should also be removed: How can a Jew, 
who believes that the Torah had been sent down by God, say, “Allah 
has not sent down anything to any man ?” A little thinking will show 
that a person in his obduracy, often utters such things as are against 
his fundamental principles merely to refute hisopponent. As the Jews 
were bent upon refuting hisclaim of Prophethood, they had been so 

blinded by their opposition to the Holy Prophet, that in denving his 
Prophethood they even denied the very office of Prophethood. 
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“Those people formed quite a wrong estimate of Allah..... N 
means that they committed a great error in evaluating His Powers 
and Wisdom. For the person who says, ‘‘Allah has not sent down 
the knowledge of the Truth and Guidance for life,” makes either 
of the two wrong estimates: (1) He believes that Allah has no power 
to send down Revelation: (2) He under-rates the Wisdom of Allah in 
giving man intelligence and authority to exploit the resources of Nature 
without making any arrangement for his guidance and leaving him to 
act indiscriminately in this world.- 

60. This answer is meant for the Jews, who had furnished the 
disbelievers and the mushriks with the argument that “Allah has not 
sent down anything to any man...” It has particularly been pointed 
out that the Torah was sent down to Moses by Allah to refute their 
objection, for they themselves believed and could not: deny that the 


Torah had been sent down to Moses by Allah. Thus it was by itself a 
refutation of their assertion that ‘‘Allah has not sent down anything to 


any man...” It also proved at least that the Word of God can be 
sent down to a man, as it had been sent down to Moses. 

61. After showing in the preceding verse (91) that the Word of 
God can be sent down to a man and that it had actually been sent 
down to Moses, a man, the Quran proceeds in this verse to prove that 
the Quran, which has been sent down to Muhammad (Allah's peace be 
upon him), is actually the Word of God. Four things have been put 
forward as a proof thereof : 

(1) It is a blessed Book : it presents the best SEE for the 
welfare and true success of man; it teaches the right creeds and 
inculcates all kinds of virtues and exhorts the people to ‘follow a high 
standard of morality for leading a pure life. At the same time, it does 
not teach in any way whatsoever any vice—selfishness, narrow- 
‘mindedness, cruelty, obscenity and the like, which you have inter- 
.. polated in abundance in your sacred Books. : 

(2) It does not present anything different from the Guidancé con- 
tained in the former Scriptures: nay, it testifies the same thing that 
has been presented to them. 

(3) This Book aims to fulfil that very object for which the former 
Books had been sent, that is, to shake up and rouse those people who 
had become forgetful of the noble object for which they had been 
created, and-to warn them of the evil consequences of their wrong 
ways. 

(4) The Message of this Book has not attracted those from among 
mankind who are the worshippers of this world and the slaves of their 
lusts, but only such people as are able to sce the higher things of life 
beyond the bounds of their worldliness. Then the most obvious 
characteristic of the revolution that this Book has brought about in 
their lives is that they stand out conspicuously among the people 
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around them for their piety and God-worship. Is it possible for any 
book invented by an impostor, who has the audacity to say that it is 
from Allah, to produce such excellent results ¢ ` 

62. That is, “It is Allah who splits open the seed and the weet 
stone under ground and causes these to grow into plants or trees.’ 

63. It means that Allah creates living creatures out of es 
matter and discharges lifeless matter out of living creatures. 

64. That i is, “We have made clear the Signs which show con- 
clusively that there is only One Allah and that none else has the 
attributes of Godhead, nor possesses such powers: therefore none else 
is entitled to any of the rights inherent in Godhead. However, those 
who lack knowledge cannot reach the Reality by means of these signs ; 
only those who observe the phenomena of Nature in a rational way can 
attain this most precious wealth.” 

“65. That is, “Allah has created the whole human race from one 
single being, Adam, who was the first man.”’ 

66. That is, “Men of understanding can find clear Signs of the 
Reality in the creation of the human race and in the different functions 
allotted to man and woman for its reproduction at the different stages 
of human life from birth to death. But those, who live like animals 
and hanker after the fulfilment of the lusts of the flesh, can see nothing 
worthwhile even in these Signs.”’ 

` 67... That is, in spite of these clear Signs, some people ‘have set 
up as His partners some hidden beings that are merely the creations 
of their own imagination and whims. They have gone so far in their 
ignorance as to allot different powers ‘and duties to them in the 
management of the universe and in determining the destiny of man. 
For instance, one has been made the god of rain and another of 
vegetation ; one is the goddess of wealth and another of disease and 
absurd things like these. Such “gods” are the imaginary beings that 
have been created by all the mushrik communities of the world under 
different names. 

68. ‘The ignorant Arabs called the angels “daughters” of God. 
۱5 some mushrik communities have invented even a genealogical 
tree of gods and goddesses descending from God. 

69. Inthe sentence, “Iam not a keeper over you,” Allah is 
speaking in the first person on His Prophet’s behalf. Just as the second 
person in the Quran denotes different people at different places, so the 
first person also denotes different beings at different places. As is 
well known, in some places, the second person is the Holy Prophet or 
the Believers or the people ot the Book, and at other places it is the 

disbelievers or the muskriks or the’ ‘Quraish or the Arabs or the human 
beings in general, though the Quran is meant to be the guidance for the 
whole of mankind. Likewise at some places, the first person is Allah 
Himself and at others it is the angel, the bearer of the Revelation, or 
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a group of angels, or the Prophets or the Believars, though, in every 
case, the Words are of Allah. However, one can determine the real 
‘‘person’’ with the help of the Context. The meaning of the sentence, 
“Iam not a keeper over you,” is this: “My only duty is to present it 
before you. Then it is for you to opn your eyes to see it or to keep 
your eyes shut like a blind min. It is not my duty to force open the 
eyes of those, who deliberately keep them shut and to make them see 
what they could not see." ' 

70. The different ways of expression; in which the Revelation 
has been couched, are a test for the people, because they help .to dis- 
criminate the counterfeit from the genuine. The same thing has already 
been stated in II: 26, in connection with the mention of insignificant 
things in the parables of the Quran. Just as the mention of insignifi- 
cant things helps the seekers in finding the Truth, in the same way the 
different ways of expression help tose, who have knowledge and make 
use of it, to think deeply about their aims and objects and learn lessons 
for their own good. On the contrary, those people, who are bigoted, 
do not pay attention to the subject-matter, but begin to think on other 
lines. For instance, they begin to conjecture how this illiterate man 
can compose such excellent discourses. Thus, instead of judging the 
Quran from its excellent themes to be the Revelation from Allah, they 
turn to every other possible source and say, ‘‘You have learnt this from 
such and sucha one.” , Then'in the “light” of this so-called successful 
“research” into the source of the Quran, they conclude that it could 
01۴۵6 the Book of God. 

71. Itmeans this: “You have been appointed to invite the 
people to the Message and not to keep watch over them like a: police 
inspector, Therefore your only duty is to present the Message to the 
people and try to convince them of the Truth. After that, 1 leave it 
tothem to accept the Truth or to reject it. You have not been 
appointed to force the people to accept it.so as to leave no worshipper 
of falsehood within the range of your Prophethood. Therefore you 
should not worry yourself and try to make them open their eyes which 
they have deliberately shut. If Allah had, in His Wisdom, willed 
that there should remain no worshipper of falsehood, He would not 
have entrusted you with this task. He could have. made each and every 
human being a follower of the Truth, merely by a single word of 
His Command. -But this is not at all the object of the creation of man. 
The real objéct is that man be granted the freedom of choice between 
the Truth and falsehood: And then by presenting the light of the 
Truth before him, he be tested which one of the two he ‘chooses. Now 
the right course for ‘you is to follow the Right Way yourself and invite 
others-to follow it. . Then you should make those, who accept it, your 
friends and should not ا‎ them in any case, even though they 

. °` [Contd. on p. 142 
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They declare with solemn oaths by Allah that if a 
Sign comes before them, they will believe in it (your 
Prophethood). O Muhammad, tell them, “Allah alone can 
show Signs.’ And, what will make you (O Muhammad) 


realize that, even if Signs come, they will not believe?7* And . 


We are turning away their hearts and eyes from the Truth 
because of that attitude of theirs which prompted them to 
disbelieve in the first instance,” so We leave them to wander 
about in their rebellion. Even if We had sent down the 
angels to them and made the dead to speak with them and 
ranged all the things of the world before them (as a proof 
thereof), they would still have not believed unless Allah 
willed that they should believe,” but most of them talk 
nonsense. And so it has always been that We set against 
every Prophet enemies from among satans of men and 
satans of jinns, who have been inspiring one another with 
charming things in order to delude the minds.*® But, had your 
Lord willed so, they would never have done it. So leave 
them alone to continue their false allegations. (We have 
been allowing them to do all this) so that the hearts of those 
who do not believe in the Hereafter might be allured (by 
this charming delusion) and they be well pleased with it, 
aud that they might earn the evils they wish to earn.— 

l This being so, should I seek a judge other than Allah, 
whereas He has sent down to you the Book with full ۲ 
And the people whom We gave the Book (before you) know 


that this Book has been sent down to you with Truth from ` 
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your Lord ; so you should not be of those who have doubts.® 
The Word of your Lord is perfect in regard to Truth and 
justice ; there is none who can make any change in His 
decrees, for He hears everything and knows everything. 

And, O Muhammad, if you obey most of the dwellers 
of the earth, they will lead you astray from Allah’s Way, 
for they follow nothing but guess-work and indulge in mere 
conjectures. In fact, your Lord knows best those who 
have gone astray from His Way and also He knows those 
who are on the Right Path. 

Then, you should eat the flesh of the animal over 
which Allah’s name has been mentioned, if you sincerely 
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believe in His Revelations.“ And why should you not 
eat that thing over which Allah’s name has been men- 
tioned, when He has already given you explicit know- 
ledge of those things which have been declared to be unlaw- 
ful for you, except in a case of extreme helplessness 5 
As regards the majority of the people, they, following 
their caprices, say misleading things without any know- 
ledge. Your Lord knows very well these transgressors. 


= Ee پجپص«ص+پ۰‎ 
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might be very insignificant in the eyes of the world!y people. On the 
other hand, you should leave those alone who do not accept it and let 
them go to the evil end to which they themselves want to go and 
persist in doing so.” 

72.. The followers of the Holy Prophet have been fore-warned to 
be on their guard against the use of abusive language in regard to the 
creeds or the leaders or the objects of worship of the non-Muslims. 
They have been advised to remain within proper limits when engaged 
in discussions and polemics with them and to refrain from reviling 
their sacred objects and perscns, for such things will alienate them all 
the more from the Truth. í 

T3. Allah has ascribed to Himself their wrong attitude towards their 
evil deeds : this is because everything that takes place in accordance with the 
Laws of Nature does, in fact, happen by the Command of Allah. (Please refer 
to E.N. 17). As He is the Author of all the Laws of Nature, everything 
happens by His Command : therefore, Allah says, “We have made the deeds 
of each people look fair to them.” The human beings would, however, 


express the same thing, saying, “This has happened according to the Law of 
Nature.” 


74. Here “Sign” stands for such a tangible miracle seeing which 
they should have no alternative left but to acknowledge that 
Muhammad (Allah’s peace be upon him) was a true Prophet appointed 
by Allah. i : 

75. That is, “I have no power to bring about and present Signs 
for these are entirely in the power of Allah and He may or may not 
show them.”’ 

76. These words are addressed to those Muslims, who ardently 
wished (and sometimes expressed their wish) that such a Sign should 
be shown to their mis-guided brethren as might bring them to the Right 
Wav. To this Allah has answered, “You should realize that they would 

not believe even if a Sign were shown to them, for this demand is merely 
a pretext for their disbelief.” 

77. That is, “There has been no change in their mentality since 
the first-time they heard and rejected the Message of Prophet Muhammad 
(Allah's peace be upon him). They are still following the same crooked 
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and perverted way of looking at the Message and, therefore, are unable 
to see and understand it rightly.” 

78. That is, ‘‘As they are going to reject falsehood and accept 
the Truth by making a free and deliberate choice, the only alternative 
Jeft for making them follow it is that Allah should force it upon them. 
He should, therefore, change their- nature so as to deprive them of the 
freedom of thought and freedom of action like other species which 
have not been made responsible for what they 00: But this is against 
the wisdom of the object for which man has been created. You should 


not, therefore, expect that Allah would make them believers by His 
° supernatural intervention.” 

79. Allah is consoling His Messenger, saying, “You should not 
worry at all about the united and active antagonism of the satans 
amongst men and jinns against your Mission. This is not a new thing 
that is happening to you for it has always been happening like this 
to the Messengers. Whenever a Messenger came to show the Right 
Way, .all the satanic powers girded up their loins to make his Mission a 
failure.” 

‘Charming things” are all those devices, schemes, suspicions, 
cbjections etc., that are employed by the satans to excite and incite 
the common people against the Message and the Messenger who invites 
them to the Truth. Then all these things have been called the means 
of d ceit and delusion as a whole, for all the weapons that are used 
against the Truth are, in fact, deceptions for-others and for the deceiv- 
ers tnemselves, though they appear to be very useful and effective 
WC apo.is. 

80. We have already explained (E.N. 73) the fact of this matter, 
but the fine distinction between Allah’s مشیت‎ (‘‘will’’) and His رضا‎ 
(‘approval’) should also be kept in mind, otherwise there might arise 
very serious misunderstandings. It must be clearly understood that 
nothing whatsoever can ever happen without the ‘‘will’? and permis- 
sion of God, for no incident can happen, unless Allah makes room for 
it in His vast scheme and provides means for its happening. But it 
does not mean at all that ‘for this reason, Allah approves of and is 
pleased with that incident. For instance, no thief can commit theft 
and no murderer can kill and no tyrant can be tyrannical and no 
breaker of peace can cause disorder and no unbeliever can disbelieve 
and no mushrik can commit shirk, etc., etc., without the “will” of 
Allah. Likewise, no believer can have Faith and no pious person can 
be pious unless it is the “will” of Allah, yet He is not pleased with the 
first kind of bad deeds, whereas He is pleased with and approves of 
and likes the second kind of good deeds. It is true that the ‘‘will’’ of 
Allah is working for an ultimate great good, but that can only come 
about by means of a conflict between light and darkness, good and bad, 
peace and disorder. Therefore, He allows, for the sake of His great 
designs, the necessary freedom both to the powers of obedience and to 
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those of disobedience, piety and sin, Prophethood and forces of evil, 
so that both might be allowed to perform the deeds of their own choice 
between good and bad and to those of His creatures (men .and jinns) 

‘who have been delegated with a limited authority and the consequent 
responsibility. Everyone is free to make a choice of good deeds or of 
bad deeds for himself in this world. Both the good and the bad people 
are allowed to have the necessary means, as far asit suits and fits into 
the Divine Design, but only those who make a choice of good works 
merit His pleasure and approval, for Allah likes it, though He does not 
force His servants to make a choice of either good or bad. He allows 
them to make use of the freedom of choice that has been granted to 
them in any way they like. 

In this connection, it will be worthwhile to understand why Allah 
mentions over and over again that it is by His “Will” that the enemies 
of the Truth have been allowed to carry on their nefarious activities. 
This is to impress upon the Holy Prophet, and through him on his 
followers, that the nature of their work is differcnt from that of the 
angels, who carry out the Commands of Allah without meeting with 
any opposition. Their Mission, however, required that in their con- 
flict with tle wicked ard 1ékellious people, they should exert their 
utmost to make the Way of Allah dominant over their ways. That is 
why it is the ‘‘ Will’? of Allah to allow such people as have deliberately 
chosen the way of rebellion against Allah to exert their worst in 
pursuance of their choice. Likewise He allows the Believers full 
opportunity to exert their utmost in the service of Allah that they 
have deliberately chosen. Though He is pleased with and gives His 
help and succour to the Believers and guides them to the Right Way 
because they do the deeds He likes them to do, yet they should not 

. expect that Allah will force, by His supernatural intervention, the 
unbelievers to believe, if they do not want to believe by their free 
choice ; or that He will remcve by force from their way those satans 
amongst men and jinns who have deliberately chosen to use all the 
powers of their hearts and minds and bodies against the Truth in order 
to block its way. They should note it well that, if they sincerely 
intend to work for the cause of truth, virtue and righteousness, they 
will have to- prove this by putting up hard struggle and exerting their 
utmost in their conflict with the worshippers of falsehood. If Allah 
had willed to demolish falsehood and make the Truth dominate by 
miracles, there was no need to entrust this work to the Believers, for 
in that case He Himself could have arranged the things so as to leave 
no satan in the world and no room for shirk and disbelief to make their 

` appearance. 

81. Obviously, in this sentence the ‘speaker’ is the Holy Prophet 
and the addressees are-his followers, who desired that a Sign should 
be shown for the conversion of the disbelievers. They have been told 
that no Sign will be shown, for Allah had made all the realities plain 
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inthe Quran. As regards their conflict with falsehood, He has decrecd 
that the followers of the Truth will have to exert for its domination in 
the natural way without expecting any supernatural intervention from 
Him. The Holy Prophet has, therefore, been asked to declare, “Should 
I, then, seek some authority higher than Allah to revise His decree and 
to send down such a miracle as should force them to believe ?” (Please 
refer also to E.N. 76). 

82. That is, ‘‘These principles, that have been laid down for the 
domination of the Truth, are not new ones which have been invented 
today to explain away the difficulties and obstacles of the Way. All 
those people, who possess the knowledge of the Book and are acquaint- 
ed with the Mission of the Prophets, will bear testimony that this has 
always been the case with the former Prophets, who had also to struggle 
for the Truth in the face of opposition in the natural way.” 

83. The right thing for a seeker-after-truth is not to consider 
what way the majority of the people are following because that is based 
on guess-work instead of knowledge. ‘Their beliefs, theorics, philoso- 
phies, principles of life and laws are the result of guess-work and are, 
therefore, sure to mislead. In contrast to this, the way of life with 
which Allah is pleased, can only be that Way which has been taught 
by Allah Himself. Therefore, the seeker-after-truth should adopt that 
way and steadfastly follow it, even though he might be left alone on 
the Way of Allah. 

84. Among the many wrong things which the people have adopt- 
ed as religious laws without any Divine sanction are the restrictions 
they have imposed on the articles of food. That is why some people 
have made certain things lawful whereas they are unlawful, in the 
sight of God and certain other things unlawful, though Allah has dec- 
Jared them to be lawful. In this connection, it may also be noted 
that the most absurd thing on which some of the former people insist- 
ed and on which scme of the modern people also insist, is that if Allah’s 
name is pronounced at the slaughter of an animal, it is unlawful and if 
it is slaughtered without mentioning Allah's name over it, it is quite 
lawful. In this verse Allah has refuted such ideas and commanded 
the Muslims to discard all such whims and superstitions which have 
been invented by the unbelievers and the mushriks and break all such 
restrictions which the people have imposed on themselves against the 
Guidance of Allah, if they sincerely believe in it. They should, therc- 
fore, make unlawful only that which Allah has made unlawful and vice 
versa. 

85. Please see vv. 114-116, An-Nahl Incidentally. this reference 
also shows that An-Nahl was revealed before Al-An‘am. ’ ۰ 
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And refrain from open sins as well as secret sins: surely 
those who earn sin shall get the recompense of what they 
have earned. And do not eat the flesh of the animal over 
which: Allah’s name has not been mentioned at the time of 
slaughter ; this is indeed sinful. The satans put doubts 
and objections into the minds of their friends, so that ‘they 
should dispute with you, but if you obey them, you are 
surely 5 7 

Can that person, who was first dead, and then We 
gave life®* to him and bestowed upon him the light by which 
he is able to walk on the right way among the people, be 
regarded like the one who is blundering about in the various 
sorts of darkness and will not come out of it? Thus has 
been made seem fair® to the disbeilevers what they are 
doing and thus We have placed in every habitation the ring- 
leaders of the wicked people to spread the snare of their 
vile schemes ; in fact, they themselves get entangled in the 
snare of their vile devices but they do not perceive it. 

When a Revelation comes before them, they say, ‘‘We 
will not believe in it unless we are given the like of.what has 
been given to the Messengers of Allah.’ Allah knows best 
whom to entrust with His Mission and how to get it con- 


ducted. Near is the time when these criminals shall meet. 


with disgrace and grievous torture from Allah for the evil 
schemes they were devising. 

So (the fact is that) whomever Allah wills to guide 
aright, He makes his breast wide open to Islam,” and whom- 
ever He wills to let go astray, He makes his breast narrow 
and squeezes it so tightly that (at the very idea of Islam) 
he begins to feel as if his soul were climbing up towards 
the sky. Thus Allah sets the impurity (caused by their 
deviation from the Way of Islam) over those who do not 
believe, whereas this Way is the Straight Way of your Lord, 
and We have made its signs quite clear for those who are 
amenable to advice. There is abode of peace” for them 
with their Lord, and He is their Protector because of the 
good works they are doing. 

On the Day when He will encircle and muster them 
all together, addressing the jinns,** He will say, “O race of 
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jinns, you have exploited fully the human race.” And their 
associates from among the human race will answer, ‘‘Our 
Lord, we both have exploited each other fully, and now 
we have reached the end of our term which You had fixed 
for us.” Then Allah will say, ‘‘Well ! now the Fire shall be 
your abode where you shall abide for ever.” Only those, . 
whom Allah will deliver, shall escape from it. No doubt your 
Lord is All-Wise, All-Knowing.** Behold, in this way We will 
make (in the Hereafter) the wrong doers the comrades of 
one another, because of what they earned (in the world 
with mutual co-operation).*? 


86. This is with reference to the different kinds of doubts and 
objections with which the Jewish scholars used to poison the minds of 
ignorant Arabs against Islam. . According to a tradition of Hadrat 
‘Abdullah bin ‘Abbas, one of the objections taught by the Jews against 
Prophet Muhammad (Allah’s peace be upon nim) was this: How is it 
that the one kil'ed by Allah (by natural death) should be unlawful, 
while the other killed by us (mentioning the name of Allah) should be 
lawful ? This is an instance of the crooked attitude of these so-called 
people of the Book. They would invent and pose questions like this 
before the common people so as to poison their minds with doubts and 
to arm them with weapons to fight with the Truth. 

87. It is also shirk to acknowledge the Godhead of Allah and 
at the same time to follow the decrees and ways of those who have 
turned away from Allah. The acknowledgement of the One-ness of 
Allah demands that one should obey Allah in all the aspects of one’s 
life. So much so that if a person believes that someone else should 
also be obeyed along with Allah, he ‘would be guilty of committing 
shirk in his creed. And if a person obeys such people as arrogate to 
themselves the authority of making things lawful and unlawful, in utter 
disregard of the Guidance of Allah, he would be guilty of, practical shirk. 

Now let us consider the connection in which vv. 118-121 occur in 
the context. In the preceding verses (116-117), the Muslims were 
warned through the Holy Prophet to guard against those who misled 
others by following and preaching their wrong ways which were based 
on guess-work and caprices. In this passage a very common and 
appropriate instance of the same has been cited to illustrate that 
abstract teaching. 

88. Here “................ who was first dead” means. “.......... who was first 
in a state of ignorance and lacked understanding ;” likewise, “‘.....ssssssecssesesnsesers 
then (he) was given life” means “then he was given knowledge and 
understanding and was restored to that mental state which can 


recognise the Truth.” And the fact is that one who cannot distinguish 
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between right and wrong and does not know the Right Way, might be 
regarded as alive from the physical point of view, but he does not 
enjoy that life which makes him a real human being. He is'no doubt 
a living animal, but he is not a living man. A living man Is only that 
person who can distinguish between right and wrong, good and bad, 
righteous and unrighteous. r 

89. That is, ‘‘ How can ycu expect that a man, who has got real 
understanding of life and recognises clearly, by the light of knowledge, 
the Straight Way from among the countless crooked ways, would live 
a life like those who lack understanding ‘and blunder blindly into the 
darkness of ignorance and folly ۳ 

90. It is the Law of Allah that He makes their deeds seem fair 
to those who refuse to be guided by the Light which is offered to them 
and who prefer to tread on the crooked paths, even though they are 
invited to the Right Way: Then they begin to love darkness and like 
groping their way through it like the blind people and to be knocked 
about throughout their lives. Accordingly, every vice appears to them 
worth enjoying and every piece of folly to bea gem of wisdom. After 
the failure of such experiment that produces mischief, they get ready 
for another in the hope that the first failure was du2 to some ‘‘acciden- 
tal’ mistake that will be avoided in future experiments. 

91. They mean to say, “We are not going to believe in the claim 
of the Messengers that an angel came to them with a Message from God, 
unless the angel comes to deliver the Message of Allah directly to us.” 

92. “He makes his breast wide open to Islam” means, “Allah 
makes him fully convinced of the truth of Islam by removing from his 
mind and heart every kind of doubt, suspicion, hesitation and indeci- 
sion about Islam.” 1 

93. The “Abode of peace” is Heaven, the place of perfect peace 
and happiness, where the dwellers will be immune from every kind of 
calamity and misery. 

94. Here by spans” are meant the “satans of jinns.” 

95. That is, “Every one of ue made an unfair use of the other 
and cheated him for selfish ends.’ i 

96. As Allah is All-Wise and All- EVE , both punishment and 
forgiveness will be based on wisdom and ule and, therefore, will 
be reasonable and just. Though He is All-Powerful and can punish. 
and forgive anyone He wilis, yet He will forgive only that wrong-doer, 
whom He knows not to be personally responsible for his crime and 
liable to punishment. : ; 

97. Such wicked persons who were accomplices in their sins and 
crimes in the world, shall also have their share of the punishment in 


the Hereafter. 
i iContd. on p. 152 


150 The Meaning of the Quran 
KS امه كارا كفن هدرك آن‎ ral & هدوا‎ GH 
Wes عون ت د لکل درجت‎ GS يطو‎ oral Shes دبك‎ 
VS SACHS HS بملون هو رت‎ EE LE د ما ی‎ 
ما وعدن لاب 5 ما انکر جز ۾ فل‎ HAZ 23 
رن‎ PGMS Sk ان‎ Sok قوم الوا عل‎ 


4 


a 4 À a 
ما در من‎ ah BRE الطلمون‌۵ر‎ ALS له عا الکاره که لا‎ 
KAAS EE ob تیا الوا ها‎ LIT رت‎ 


MN يل‎ 35 dh د ما کان‎ abl OIG Holes GES 
GSE 63 ZS) SACRE سل ما‎ tele 
ويه لو‎ Gate ولسوا‎ ASSA pack ao Sil قل‎ 
SST Gala NE SAGRE اه ما تلو دهم و ما‎ HE 
S52 NTs تشون‎ Net من‎ Mi Gk ؟ £5 جک‎ 
مجو‎ athe IGEN GSE att £21 یرون‎ S sta وما د‎ 
ANE AM هزو‎ at نکن هد تالا‎ BY یما‎ 
EA هروه‎ SLE NS و محر ل آزویمتا و ان‎ ES 


E 


Ai GS Goh AE GAN oS AS) EDS سروم‎ 
ee Wert 


2 مین 7“ 2 مه 47 1 LA r‏ 
یکر ل و موا ما ررقم اله ارم عل ان LS‏ 


ص 


130-131 


132-5 


Al-An'am : VI ` {51 


(On that occasion Allah will ask them this question 


also:) “O race of jinns and O mankind, did not the 


Messengers come to you from among yourselves and 
recite My Revelations to you and warn you of the conse- 
quences you shall meet with on this Day ?”” They will 
reply, “Yes, they did. We bear witness against our- 
selves.’ Today this worldly life has deluded them, 
but at the time, they themselves will bear witness against 
their selves that they were disbelievers.® (This testimony 
will be taken from them in order to prove that) your Lord 
would not destroy the habitations unjustly, while their 
dwellers were ignorant of the Reality.’ 

The grade of everyone (for recompense) is determined 
in accordance with one’s deeds : and your Lord is not un- 
aware of the deeds of the people. Your Lord is All-Suff- 
cient and is full of compassion." If He will, He may 
remove you and replace you by whomever He will, just as 
He has raised you from the offspring of other people. In- 
deed, the thing which you were promised shall most surely 
come ;}8 and you have no power to frustrate Allah. O 
Muhammad, say, “O people, you may do whatever you 
like in your own way and I am doing whatever I deem 
right ;!° but you shall soon know who comes out successful 
in the end ; anyhow the fact is that the workers of iniquity 
can never attain true success.” 


And these people! have assigned a portion to Allah 136 


137 


out of the tillage and the cattle He Himself has created, 
and say, “This is for Allah,” —so presume they—‘‘and this is 
for the partners?’ we have set up with Him.” Then the 
portion assigned to the partners of their own making does 
not reach Allah, but that assigned to Allah reaches the 
partners set up by them.’ What evil decisions they make ! 

And likewise those whom the mushriks believe to have 
a share in Allah’s Godhead have made the killing of their 
own children seem fair to them?” in order to lead them to 
ruin’? and confuse them ‘in their religion. Had Allah 
willed, they would not have done so ; therefore, leave them 
busy in their false accusations. 


They say, these cattle and these crops are reserved ; 9 


13 


‘Way and keep away from the wrong ways: nor will it do Him any 
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only those people can eat them whom we will to doso, In 
fact, this is a restriction they themselves have imposed.™ 
Then there are some animals which have been forbidden 
for riding and carrying loads, and there are still other 
animals over which they do not prunounce the name of 
Allah.48 They have falsely attributed all these things to 
Him ;"8 before long Allah will recompense them for all that 
they have falsely attributed to Him. 

And they say, “Whatever is within the bellies of these 
cattle is reserved for our males and: forbidden to our 
females, but if it is dead, both may partake of 10.114 Allah 
will surely recompense them for the things they have 
fabricated ; indeed, He is All-Wise, All-Knowing. 


Contd. from p. 149] 
98. That is, “We confess that one Messenger after the other 


came from You and informed us of the Truth but it was our own fault 
that we did not believe in what they said.” 

99. They themselves would confess that they were not ignorant 
of the Truth : it did reach them but they deliberately rejected it. 

100. It means that Allah does not desire to allow the guilty 
ones the opportunity to protest and say, ‘‘You did not inform us of 
the Truth, nor did You send anyone to show us the Right ۰ 
But now when, in our ignorance we have adopted the wrong way, You 
are going to punish us for it.” In order to refute this argument, Allah 
sent down His Messengers and Books to fore-warn mankind and jinns, 
prior to the execution of His Judgements. If, in spite of this, people 
choose wrong ways and are punished for this, they themselves are tu 
blame and not Allah. 

101, “Your Lord is All-Sufficient,” that is, “He does not stand 
in need of any kind of help from you, nor does He need anyone to look 
after His interests. Therefore, you can do Him no harm by your dis- 
obedience, nor can you do Him any good by your obedience. Even if 
all of you rebel against Him, you cannot detract an iota from His King- 
dom ; nor can you add an iota to it, if all of you obey Him and worship 
Him. He needs neither your obedience nor your offering. As a matter 
of fact, He is showering His countless blessings on you without desiring 

anything in return from you.” 

In the context in which the sentence, “He is All-Compassionate”’, 
occurs, it implies two things: First, “It is only out of compassion for 

you that Allah is showing you the Right Way and not for His own 
interest. It will not serve any interest of His if you follow’ the Right 


harm, if you swerve from it. Asa matter of fact, you will be serving 
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your own interest and avoiding harm to yourselves by following it. 
Therefore, it is His kindness that He teaches you the right conduct to 
enable you to attain higher ranks and refrains you from wrong behavi- 
our that will throw you to the lowest depths of degeneration.” Second, 
“Your Lord is not ruthless and does not enjoy punishing you for trifling 
offences and errors. As a matter of fact, He is very kind and sympa- 
thetic to all His creatures and rules over them with great compassion. 
That is why He forgives and forbears your shortcomings over and over 
again and shows compassion and leniency to you even though you 
become guilty of disobedience, sins and crimes. You impudently 
discard His Commandments, knowing well that He is your Providence ; 
yet He forgives and forbears and gives you respite over and over again 
so that you may understand the Reality and mend your ways. Had 
He been ruthless He could have destroyed you instantly and raised up 
other people to replace you, or He could have destroyed the ۵ 
human race and created some new species.” 

102. That is, “Resurrection,” when all human beings from the 
first to the last, shall be brought back to life and presented before their 
Lord for the final judgement. 

103. That is, “If you do not take warning from Me and give up 
your wrong ways, then you may go on following the ways of your choice, 
and let me follow my way. Ultimately both you and I will sec the 
consequences.” 

104. The preceding discourse ended with these words (v. 135): 
“If these people are not willing to accept your Admonition and insist 
on their ignorance, tell them to act in their own way and that y 
will act according to your own way. The Day of Judgement ۱ 
surely come one day and they will know the consequences of their 
conduct. Anyhow, this is certain that the workers of iniquity will 
not be successful there.” Now from here (vv. 136-146), instances of 
their ignorance are being cited to tell them what their iniquity was in 
which they persisted and which would not lead them to success. 

105. They assigned a portion of the agricultural produce to Allah 
as a mark of their gratitude because they believed that all land be- 
longed to Allah Who caused the crops to grow ; likewise they set apart 
for Allah a portion of the animals which were of great use to them 
because He was their Creator as well. But at the same time, they 
also assigned a portion as offerings to the gods of their family or clan, 
represented bv their idols, for they believed that Allah showed His 
kindness to them, because their gods, goddesses, angels, jinns, stars 
and the souls of their dead ancestors interceded with God in their 
behalf. They also expected that in this wav thev would continue their 
kindness to them. That is why Allah is first of all taking them to task 
for the iniquity they were committing, so as to say, “It is sheer ingrati- 
tude that you are making offerings to others of the things that 1 have 
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created and given you with My own mercy and grace. How is it, then, 
that you are making others partners in the offetings of your gratitude to 
Me? Do you think that I give these things to you because of the 
intercession of others 2۳ Then by implication, Allah has rebuked them 
for dividing the shares between Him and the partners set up by them 
with Him in accordance with their own presumptions. This is because 
they have beccme their cwn law-makers and assign to Allah and to 
others whatever share they deem proper, when, in fact, Allah is the 
real giver of everything. Therefore He should be acknowledged as the 
Law-giver and the portion to be assigned to Him in gratitude should be 


. determined by His Law, which should also decide the titles and the 


shares of the other rightful claimants to it. It is thus clear that even 
that share, which they arbitrarily set apart for Allah and distribute to 
the poor and indigent, does not merit any worth and there is no reason 
why it should be accepted by Allah. 
` 106. This implies a fine sarcasm. They have been rebuked for 
the evil practices to which they resorted in order to reduce even that 
portion which they themselves ear-marked for Allah, so as to increase 
the portion set apart for their gods. This showed that they were far 
more interested in the shares of their self-made gods. For instance, 
they would not mind if any fruit or grain out of the share assigned to 
Allah happened to go to the other side, but would return it, if any- 
thing happened to go to the share of Allah from the'share of their 
zods. Besides this, in case of drought, if they were forced to make 
use of the consecrated grain, they would use the share ear-marked for 
Allah but would not touch the share of their gods for fear lest any 
misfortune should befall them on account of its desecration. Moreover, 
if there happencd to be a deficiency in the share of their gods, they 
would make it up frcm that of Allah’s share, but in the reverse casc, 
they would not take even the smallest thing from the share of their 
gods to make up the deficiency in Allah’s share, Obviously they would 
invent very plausible excuses for this. For instance, they would: say, 
“God is rich and can afford to forgo any decrease in His share, but the 
case of gods is different because they are not rich like Allah: therefore 
they inflict punishment even at the slightest decrease in their share.” 
The root cause of these practices was the different uses to which 
the two censccrated shares were put. Allah's share was given to the 
beggars, the indigent, the way-farers, the orphans etc., but the share 
consecrated to the gods went to the priests directly or indirectly when 
it was offercd to the gods in their temples. That is. why their selfish 
religious leaders had been, for centuries, impressing on their ignorant 
followers that there was no harm,'if any decrease occurred in the share 
of Allah, but on no account should there be any decrease in the share 
of their gods, the beloved of God. On the other hand, it was rather 


commendable should their share continue to swell. 
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107. The word ش رکه‎ (‘‘associates’”’) has been used in a different 
sense from the one employed in verse 136. There it meant: ‘‘The 
associates set up with God and deities worshipped and made partners 
with Him in offerings.” But here it means: ‘‘Those partners of theirs 
from human beings and satans, who liad made the killing of their own 
children lawful and praiseworthy tor them.” In the preceding verse 
they were guilty of shirk because they associated others with Allah in 
His worship and devotion. Here they were guilty of shirk because they 
accepted others besides Allah as law-givers and made others besides 
Him as judges for deciding the lawful and the unlawful. According to 
Islam, a person whg accepts any law made by anyone other than Allah 
as authoritative and follows it and considers himself subject to the 
limits prescribed by it, is guilty of making that being partner with 
Allah. Anyhow both of these things are shirk : one is guilty of shirk 
whether one gives the title of lord or god to thos2 whom the offerings 
are consecrated or accepts and obeys laws made by any one other than 
Allah. 

As regards the killing of their children, the Arabs committed .this 
sin with three objects in view and the Quran has condemned all the 
three : 

(1) They killed their daughters in order to avoid the disgrace of 
having a son-in-law or they feared lest they should fall into the hands 
of the enemy during the clannish wars or they should become a means 
of disgrace for them in any other way. 

(2) They killed their children for economic reasons. They feared 
lest the burden of their nourishment should become unbearable for 
them. 
(3) They sacrificed their children at the altar of their gods to 
please them. 

108. Here the word “ruin” is very meaningful. It implies moral 
“ruin.” The killing of one’s own children hardens the heart so much 
that the culprit becomes utterly pitiless and loses all the tender quali- 
ties of humanity, nay, even those of animals. It also causes the dest- 
ruction of the human race; for it reduces the population of one's own 
nation and consequently of the world as a whole. Obviously, that 
nation which prevents the birth of its future supporters and builders 
ot its civilization and heirs of its heritage or, itself kills its newborn 
children, most surely falls into the abyss of destruction. Above all, 
this inhuman cruetly to innocent children. destroys all the chances af 
success in the life-after-death because such a one who kills his own 
humanity, nay, even his own animal instinct of love for offspring, and 
shows such enmity with the human’ race and with one’s own hation, 
most surely incurs the most painful torture from Allah. 

109. Their religious leaders, their chiefs and the elders of the 

(Contd. on p. 158 
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Most surely they became losers, who, in their folly and 
ignorance killed their own children, and made unlawful 
what Allah had provided them as sustenance falsely ascrib- 
ing prohibitions to Allah. Surely they went astray and 
were not at all rightly 6 

It is Allah, Who has produced gardens of upright trees 
and vineyards and date-palm trees ; Who has made the 
crops grow, which yield different kinds of edibles; Who has 
produced.olive and pomegranate trees, whose fruits. are 
similar in shape yet differing in taste. Eat of their fruits, 
when they bear fruit, and give away Allah’s due at the 
harvest time, but do not transgress the limits, for Allah 
does not like the transgressors. And it is He Who has 
created from among the cattle, beasts of burden and beasts 
for riding, and also those whose flesh you eat and whose 
skins you use for making beds ;1!’ therefore eat of those 
provisions that Allah has given you and do not follow in 
the foot-steps of Satan for he is your open enemy.1!8 

Here are eight kinds of cattle—males and females. Take 
first a pair of the sheep family and a pair of the goat family, 
and O Muhammad, ask them, ‘‘Has He of these forbidden 
you (to partake of) the males or the females or the young 
ones tha: are in the wombs of the sheep and the goats ? Tell 
me with knowledge, if you are men of truth.’’"* Likewise 
take a pair of the camel family and a pair of the cow family 
and ask them, “Has He of these forbidden the males or the 
females or the young ones that are in the wombs of the she- 
camel and the cow ?’’2% Were you present at the time 
when Allah prescribed these prohibitory laws ۶ (If not), who 
can then be more wicked than the one, who invents a false- 
hood and ascribes it to Allah so that he should, without 
knowledge, mislead the people? Indeed Allah does not 
show guidance to such transgressors as these. 

O Muhammad, say to them, “I donot find in what has 
been revealed to me anything forbidden to an eater to eat 
except that it be carrion or the blood that has been shed 
or the flesh of swine, for it is unclean, or flesh of an animal 
that has become profane because of having been slaught- 
ered in any other name than that of Allah. But if one 
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is forced in a case of certain helplessness (to eat any of 
these) without any intention of disobedience, and without 
transgressing the limit of absolute necessity, (he will find 
that) your Lord is Forgiving and Merciful.” And We prohi- 
bited to those people, who had adopted Judaism, all animals 
with claws and the fat of oxen and goats except what is on 
their backs or their entrails or what is attached to their 
bones ; this wasthe punishment We had inflicted on them for 
their rebellion.’ And We are telling the truth. Now if 
they disbelieve in you, say to them, ‘‘Your Lord has limit- 
less mercy : but His punishment cannot be warded off from 
128 ۵ 


— 


Contd. from p. 155] 

clans and others who exercised any influence on them and who claimed 
io be the followers cf Prophets Abraham and Isma‘il, had been adding 
differcnt creeds, ۱116 and practices to the pure religion, taught by the 
Prophets and causing confusion in the minds of the people about it. 
Yet the common Arabs of the pre-Islamic period believed that they 
were following the religicn of their Prophets. They were so confused 
by their associates that they imagined that the religion they were 
following was the chosen religion of Allah, though it had been utterly 
polluted. This was because no record of the real religion of the Pro- 
phets had been preserved in their traditions or history or in any other 
book and rone cculd sift it frcm the additions and changes that had 
been made in it afterwards. 

110. That is, “O Msssenger, you need not worry about them, if, 
in spite of your admonitions, they insist on following the false ways 
they have invented. All this has come to pass because it is the will of 
Gcd that they shculd be allowed to follow the way of their choice ; 
otherwise they would not have been able to do what they are doing.’ 

111. Here anether self-made religious regulation of the mushrik 
Arabs has been refuied. They uscd to make vows to reserve certain 
cattle or the products of certain fields for some particular temple or 
saint or deity and had made set rules for their use. Accordingly, the 
right of the use of different kinds of offerings was reserved for a parti- 
cular kind of people. Allah has declared these to be acts of shirk and 

warned them cgainst these self-madc laws, as if to say, ‘‘We will punish 
you for making vows concerning offerings to others from provisions 
provided by Us, because We have neither commanded you to make such 
vows nor prescribed restrictions for their use. AH these things have 
been invented by the rebellious and arrogant people who shall be dealt 


with severely.” 
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112. We learn from traditions that in certain forms of vows and 
offerings, it was not considered right to pronounce the name of Allah 
over cattle. It was also forbidden to ride on them during the Haj 
journey, because one has to pronounce the name of Allah during it : 
“I am present, O my Allah, I am present.” Likewise, they insisted 
that Allah’s name should not be mentioned while milching them or 
riding them or slaughtering them or eating them. 

113. That is, ‘‘These regulations were not prescribed by Allah, 
but were the false inventions of theirown. Nevertheless they were 
following these with the conviction that they had really been prescribed 
by Allah, though they had no authority from Allah for this thing. 
The only authority, they had, was that it had been the practice of their 
forefathers.” 

114. According to another article of the self-made law of the 
Arabs about the cattle, consecrated by vows and offerings, the males 
alone were allowed to cat of the flesh of the young ones born from their 
wombs and the females were forbidden to eat of it. However, if the 
young one was born dead or it died immediately after its birth, both 
the males and the females could partake of it. 

115. That is, “Although those people, who invented these rituals 
and customs. were your forefathers, your religious leaders and your 
chief: . yet the fact is that they were wrong and had gone astray. Also 
it is a fact that those ways were wrong and they cannot become right 
and sacred simply because these were invented by your forefathers and 
vour relizicas leaders, who permitted the inhuman slaughter of one’s 
own children, who made unlawful, without rhyme or reason, the pure 
provisions given by Allah and who introduced innovations in religion 
and ascribed them to Allah. They cannot be regarded as rightly 
guided by any stretch of imagination, even though they be your fore- 
fathers and leaders ; they were certainly misguided and shall bear the 
consequences of their evil ways.” s 

116. The original Arabic words معروشات‎ Ji> literally mean 
gardens of creepers, trellised, and has been translated into vineyards ; 
و غەر معروشات‎ literally means gardens of plants that are un-trellised 
and has been translated into gardens of up-right trees. 

117. The original Arabic word فرشا‎ refers to animals (like sheep, 
etc.,) in the sense that they are of small size and almost touch the 
ground while they are moving about or in the sense that they are laid 
on the ground at the time of slaughter, or in these nse e that beds are 
made of their skins and hair. 

118. From the context in which this verse (142) occurs, jt is 
obvious that Allah wills to impress three things : (1) “The gardens, the 
fields and the animals vou possess, have all been bestowed by Allah, 
and none else has any share in this favour and, therefore, none else is 
entitled to any gratitude for this.” (2) “As none else has any share in 
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this favour, thcse should be used in accordance with the Law of Allah, 
and none else has any right to prescribe limits for their use. Therc- 
fore the one who observes the rituals prescribed by any one other than 
Allah, transgresses the limits prescribed by Allah and follows the ways 
of Satan.’ (3) “All these things have been created by Allah for food 
and other uses for mankind and none has any right to make these un- 
lawful without “knowledge.” Therefore Allah does not approve of these 
restrictions that have been imposed on these things, as a result of 
superstitions and presumptions.” 

119. That is, “Your answer should be based on knowledge and 


not on mere presumptions nor on superstitions nor on the traditions of 


your forefathers.” 
120. The question whether some animals of the same family are 


lawful and others unlawful, has been posed with such a detail so that 
the absurdity of their superstitions may become obvious even to them. 
It is absurd on the face of it that the male of the same family should 
be lawful and the female unlawful, or conversely, the female should be 
lawful and the male unlawful, or the animal should be lawful, but the 
young one of the same be unlawful. This is such a nonsensical thing 
that no right thinking person, nay, no man in his senses, can imagine 
that Allah could ever impose such unreasonable restrictions. It should 
be noted that the method applied by the Quran to show the absurdity 
of the superstitious practices of the Arabs can also be applied with 
equal force to expose the folly of the superstitious practices of the other 
nations of the world, which have imposed unreasonable restrictions on 
food and adopted inhuman indiscriminations against other human 
beings. 

121. This subject has already been dealt with in v. 173, Al- 
Baqarah, and in v. 3, Al-Ma’idah, and will be further discussed in v. 115, 
An-Nahl. 

There appears to be a little difference in the wording of this verse 
and that of v. 173, Al-Baqarah. In the latter verse it is merely ‘blood’ 
that is forbidden, but in this verse it is the ‘blood’ that has been shed, 
that is the blood that pours out, when an animal is wounded or slaugh- 
tered. The addition of the word مسفوح‎ masfah (that has been shed) 
merely explains the nature of the ‘blood’ and does not make any 
difference in the “Commandment” itself. Likewise in v. 3, ۸۱-1۷۲2 102, 
some other things besides these four have also been mentioned—the 
animals that have been strangled or beaten to death, or killed by a fall 

or mangled bv a beast of prey. This, ton, does not make any difference 
in the “Commandment” in the two verses, because this is an explana- 
tion which shows that the animals which are killed in that way should 
also be considered as ‘‘carrion.”” 

; Now let us consider the various opinions of the Jurists. Ẹadrat 
‘Abdullah bin ‘Abbas and Hadrat ‘A’ishah were of the opinion that, ` 


Al-An'am: VI 161 


out of the animal food, only these four were unlawful and all others 
. were lawful. But there are Traditions to the effect that the Holy 
Prophet prohibited other animals besides these four or held them in 
detestation, e.g., domestic donkeys and fanged beasts of prey and 
birds with claws. Therefore the jurists do not consider the prohibition 
to be confined to these four things only, but extend it to others; then 
there is also a difference of opinion among the jurists about the prohibi- 
tion or otherwise of certain animals. For instance, Imam Aba Hanifah 
and Imam Malik and Imam Shafi‘i declare the domestic donkey to be 
unlawful, but there are others who assert that the domestic donkey is 
lawful and say that it was prohibited by the Holy Prophet on one 
occasion only for some special reason. Besides this, the Hanafis 
consider the carnivorous beasts and birds of prey and the animals 
that live on dead flesh to be absolutely unlawful, but according to 
Imam Malik and Auza‘i, the birds of prey are lawful and Laith consi- 
ders the cat to be lawful. According to Im&m Shafi‘i, only those 
carnivorous beasts are unlawful that (like the lion, the wolf, the tiger) 
attack man. According to ‘Ikrimah. the crow and the badger are both 
lawful. Then according to the Hanafis, all crawling creatures are un- 
lawful, whereas Ibn Abi-Laila, Imam Malik and Auz4‘l consider the 
snake to be lawful. 

A careful and critical study of the above makes it quite clear 
that, in reality, only these four things mentioned in the Quran are un- 
lawful and that there are certain other animal foods that are detestable 
in various degrees. Therefore those things, which accordirg to authentic 
Traditions were held in detestation by the Holy Prophet, are almost 
unlawful, but those things about which there is a difference of opinion 
among the jurists, their detestation is doubtful. As far as personal 
detestation of certain things by some pcople is concerned, the Islamic 
Law docs not compel anyone to eat what one dislikes. The same 
applies to the detestation of certain things by some groups or nations. 
Conversely, the Iaw does not allow any person or community or nation 
to force others to consider as unlawful anything that they detest, or to 
prohibit its use to those who consider them as unlawful. 

122. That certain things were made unlawful for them as punish- 
ment for their rebellion has been mentioned in the Quran at three 
places : 

(1) “All the articles of food, which are lawful in the Muhammadan 
Law, were also lawful for the children of Israel, “except those which 
Israel had forbidden for himself before the Torah was sent down. Say 
to them, ‘Bring the Torah and read out any passage from it (in support 
of your objection), if you are in the right,” (II : 93). 

(2) “It is because of the criminal attitude of those who became 
Jews... that We had made unlawful many pure things which were 
formerly lawful for them”. (IV : 160). Contd. on p. 164 
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(In reply to these things of yours) the mushriks will 148-149 
surely say, ‘‘Had Allah willed, neither we nor our fore- 
fathers would have committed shirk, nor would we have 
declared anything to be unlawful.’’?** Likewise the people 
before them had treated the truth as falsehood by such 
(absurd) excuses until they tasted Our scourge. Say to 
them, “Have you any knowledge that you can put forward 
before Us in support thereof ? You are following nothing 
but conjecture and making false presumptions.” Then 
say, (“In contrast to your lame excuse,) Allah’s argument 
is conclusive : had Allah so willed, He would have surely 
shown guidance to all 08 5 

Say to them, “Produce your witnesses who can testify 150 
that Allah has forbidden all this.” But, even if they 
testify, you should not bear witness with them. And you 
should never follow the desires of those, who have treated 
Our Revelations as false and. who do not believe in the 
Hereafter and who set up others as equals with their Lord. 

O Muhammad, say to them, “Come, I will recite what 151-153 
limits your Lord has set for you.” (He bas enjoined. :( 

(1) That you should not set up anything as Partner 
with Him,28 

(2) and you should treat your parents kindly, 

(3) and you should not kill your children for fear of 
poverty, for We provide sustenance for you and will provide 
sustenance for them also, 

(4) and you should not go near indecent things! 
whether they be open or hidden, 

(5) and you should not kill any living being whom 
Allah has forbidden to kill except by right. 

These are the things which He has enjoned on you: it 
may be you use your common sense. 

And He has enjoined : 

(6) that you should not go near the property of an 
orphan except in the best way, until he reaches his 
maturity, 

(7) and you should use a full measure and a just 
balance. We charge one only with that much responsibility 
that one can bear,}33 
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(8) and whatever you say should be just, even though 
it is concerning your own relatives, 

(9).and you should fulfil your Covenant with Allah. 

Allah has enjoined these things on you so that you 
may follow the admonition. 

(10) And Allah also enjoins: “This way alone is My 
Right Way; therefore you should follow this Way and 
should not follow other ways lest they lead you astray 
from His Way. This is what Allah has enjoined on you 
so that you may avoid crooked ways.” l 

Then?*5* (note this also that) We had given to Mosesthe 154-) 
Book to complete the blessing for those who adopted the 
righteous attitude ; it contained details about all important 
things, and was a perfect guidance and mercy. (And it had 
been given to the children of Israel so that) the people 
might believe in the (ultimate) meeting with their ۴ 
And likewise now We have sent down this Book, which is a 
perfect blessing ; so follow this and adopt the God-fearing 
attitude so that mercy may be shown to you. 


Contd. from p. 161] 

(3) Here in this Sūrah, in verse 146. 

From the above three verses, we conclude that the difference 
between the Muhammadan and the Jewish Laws in regard to the 
legality or otherwise of animal food is based on two things. First, 
centuries before the revelation of the Torah, Prophet Jacob (Israil) 
had given up the use of several things, and after him, his offspring 
also did the same. This went on for such a long time that the jurists 
of the Jewish Law began to believe that those things were unlawful 
in their religion. Accordingly they inserted the prohibition of those 
things in the Torah, the three of which were the camel, the hare and 
the coney. That is why the Torah and the existing Bible prohibit 
their eating. (Levit. 11: 46 and Deut. 14: 7). But, the open 
challenge of the Quran to them to bring the Torah in proof thereof 
shows that the commandments referred to above did not exist in the 
Torah at that time and were inserted afterwards ; otherwise the Jews 
would have at once accepted the challenge of the Quran and presented 
the Commandments thereof. 


The second difference between the two laws was caused by the 
rebellious attitude of the Jews against the Divine Law. They became 
their own law-makers and made many things unlawful by their hair- 
splitting and Allah let them remain involved in that misunderstanding 
as a punishment. These things comprise two categories: (1) Animals 
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with “claws such as the ostrich, the cuckoo, the swan etc., and (2) the 
fat of the cow and the goat etc. Afterwards both kinds of ‘‘prohibi- 
tions” were incorporated in the existing Torah. (Levit. 11: 16-18, 
, Deut. 14 : 15-17, Levit. 3 : 17, 7 : 22-23). But it is obvious from IV: 
160 that at first these things were not unlawful in the Torah, but ‘were 
made so after Prophet Jesus Christ. History bears.witness to the fact 
that the existing Jewish Law was formulated by Rabbi Judas at the 
end of the second century of the Christian Era. 

‘Now let us consider the objection that might arise regarding the 

above explanation. If. these things were made unlawful in the manner 
explained above, wny has, then, Allah used the word $s (“We 
prohibited”’) here in verse 130 and in verse 160 in An-Nisa? In consider- 
ing the objection, we should keep in mind the two ways in which things 
are-made unlawful by ‘Allah. (1) He prohibits a thing through a 
Messenger and a Book, and this is the blessing from Him. (2) He sets 
false religious law-givers and counterfeit law-makers over His rebellious 
servants and they declare pure things as unlawful. As such a ‘prohibi- 
tion’ is the curse of God and a punishment from Him. it has been attri- 
buted: to Him. 
l 123.. That is, “Your Lord has limitless MEy and if even now 
you repent of your disobedience and adopt the right way of obedience. 
He. will forgive you. But if you persist in your criminal and rebellious 
attitude, you should note it well, Mat none will be able to ward off His 
wrath'and punishment from you.” 

124. That is to say, “The mushriks will put forward the same old 
excuses to justify their crime and wrong conduct which have always 
° been put forward by the criminals and wrong-doers of every age and 
say, ‘It is the will of Allah that we should commit shirk and make some 
lawful things unlawful ; for, if Allah had not willed so, it would not 
have been possible for us to commit such acts. As we are doing these 
things in accordance with the will of Allah, we are doing the right 
thing. And if what we are doing is not right, Allah is to blame for it 
and not we. Weare bound by the will of Allah to do what we are 
doing because anything other than this is beyond our power.” 

125. In crder to understand the significance of this decisive 
answer to their lame excuse, let us analyse it: (1) It warns: ‘The 
‘will of God’ has always been made an excuse by the. criminals of all 
ages to justify their wicked acts and erroneous conduct. . This misled 
them so much that they rejected the Truth and consequently -met with 
ruin that ‘overtakes those who fight against the Truth.” (2) “The 
excuse which you are putting forward is not based on knowledge but 
Conjecture and guess-work. The whole of your argument is based on 
hearsay about the will of Allah. You do not understand the meaning 
of ‘the will of Allah’ in regard:-to man. Therefore you wrongly believe 
that if a thief commits theft he is not to be regarded as a thief, be- 
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cause he had done this by ‘the will of Allah.’—Its real meaning is this : 
Allah will open for a man whatever way he would choose for himself— 
the way of gratitude or ingratitude, guidance or deviation, obedience 
or disobedience. Then Allah will let the man do anything, good or 
bad, he chooses, and will provide for its fulfilment the means that fit in 
His vast universal designs. Therefore if you and your forefathers were 
allowed to commit shirk and declare lawful things unlawful under the 
will of Allah, they had to bear its consequences, for it does not mean 
that Allah approved of these things. Likewise you shall be responsible 
and accountable for your wrong choice and for your evil intentions and 
wicked deeds.’ 

The last sentence, ۳. . . had Allah willed so, He would have shown 
guidance to all of you,” settles the issue decisively. It implies : ‘‘ Your 
argument, ‘had Allah willed, we would not have committed shirk,’ is 
incomplete. The complete thing will be this: ‘Had Allah willed, He 
would have shown guidance to all of you'.”” In other words, ‘‘You 
yourselves do not intend to choose the right way, but you desire that 
Allah should make you inherently righteous Jike angels. You should, 
however, note it well, that Allah could have done so if He had willed. 
But this is not His will. Therefore He will let you go astray on the 
wrong way that you yourselves have chosen to follow.” 

126. That is, “lf they understand the grave responsibility of 
bearing witness and realize that one should bear witness to that thing 
only of which one has knowledge, they will never testify that all their 
self-imposed restrictions on food, that are current among them and 
accarding to which such and such a one should not eat such and such 
a thing, have been prescribed by Allah. But if these people do not 
realize the responsibility of bearing witness and impudently give false 
evidence in the name of Allah, you should not associate yourself with 
their falsehood. As a matter of fact, the real object of challenging 
them to bear witness is to sort out the righteous people, if any, from 
among them, and not that you should accept their false testimony. 
It is expected that in response to the challenge to bear witness, those, 
who have any righteousness left in them, will consider very seriously 
whether the rituals they were following were really prescribed by Allah 
and if they find no proof that these were sent down by Allah, they will 
give them up.” 

127. That is, “The limits set by your Lord are not those which 
you have imposed on yourselves, but they are the following which Allah 
has set for the regulation of human life and which have always been 
the fundamental basis of all Divine Laws.” (Please compare these 
precepts with those contained in chapter 20, Exodus). í 

128. One is guilty of shirk (setting up a partner with Allah), if 

(a) one sets up anyone else besides Allah as god, or if (b) one attributes 
to anyone else any of those attributes that naturally and exclusively 
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belong to Allah, or if (c) one sets up a partner with Allah in His powers, 
or (d) in His rights. 

According to (a), all those creeds which set up partners with Allah 
in the essence of His Godhcad shall be shirk, e.g., the creed of Trinity 
of the Christians, the creed of mushrik Arabs to believe the angels to 
be the daughters of God and to attribute ‘‘Godhead”.to their gods and 
goddesses and the members of the royal families. 

Accor ding to (b), all those, who believe that someone other than 
Allah also possesses one or some or all of the attributes which exclu- 
sively belong to Allah, shall be guilty of shirk. For instance, it will be 
shirk if one believes that someone knows all about everything including 
the “unseen” or hears everything or is completely free from each and 
every defect and weakness, and is infallible like Allah. 

According to (c), one shall be guilty of shirk, if one believes that 
someone else besides Allah is able to wield any one or all of those 
powers that exclusively belong to Him. For instance, one shall be 
committing shirk, if one believes that someone else besides Allah can, 
in a supernatural way, benefit or harm or fulfil needs or help or protect 
or defend, or hear prayers or make or mar destinies or can set the limits 
of lawful or unlawful, proper or improper or prescribe laws {shar‘a) for 
human life. These shall be shirk for all these things are the exclusive 
characteristics of Godhead. 

It shall be shirk under (d) if one surrenders to anyone else any or 
all of those rights ‘to which Allah alone is entitled. For instance, 
Allah alone has the right on mankind that they should stand with 
bound hands, bow and prostrate before Him, or they should make vows 
and give offerings in His name alone or make sacrifices as a mark of 
gratitude in acknowledgement of His greatness ; He alone has the right 
that He should be invoked to ward off troubles etc. Likewise Allah 


alone is entitled to all forms of worship, devotion and glory and He . 


alone has the right to be loved more than anyone or anything else and 
all other affections should be sacrificed for His love. He alone should 
be feared so that one would not dare displease or disobey Him openly 
and secretly. He alone has the right to be obeyed unconditionally 
and unreservedly ; and His Guidance alone should be made the sole 
standard of judging right from wrong and none else should be obeyed 
except in accordance with the obedience of Allah. If ever one of these 
rights is surrendered to someone other than Allah, it will be setting 
that one as a partner with Him, whether that one is given the title of 
god or not. 

129. “Kind treatment” includes respect and honour, obedience 
and the desire to please: and serve parents etc., etc. This right of 
parents has been stated in the Quran ‘at several places immediately 


after the rights of Allah. This is a clear proof that this right of parents 
is only next to the right of Allah and has priority over all human 


rights. . (Contd. on p. 170° 


18 The Meaning of the Quran . 
zi CSOs و‎ SE ددامیهم تلنلتن‎ FU من تا وان‎ 
ین تعکر و‎ ay Mile 5B E 28% Ghat BW LSE 
4 Sa ab tol OS مین‎ AG G8 "535 $ مدای‎ 
AS ey IGN 55% اوتا‎ CF CBS 2 Gish eo 
رك اه‎ BY میک از‎ SY OTS GRE ییون ھ هل‎ 
تما‎ AES بعض ایب رلت لا‎ ٦ ان بحض ایت دیلک" بوم يان‎ 
قل‎ 1S GLAS تون امن من یل از کت‎ Eki 
شیک‎ BE 5 AS S Goh EE ترا(‎ 
DE G PRLS SS abt رل‎ SAT اگما‎ iE ن‎ Zee E 
wih, Xe ومن‎ GT عن‎ MG ach, He لو من‎ 
a هدق رن‎ CS} Mao لا‎ 2a و‎ GE i es 
Ss وما کان‎ Ese > ax Ba Vis دیتا‎ f Saket صراط‎ 
Sah ومحیاق مما‎ G45 Os & Bags ss 
4ه‎ Gib 251 رآ ئل‎ 1 PIE AG, و‎ * BE hi 
کل ان اد شین زا 5 شو ری کح یدو کا تسیب کل‎ 
یا‎ je زر ای" نع‎ Bais 32 ال او‎ Os 
Se A الزن‎ R ند زج‎ AK Uy KES 
KS) ۳ ee BE درجت‎ 5 OB GS KES ورتم‎ UBM 
On 9S oS إلوقاب 2 و ا که افو‎ AL اي ريك‎ ٠ 


y. 
Aer 
ڪڪ‎ 


156-8 


159-0 


Al-An'am : VI 169 


Now youcannot say, “The Book was sent down to the two 
Communities before ۱5,137 and we were unaware of what they 
studied and taught.” And now you cannot put forward even 
this excuse: “If the Book'had been sent down to us, we would 
have proved ourselves more righteous than they.’’- Now 
that a clear proof, a Guidance and Blessing, has come to 
you from your Lord, who can be more unjust than the one 
who treats Our Revelations as false and turns away from 
them 2139 We will inflict the severest torment on those who 
turn away from Our Signs because of their aversion. Do 
the people now wait that the angels should come down 
before them or that your Lord may Himself come down or 
that manifest Signs" of your Lord should appear ? On the 
Day when some clear Signs of your Lord will appear, his 
faith shall not profit the man who did not believe before or 
who, while professing to believe, did not do 2000 0 
O Muhammad, say to them, “Well, you may wait if.you 
will : We, too, will wait.’ 


You have nothing to do with those, who have split up 
their religion and became 9669.14 Their case rests with 


Allah, and He Himself will let them know what they have ` 
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been doing. He, who will bring a good deed before Allah, 
will receive a tenfold reward for it, and he, who will bring 
an evil deed, shall receive only that much punishment 
which he deserves, and no one will be treated unjustly. 

O Muhammad, say, ‘‘As for me, my Lord has most 
certainly guided me on the Straight Way, the ever True 
Faith, Abraham’s Way; which he had adopted exclusive- 
ly and whole heartedly and he was not of mushriks.”” And 
‘declare, “My Salat and my rites.of worship" and my life 
and my death are all for Allah, the Lord of the universe, 
Who has no partner with Him., This is what I have been 
enjoined, and I am the first to surrender to Him.” 2, 
“Should I seek another Lord besides Allah when He is the 
Lord of everything 2444 Every person is himself accountable 
for what he earns, tor no bearer of burden bears the burden 
of another.'*® Ultimately you Shall all have to return to 
your Lord : then He will tell you the reality of that about 
which you differ. It is He, ‘Who has made you the vice- 
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gerents on the earth, and raised some of you above others 
in ranks so that He may test you in what He has given 
you. Indeed your Lord is swift in inflicting punishment ; 
yet He is also very Forgiving and Merciful.’ ۱ 


Contd from p. 167] ۳ 
. 130. The Arabic word فواحش‎ (‘‘indecencies’’) applies to all kinds 
of impure acts, whose obscenity is absolutely obvious. The Quran 
declares adultery, sodomy, nudism, calumny, marriage with father’s 
wife as ‘‘indecencies.”” Besides these, theft, drinking and beggary are 
also included in the list of indecencies in the Traditions. Likewise, 
all other obscene acts are also indecencies and the Divine Command- 
ment demands that such acts should not be committed openly or 
sectetly. i 
131. This is the declaration of the sanctity of human life by 
Allah Who has made it inviolable as a basic principle. As regards its 
destruction ‘“‘by right”, the Quran allows this in tnree cases and the 
Holy Prophet ‘added two more to these. The Quran makes it lawful 
to také the life of the ore : ` 
(1) who is proved guilty of the intentional murder of another 
person, or > 


(2) who opposes Islam and obstructs its deta BENDE so as 0 
. leave no other alternative than to fight with him, or 
(3) who spreads disorder within the Islamic territory or exerts 
to overthrow the established Islamic government. 
Besides these, the Holy Prophet has made it lawful to take 
the life of the one : 
(4) who, in spite of being married, is proved guilty of adultery, or 
(5) who becomes an apostate and deserts the Islamic Community. 
These five are the only cases in which it becomes lawful to take 
“human life and there is no other case besides these in which human 
life may be taken, be it that of a Muslim or of a Zimmi, or of an un- 
believer. 

۲ 132. “The best way’’ will be the one which is based on selfless- 
ness, good’ intentions and the welfare of the concerned orphan, and 
which is not objectionable in the sight of God or man. - 

133. This is á fundamental principle of the Divine Law: “You ۰ 
shall use full measure and a just, balance.’ Allah has added, “We 
charge one’... one can bcar,” to assure people that whoso tries his 
very best to be just and right in measuring, weighing and carrying out 
other trade transactions, he will be absolved of his responsibility and 
will not be taken to account, if in spite. of his. best efforts, there 
happens to be an unintentional error. ‘It has been particularly 

‘mentioned here to reassure Muslims that they should not worry about 


‘such errors, 
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134. “Covenant” with Allah is (i) that solemn agreement which 
man makes with Allah, and (ff) that solemn pledge which he makes 
with another man in the name of Allah, and also (iii) the natural 
compact that comes into force as soon as one is born in the human 
society on Allah's earth. 


The first two kinds of compacts are intentional and optional, but 
the third is a moral obligation. Though man has no option in the 
choice of the third compact, yet it is as binding as the first two and 
should be honoured as much. This is because Allah has given him 
life: with extraordinary physical and mental faculties and furnished 
the earth for his habitation and provided nourishment, limitless 
resources etc., etc., for him. Naturally all this entails some right of 
Allah on him. Likewise it entails some rights of the mother who 
gives birth to and nourishes him and of the father who brings him up 
and of the society that affords him many kinds of facilities and opportu- 
nities. All these rights become, by their very nature, obligatory on 
him in varying degrees. It is true that this “Covenant” of man with 
God and society has not been written in any statute book, neverthe- 
less it has been ingrained by Nature in each and every particle of his | 
body, which itself owes its very existence to this Covenant. A reference 
to this has been made in II: 27:‘'...who break Allah’s Covenant 
after ratifying it: who cut asunder what Allah has ordered to be joined 
and who produce chaos on the earth.” It has again been mentioned 
in VII: 172 to this effect : At the time of the creation of Adam, Allah 
brought forth all his would-be descendants up to the Last Day, from — 
the loins of mankind, and made them stand witnesses to the Covenant 
that He is their Lord. i 


135. “....you should follow this way because this is the 
Right Way.” The above mentioned “Natural Covenant” demands 
that man should follow the Way shown by Allah, because any deviation 
from it into the paths of rebellion or independence or in the worship 
of someone other than Allah will be the first violation against that 
Covenant, and will mislead one into other violations one after the 
other. Besides ‘this no man can fulfil the obligation of this most . 
delicate and vast and intricate Covenant unless one accepts the Divine 
Guidance and follows it in every aspect of life. ‘'... you should not 
follow other ways” because they will turn you away from His Right | 
Way which is the only Way which,leads to His nearness, pleasure and 
approval. Moreover, when the people deviate from His High Way, 
each man has to make his own choice out of the hundreds of other ways. 
Thus all the people are scattered in all directions and there is bewilderment, 
confusion and disorder among all mankind and this 
becomes a hindrance in the way of all real progress and drvelopment 
(Please see also E.N 35, Al-Ma’idah.) 
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135a. A casual reader of the Quran might be misled into imagin- 
ing that “there is a very abrupt transition to Jewish history which 
indicates that a passage between this and the preceding verse is lost.” 
And careful study of the preceding passage (vv. 145-153) will show that 
it is closely connected with it. That passage marks out the distinc- 
tion between the Divine Law and the man-made.laws. In vv. 146-48, 
the Jews and the mushriks have been rebuked for the Jaws made by 
themselves about the lawful and the unlawful, and in the succeeding 
verses the Divine J.aw has been enunciated to mark the distinction 
between the two. Then v. 154, in continuation of verse 153, declares 
that the same Divine Law was also given to Prophet Moses as has been 
given to Prophet Muhmmad, “. . . therefore you should follow it...” 

As regards the word Ê (thuinma,) it does not always mean ‘after 

that’ or ‘afterwards’ which has given rise to the above-mentioned 
ebjection, but it is also used to resume a narration as in v. 154 and 
means ‘note this also. ..’, especially in spoken Arabic. In this verse 
it means, “Then note this that Divine Law was sent down to Moses...” 

136. “... to believe in meeting with one’s Lord’’ means that one 

should believe that one shall have to render an account to one’s Lord ; 
therefore one should live a life of responsibility. Here it may imply 
that the Torah was sent (1) to produce a sense of responsibility among 
the Israelites themscives, and (2) to induce the other people to make a 
study of its high moral system of life, and to observe the noble effects 
of its guidance and blessing on those who adopted its teachings 
so that they may be cenvinced that a life of responsibility based on 
the belief in the life of the Hereafter is far better than an irresponsible 
life based on its rejection and this observation may convince them to 
believe in the Hereafter. 

137. That is, “The Jews and the Christians. ” 

138. Here “Ay@/” are Allah's Revelations presented in the Holy 

Quran, and His Messenger’s noble character and the pure lives of the 
Believers which clearly distinguished them from the unbelievers, and 
those wonderful phenomena of Nature which the Quran puts forward 
as proofs of the truth of its Message. 

139. "Manifest Signs” are the signs of the Day of Resurrection 
or some imminent scourge or some other Sign that may unveil the 
Reality in such a way as to leave no doubt about it and after which 
no more chunce for test and trial might be left. 

140. It means that if after secing these “Manifest Signs” a 
disbeliever repents of his disbclicf and professes faith, such a conver- 
sion of his shall be meaningless ; likewise the one who professes to 
believe but adopts the way of disobedience, shall be deemed to have 
no faith at all, because Faith and Obedience can have any value only 
up to the time the reality remains hidden behind the curtain, and the 

prospect of a long life is ahead and the world with all its allurements 
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is deluding one that there is no Allah and no Hereafter and is tempt- 
ing one with “Eat, drink and be merry.” 


141.. Though this has been addressed to the Holy Prophet, yet 
all the followers of the True Religion are, through him, included in the 
address. It means that the righteous people should not follow the 
ways of those who became sects by causing divisions in the True 
Religion, which has always been the same and is the same today. 
Its basic principles are that (1) Allah alone is the Deity and the Lord 
of the whole Universe, (2) None should be set up as His equal or 
partner in His attributes or His powers or His rights, (3) There shall 
be the Other World, in which all human beings shall have to render 
the account of what they do in this world. It teaches that they should 
mould their lives in accordance with those broad fundamental principles 
that have been taught by Allah through. His Messengers and Books. 
This is the True Religion that had been given to mankind from the 
very first day of Man’s birth. As regards the different religions and 
sects that came into existence afterwards, they were the result of the 
changes that were made in the True Religion by differen} people at 
different times. Some of them added new things to it to show their 

“originality” ; others made changes in it to suit their lusts ; still others 
mixed things in it because of their exaggerated reverence. Then they 
‘tampered with its creed by mixing with it their whims, their specula- 
tions and their philosophies. They changed it also by adding to its 
Commandments their innovations and their self-made laws and by 
corrupting its regulations by hair-splitting and exaggerating the 
differences in its details and by rendering important things unimportant 
and vice versa. They went to two extremes : they adored some Prophets 
too. much and hated and rejected others. In this way-numerous new 
religions and new sects camg into existence and divided humanity into 
fighting groups. Therefore it is essential for a follower of the True 
Religion to have nothing to do with any of these sects and to keep his 
own path clear of them. 


142. “Abraham's Way” : This is another distinctive character- 
istic of ‘‘the ever-True Faith.” This has been given preference to 
‘Moses’ Way” or “Christ's Way” because the followers of Moses and 
Jesus had applied the misnomers of “Judaism” and “Christianity” to 
that “Way.” Moreover, the term “Abraham's Way” has been used 
because both the Jews and the Christians acknowledged Abraham as a 
true Prophet. They also knew it well that he died long before the births 
of Judaism and Christianity. The Arab mushriks also could not deny 
that his ‘‘Way’’ was the Right Way, for they believed that he was a 
righteous man and in spite of their ignorance, they had to acknowledge 
that the founder of the-Ka‘abah was a pious worshipper of Allah and 
not’an idolater. 


174 The Meaning of the Quran 


143. The Arabic word Xj (‘rites of worship”) niay mean animal 
sacrifice and also all other forms of prayer or worship. 

144. That is, “When, in fact, Allah is the Lord ot everything in 
the universe, how can any other be my Lord ? When I see that the 
whole of the universe submits to His Law and I, too, being a part of 
the universe, have to submit to Him in my physical life, how can then 
it be rational that I should seek another Lord for the guidance of -that 
part of my life for the conduct of which I haye been given common- 
sense and option ?” 

145. It means that everyone is responsible and accountable for 
one’s own deeds and this responsibility can, on no account, be shifted 
from one to the other. 

146. In this verse three realities have been stated ; 

(1) It is a reality that each and every thing in the universe be- 
longs to Allah and all human beings are His vicegerents on the earth 
in the sense that He has entrusted many of His things to them and 
delegated powers to exploit, them. 

)2( Allah has ascribed different ranks to His vicegerents in regard 
to trusts. He has entrusted some with a large number of His things, 
while others with a small number and endowed some with a greater 
capacity for work than others. Likewise there is a difference in the 
powers He has delegated to them : nay, He has even given powers to 
some human beings over other human beings. 

(3) Lastly, He has made it quite clear that fhis worldly life is 
merely a test and all the above-mentioned things and powers that 
have been given as trusts are the means by which man is being tested. 
An accurate record is being kept of how each one is making use of his 
trust and how tar-one is exploiting these things in accordance with 
the terms of the trust and how one is using his abilities, capabilities, 
etc. The result of this test will determine man’s rank in the Next 
World. 


